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William Bunting, the son of William and Eliza* 
beth Bunting, was bom at Uttoxeter, June 2lBt, 
1835. His parents who are both living, have been 
for many years members of the Wesleyan Methodist 
Society. His father is an esteemed local preacher, 
and with zeal unabated by the growing infirmi- 
ties of age continues the work he has loved all his 
life. In his childhood young William gave promise 
of more than ordinary intellectual gifts and sweet- 
ness of disposition. He was remarkable for the 
ardour with which he engaged in all youthful 
sports, and in those sports was the leader of his 
companions. He was then generous, open- 
hearted, and sprightly, full of wit and humour, and 
at the same time singularly pure, truthful, and obedi- 
ent. After some preliminary instruction, he at- 
tended the Grammar School of his native town for 
several years, and received a sound English 
education. His fine tastes and thirst for know- 
ledge led him to carry on his studies after* leaving 
school. One of his school-fellows, his cousin, the 
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growing love of eyangelical truth. Becoming more 
and more conversant with theology and with the 
various phases of modem thought, he was not mis- 
led by conflicting theories of reUgion or phUosophy. 
He never lost himself in the mists of transcen- 
dentaUsm, but ever enjoyed the clear air and open 
sky of revelation. Love to Christ was now the 
grand passion of his heart and the spring of his 
life. The .natural grace of some minds favours 
the rapid growth of a beautiful Christian charac- 
ter. His was a nature which took the stamp 
Divine easily. In one of his sermons he has des- 
cribed such a change as that wrought in himself. 
''The heart is gently opened by soft and almost 
imperceptible influences ; and religion sweetens 
and adorns life, as the flowers sweeten and adorn 
the woodlands. You hardly can tell how, so quiet 
and gentle has the process been. The silent and 
beautiful influences of the light and of the dew 
have made the wilderness and solitary place fair with 
the flowers of the spring-time. And by influences 
of grace as gentle as these, their emblematic forces, 
is the loneliness of a human soul made vocal 
with the "new song" of the redeemed, and the 
desert of his Ufe made to glow with the " virtues of 
Sharon's Eose." 

Love to Christ is the dominant passion in a true 
believer's heart, and produces the Christ-like spirit 
which delights in ministering to others. Mr. 
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continued for some time, and it was not until after 
he had taken up his residence at Didsbury and 
felt that he was gaining the esteem of both tutors 
and students that his usual cheerfulness returned." 
At the Conference of 1856, he was admitted into 
the Didsbury Branch of the Theological Institution, 
where he remained three years, and fulfdled hon- 
ourably his course of study. One of his fellow- 
students writes, '' From the time of our first meet- 
ing I felt a strong attachment to him, and during 
the whole of our intercourse my feeling towards 
him was never altered. I knew him intimately, 
more intimately perhaps than any other student ; * 
but I never saw anything in all his spirit and de- 
portment that jarred upon the respect I felt for 
him. Has moral tone was always high, — again 
and again since those early days I have felt the 
inspiration of his example. His letters were 
always an incentive and stimulus to me. One, 
which he wrote from his first Circuit, gave me an 
impetus in my ministry which was followed by 
blessed results." The Eev. J. D. Geden, of Dids- 
bury, addressing the congregation at Haslingden, 
on the morning of the funeral, gave the following 
testimony to Mr. Bunting's high character as a 
student " It will not seem strange to you that I 
loved him. We all did. My honoured colleagues, 
long since gone to heaven, Mr. Bowers and Dr. 
Hannah, loved him. So did his fellow-students. 

b 
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So did the teachers and scholars of our Tillage 
Sunday School, in which he took much interest. 
In truth he was bom to be loved. He was godly, 
discreet, sensible, diligent; and all this sterling 
excellence was linked to sweetness. He possessed 
in a high degree the ornament of a meek and 
quiet spirit. With gifts of mind that were by no 
meaps common either as to degree or quality, he 
united the still rarer endowments of a delicacy and 
a refinement of feeling, which threw an unspeak- 
able charm about him. The manly strength of 
his character was beautified with a woman's gentle- 
ness. Simple-minded, but never weak ; modest and 
shrinking to bashfulness ; affectionate, tender, self- 
oblivious, reverential; the tranquil glow, which 
lighted his countenance, was but the outward and 
visible sign in the flesh of a spirit,^ whose conver- 
sation was in heaven, and which God himself had 
stamped with the similitude of His own love and 
purity." 

In 1859 he entered upon his work as a Wesleyan 
Minister. With the exception of. three years 
(1869-72) spent in Leeds, his appointments were 
all to Lancashire Circuits, Glitheroe, Padiham, 
Burnley, Liverpool (Wesley), Accrington, and Has- 
lingden. In each sphere of labour, the purity and 
beauty of his character and his rare gifts as a 
preacher produced a deep and abiding impression 
upon the people. One of his early colleagues 
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says, ''His labours when with us (at Padiham) 
were greatly blessed. He won the hearts of all, 
and he did not fail to use his influence for their 
spiritual good." Another with whom he was asso- 
ciated in Liverpool writes, " His image, his voice, 
and his gentle spirit are with me still. How often 
have I recalled our pleasant intercourse. His cul- 
tured mind, good heart, and gracious modesty 
always made him lovable to me. He was one of 
those spirits the memory of whose quiet and re- 
tiring worth I like to cherish — and now he has 
passed into the Paradise whose music used to find 
its way into his soul even while in the body," One 
of his Accrington colleagues says, ''Never were 
ministers more happy and united in their work 
than we, always one in affection, spirit and aim. 
At this period of his life, perhaps more than at 
any former time, he was the victim of depressing 
thoughts and feelings in relation to himself and 
his work. He was wont to underestimate his own 
efforts and successes, while with true magnanimity 
he rejoiced in the efforts and successes of others. 
Had he formed a more just conception of his own 
powers he would have been stronger, happier and 
perhaps more useful in his work. Of his ministra- 
tions here the people of aU classes formed a high 
estimate, and his shining sermons will long live in 
their memories and bear fruit in their lives." 
In 1865, he married Emma Grace, the only 
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daughter of John E. Lightfoot^ Esq., of Accring- 
ton. Their union was a very happy one. In her 
he found a true helper in all the joys and sorrows 
of his self-denying wotk. Writing to one of his 
Burnley colleagues soon after his arriyal in Liver- 
pool, he says, " I rejoice in very much domestic 
comfort which happily counteracts much of that 
ministerial isolation which else would be my lot 
I like to think of Burnley times. There was a 
geniality about the people which perhaps we shall 
never see surpassed. In the dissolving of such 
associations one learns more and more to feel that 
a minister's ultimate and abiding ground of com- 
fort must be in God and in a pure conscience. 
These we may carry with us from year to year 
unwasted by the lapse of time.'' 

During the last three or four years of his life 
he frequently suffered from acute pain in the head 
and was prostrated by sickness, yet he could not 
be persuaded to give up preaching or to relax his 
efforts to do good. Before leaving Accrington he 
was urged by his relatives and friends to rest, 
but he continued cheerfully to fulfil his duties. 
Bemoving to Haslingden in September, 1875, he 
entered upon the duties of the Superintendency, 
which were new to him, and applying himself to 
them with his usual diligence he soon won the 
confidence and love of his colleagues and the 
people. To the last he bravely fought against 
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the pain and weariness and depression arising 
from an overworked brain. For some time his 
thoughts had dwelt much upon death and the 
immortal life beyond. Only a few days before 
he died, in a letter to a friend on the loss of her 
husband, he wrote, " I am beginning to look upon 
death more as God's method of gathering His 
eaints together than as an instrument of sepa- 
ration. The true unity of God*s family is not 
broken by death, but is rather being perfected. 
Our dear friends departed in the Lord are saved^ 
and 'are waiting for us. We shall see them again 
and shall part no more. Ton will call to> mind 
many who are thus waiting for you, and so 
can I." This prospect he was soon to reaUze. 
On Sunday, December 13th, 1875, he preached 
the two last sermons in this volume with his 
accustomed earnestness and tenderness of feeling. 
In the morning while discoursing on the text, 
*' For this God is our God for ever and ever : He 
will be our guide even unto death," he once or 
twice left the line of thought prepared in his 
manuscript, and spoke of the uncertainty of Ufe, 
the possibility of sudden removal from this world, 
and how during the next week people in the rail- 
way carriages or in the streets might be remark- 
ing of any one of them, " So-and-so has gone." 
Little did he or his hearers imagine that during 
that I week, while bearing the bread of life to an 
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expectant congregation, he would be smitten down 
by the stroke which suddenly severed his earthljr 
connection with them. On the Wednesday even- 
ing, while waiting for the train at the Haslingden 
Station, he was seized with paralysis of the brain, 
and on being conveyed home gradually sank in 
death, and the next day passed away to be for 
ever with the Lord, His remains were interred 
on the foflowing Tuesday in the Nonconformist 
portion of the Acerington cemetery. The great 
respect and sorrow felt in the town were seen 
in the large crowd of mourners and the general 
closing of shops. 

A leading feature in Mr. Bunting's character 
that would at once strike an observer was 
the profound humiUty to which allusion has 
been already made. He was singularly modest 
and unobtrusive. He had very humble views of 
his abilities, though they were great, and of 
his acquirements, though they were of no mean 
order; yet he was a man of deep convictions, 
strong feelings, and firm will. Popular applause 
had few charms for him, nor did he ever seek 
it. His humility was like the far-reaching root 
of a tree that gives it stability and is essential 
to its bloom and fruitfulness. He was "rooted 
and groimded in love" to Christ. 

Another striking feature of his character was 
the genuine sympathy he ever felt and mani- 
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fesied towards the men and women and children 
with whom he came in contact. AU who knew 
him or had any connection with him felt that 
he took deep interest in them. Few men have 
spoken more comforting words to the sorrowing. 
To the poor his charity was only bounded by 
his means. No destitute or afflicted person 
seeking his help ever met with indifference or 
cold refusal from him. Many needy ones in 
various places will now miss the gifts which he 
bestowed, often unsolicited, with a graciousness 
that greatly enhanced their value. Even upon 
the infirmities and frailties of human nature he 
looked, if not with leniency, yet with large- 
hearted kindness; and he was more ready to 
excuse a fault then to judge it harshly. While 
abhorring everything mean, false, or impure, he 
was quick to perceive the faintest signs of good 
in the most faulty people with whom he had 
to do. This overflowing kindness to all men 
took the form of generous catholicity in relation 
to other churches. He loved brotherly inter- 
course with ministers of other denominations, 
and was always willing to speak, as opportuni- 
ties were given, at their social gatherings. In 
all his dealings with men and women around 
him he was more appreciative than critical, 
because he had the charity which " hopeth aU 
things." 
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Upon nature Mr. BxmtiBg from his boyhood 
looked with the eye of a poet and the heart of 
a Christian. Like the Diyine Master who taught 
us to " consider the lilies of the field'* and 
"the fowls of the air," he saw in the Father's 
works the tokens of the Father's gobdness. To 
him a beautiful landscape seemed filled with the 
Divine presence. God appeared to look up to 
him through every flower and down upon him 
through every star, and the hills and vales, 
woods and streams, were all vocal with their 
Maker's praise. He was a keen and accurate 
observer of natural objects and of the changes 
and moods of nature, and during his rambles 
in the country would almost unconsciously store 
his mind with the exquisite imagery that spon- 
taneously flowed from his pen when writing or 
rose to his lips while preaching. His cultured 
imagination combined with an ardent love of 
music inspired him to write many a poetical 
description of scenes that lived in his memory, 
and many a song of praise, which were only 
intended to give vent to his own feelings and 
were only seen by his most intimate friends. 
In illustration of these remarks, the writer of 
this brief sketch may be permitted to give the 
following extracts from Mr. Bunting's manu- 
scripts. 
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pN yiSITINQ AN pLD j^ETREAT. 

Thou seemest grave and sad, lovely glen, 
Or is my heart attuned to melancholy, 
While thou art still the same, unchanged '/ Again 
I tread the shades — far from the haunts of men. 
The shades by many tears well-nigh made holy ; 
Again I gaze upon ye, gentle scenes and wild. 
With all that solemn rapture I felt when but a child. 

Ah ! peaceful glen, the noisy voice of years 
Has hushed into an echo, faintly stealing 
O'er memory's vaults ; ay 1 I have oft shed tears 
Of joy, of grief; now sanguine hopes, now fears 
Have come, to me, life's mystery revealing. 
Since last with thee I wandered and surveyed 
Thy flashing stream, and in its waters played. 

Yes, I have wandered far from home and thee, 

By other scenes have been surrounded. 

Have stood entranced beside the angry sea, 

And listened to its awful melody 

With strange delight, but, oh, my heart has bounded 

When, in obedience to some secret power. 

My thoughts back wandered to thy happy bower. 

As mounts the tourist up some eminence. 
When daylight from the lands is fading. 
Pleased to survey the evening scene from thence, 
In the sun-smile bask, ere it departeth hence. 
Leaving old night the hills and valleys shading. 
Even so, up memory's steep have I been wont to 

climb. 
To pierce th« twilight vista of past time. 

Oh ! beautiful, the retrospect of early days. 
Lit by the smile of innocence, unfolding 
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The mellowed past before sage manhood's gaze ; 
I saw thy flowers, thy brook^ the odd pathways 
My thoughtless boyhood trod; and, these beholding, 
I grew again a boy, and fancy plumed 
Her lifelike wing o'er feelings long entombed. 

Oh 1 I am thankful that I ever knew thee ; 
For oft, in other days, when here communing, 
Solemn, alone, fair virtue's thoughts stole through 

me, 
Seeming to quell base passions* fire ; then truly 
My bosom swelled, its rapturous strings attuning 
To sacred thoughts of heaven — of God ; I prayed — 
'' My Father, lead me through life's serious shade.^ 

And now, perhaps for evermore, farewell ! 
Still be thy bowers, in vernal bloom outspreading, 
The haunts where pure serenity may dwell ; 
May many a thoughtful mind the influence feel 
Which such sequestered spots seem ever shedding ; 
Each object have a voice— itself the road — 
And upward lead the anxious heart to God. 

Lines wt^tten in a tvood neai^Pttoxetei^ 

Wherb gnarled oaks their shadows cast 
Along the parched ground ; 
Where now the dappled deer speeds past. 
And startled tenants of the waste 
Seek the cool woods profound, 
I sit and muse ; 
My seat, the knot of an aged tree : 
Around are gathering stealthily 
The evening dews. 
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What am I, sitting here alone 1 

Ere I began to be, 
The setting sun as brightly shone 
On these stout oaks, which ever groan 
Their great antiquity. 
Some other one 
Would gaze upon the sapling strong, 
Which now is king the woods among, 
But he is gone. 

Perhaps beneath this old oak's shade, 

A century ago. 
There groups of laughing children played, 
Whose guardians through the forest strayed, 
But all are now laid low. 
Alas ! Alas ! 
Those children and their guardians died. 
But this old oak, with branches wide. 
Still shades the grass. 

So will it be when I no more 
Shall view this beauteous scene, 
My form with green sods covered o'er, 
These boughs shall wave as heretofore 
The earth and skies between ; 

And other feet 
Will wander here, and others gaze 
With rapture on the woody maze, 

Or still retreat. 

Then what is life 1 Oh, I should weep 
To think of its short day, 
If I so soon in death must sleep, 
And ever in the oblivious deep 
Lie, still unconscious clay : 
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'Twere better far 
To wave a tree upoxi the plain 
Than taste of human joys, then wane 

A darkened star. 

But no, it is not so ; I feel 
My great humanity. 
. On man hath Grod impressed His seal, 
And that " great day *' will sure reveal 
His immortality. 

I soon shall die ; 
But when this forest, ay, this world 
Shall in destruction's gulf be hurled, 
I'll mount on high. 

^SPII\ATIONS. 

Gob of the world : the blue reposing sky, 
Lit with the radiance of an Easter mom. 
Spreads like a fair dumb sea, in whose vast calm 
The floating cloud lies still. No thunders, bom 
Of wrathful tempests, break the holy charm 
Cast o'er the happy earth below by heaven's all-beam- 
ing eye. 

Such be to me Thy everlasting smile ! 
Arch with its beams my life, that it may glow 
As Spring's sweet vales now wintry tempests cease. 
Fill, like a constant mom, with ceaseless flow 
Of light my soul, and hush her fears to peace : 
Be Thy love as the heavens above, I as some blessed 
isle! 
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Earth's gladsome plains throb with a mmstrelsj 
That fills the buoyant air. The whispering woods 
Send &om their leafy covert gentle sounds 
Of winds and violet-shaded rills, with floods 
Of song commingled; while from distant bounds 
Of murmuring seas the hymn of nature swells, O 
God, to Thee. 

Thou art my world, in Thee I live and move, 

And listen for Thy whispers evermore. 

Sooth Thou Thy listening child with sounds more 

sweet 
Than those by Poets heard along the shore 
Of sheltered lakes, that woo their wandering feet, — 
The voices deep and still, Lord, of Thy eternal 
love. 

Far from the changing vales the mountain rears 
His mighty head, and grimly laughs at time. 
Whose fatal waves break o'er the world, and waste 
All that is fair along its shores. Sublime, 
The hoary Alps survive the vanished past. 
And frown triumphant o'er the raging storms of perish'd 
years. 

More changeless than the hills, oh let me lay 
My throbbing brow, God, on Thy constant heart, 
And ever hear its one vast beat of love. 
In this sad world our pleasures aye depart. 
And death steals on. Thee let me trust, and prove 
Thy everlasting love, Lord, when worlds have passed 
away. 
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As a preacher Mr. Banting possessed those fine 
qualities of mind and heart which at once at- 
tracted the attention and commanded the esteem 
of his hearers. No one conld listen to him with- 
out being impressed by his purity of character, 
his reverential treatment of Holy Scripture, his 
sympathy with the sorrowing and doubting, his 
deep pathos, and his masterly grasp of his sub- 
ject. His gifts would have commanded a much 
wider reputation but for the feebleness of his 
voice, which was nevertheless sweet and pleasant, 
and the diffidence which caused him to shrink 
from popularity. All his utterances in the pulpit 
came fresh from his heart. His sermons, always 
beautiful and symmetrical, always experimental, 
were preached with siitgleness of aim to en- 
courage and strengthen believers, and to per- 
suade sinners to be reconciled to God. He was 
too genuine a man to say anything for the sake 
of effect. In order to feed the flock committed 
to his charge he assiduously studied the Bible, 
carefully weighed every passage he intended to 
expound, and became ''a workman that needed 
not to be ashamed, rightly dividing the word of 
truth." He was faithful to the few hearers as 
well as to the many. To a small week-evening 
congregation he would preach discourses as fall 
of beauty and instruction as he ever gave to a 
larger audience on the Lord's day. His fidelity 
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was illastrative of his Master's words, '' He that 
is faithful in that which is least is faithful also 
in much." In one of his letters he says, " My 
desire to please is subordinate to the wish to do 
my work and to serve the Lord Christ. I should 
like to be so devoted as to be superior either to 
the frowns or smiles of men, and to feel that the 
smile of my God and His work were my great 
joy." In another letter he writes, " True and 
faithful!'' Oh, to realize this ! and at last to 
hear the Master say, " Well done ! " I want no 
other guerdon. I hope to preach as long as I 
live, and to be true and faithful unto death." 

We have seen how this true and faithful ser- 
vant of Christ worked to the last and died at 
his post; and we may well beUeve that he has 
already realized the blessed fulfilment of his aspi- 
ration, and heard the Master say, '' Well done!'' 



Page 6, line 6, for " ooxnmazideth " read "commanded.*' 

Page 20, last line, for "ears" read "fears." 

Page 68, line 18, for "reigns" read "reins." 

Page 75, line 18, after "sacred " read "time, and in hamumy/' 

Page 76, last line, after "promises" for ? read 1 

Page 177, line 14, for "poean" read "peean." 
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you. !•• .•• ••. ••• ••• ... ... *•. mnft 



SERMONS. 



jpollowing on to know the j^oi^. 

** Then shall we ksow, if wx follow on to know the Lord : 
his ooing fobth is pbepared as the mornino; and he shall 

OOME unto us as THE RAIN, AS THE LATTER AND FORMER RAIN 
UNTO THE EARTH."— ^(WOt vL 3. 

With these words the repentant part of Israel 
encouraged each other in their search after God. 
They had sinned and done exceeding wickedly. 
Then the chastisements of Jehovah overtook them 
and sternly taught them the folly of their apos- 
tasy. With broken hearts they bewailed the sins 
that had brought them into such dire distress. 
In their sorrow they said, "Come, let us turn 
unto the Lord ; for He hath torn, and He will 
heal us : He hath smitten and He will bind us 
up.'* They further encouraged each other by 
indulgmg in pleasing thoughts of Divine forgive- 
ness and restoration to His favour. " God will 
reveal Himself to us,'* they thought, *' and give 
us again knowledge of His love and ways." 
" Then shall we know if we follow on to know 
the Lord ^ His going forth is prepared as the 

£ 
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morning ; and He shall come unto us as the 
rain, as the latter and former rain imto the 
earth.'* No doubt the returning Jews realized 
all they looked for, and came again to know 
God; and that knowledge was beautiful to them 
as the morning light, and refreshing as the early 
and latter rain. But the Hebrews who thus en- 
couraged each other in their search after God, 
propounded truths that we may delight to dwell 
upon and in which our own interest is deeply 
involved. We too may say, "We shall know if 
we follow on to know the Lord. His coming to 
us will be as the morning light and as the early 
and latter rain." 

If such lofty language has any significance in 
our lips, you will perceive that it suggests to us 
these great and beautiful subjects for our reflec- 
tion, — the knowledge of God, and the method 
and certainty of its attainment. 

I. What are we to understand by the know- 
ledge of God? 

We may suitably begin our reflections by re- 
minding you with, what frequency the phrase in 
our text is employed in the Holy Scriptures, and 
how it is always represented as a possible attain- 
ment, as the loftiest to which man can reach, 
and as one which should ever excite his greatest 
desire and effort. Thus our blessed Lord ex- 
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pressed in prayer His longing for man's supremest 
good, " That they may know Thee, the only true 
God, and Jesus Christ whom Thou hast sent." 
And such knowledge He declared to be '' eternal 
life." Again, when the Prophet speaks of the 
final blessedness to which through all its sorrows 
the world is tending, and which it is the special 
work of our risen Lord to bring to pass, He 
says it will consist in the universal knowledge of 
God. " They shall not say every man to his 
neighbour, Know the Lord; for all shall know Him, 
from the least to the greatest." As we read such 
words we thus reflect, — " here is a phrase which, 
if it were only the language of a man, would be 
presumption ; and here is a hope which, apart 
from the warrant Scripture gives to it, would be 
only a sweet and beautiful dream. 

But since the word of God says we may know 
Jehovah we claim the right to believe, without a 
doubt, that it has a glorious significance, and we 
eagerly ask what its meaning may be. This is 
just the point at issue between Christianity and 
a certain influential class of modem unbeUevers. 
They would take away the very foundations of 
our religion by a prior reasoning upon the impos- 
sibility of knowing God. But surely, brethren, it 
is going too far to contend that, because there 
are mysteries of the Divine existence and perfec- 
tion which our finite mind cannot grasp, there- 
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fore we caimot know Him at all. Apply that 
rule to nature and you are driven to this, that 
inasmuch as there are and will ever be mysteries 
in nature, we can therefore have no knowledge 
of her laws. The question is not whether we 
may know God in such manner and degree as 
His greatness and our capacity render impossible, 
but whether He has ordained a method by which 
we may, in harmony with our capacity, come to 
such a knowledge of Him as is offered to us in 
His Holy Word. Our contention is that we may 
thus know Him. 

FiraU The true knowledge is practical rather 
than speculative, or even theological. Take the 
case of the scientific student, whose only book is 
Nature. Her laws and principles, her forces and 
beauty, her changes and immutability are the only 
hieroglyphics from which he may decipher God. 
Will these lead him to the true knowledge of 
Jehovah ? I fear history must offer a sternly 
negative answer to this question. He will form 
certain conceptions of Jehovah. But his may be 
the hard creed of the Deist, or the dreamy sen- 
suous view of the Pantheist, or God may be to 
him an abstraction or a law, but always a mys- 
tery. The laws of nature are revered. Nature 
herself loved for her beauty, but God remains 
behind, hidden and unknown, a lietw and a mys- 
tery; or if a personal Being, rather feared than 
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loved. These specnlatiye yiews of God are not 
the knowledge of Him; and we agree that thus 
sought, God remains in the region of the un- 
knowable. While such a one discards revela- 
tion, a voice wiU ever sound through his soul 
" Canst thou by searching find out God ? It is 
as high as Heaven ; what canst thou do ? deeper 
than hell ; what canst thou know ? " Again, take 
the case of a mere theologian, or one intellec- 
tually skilled in the science of theology whose 
heart has not yielded to the truth, and we can- 
not hesitate to say that he does not know God. 
Theology is not religion. One is a thing of the 
intellect, the other a power in the heart. Not 
the former but the latter is the true knowledge 
of God. Suppose a man to have studied God in 
His word until he can write profound and beau- 
tiful treatises upon His attributes. His govern- 
ment, and upon the redeeming work of our Lord 
Jesus Christ ; yet, if he has not submitted to 
receive the salvation of the Saviour, he does not 
know God. Thus we come back to our thought 
that the true knowledge of God is something far 
beyond the speculations of science, or the mere 
theories of theology, however intellectually cor- 
rect these may be. And what is it but the 
practical acquaintance with Him offered to all 
believers in the Gospel of our Lord ? Ah, 
brethren, I wish we saw and felt all the glory of 
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this truth, that God's method of revealing Him- 
self is through His Son Jesus Christ to the heart 
of all who humbly trust in Him and love Him. 
He who remains shrouded la mystery to all who 
seek Him in any other way, comes down to our 
poor capacity, and causes us to know Him in 
His Son. This is the ever glorious theory of the 
New Testament, that ''God who commandeth the 
light to shine out of darkness, hath shined in our 
hearts, to give the light of the knowledge of the 
glory of God in the face of Jesus Christ." "He 
that hath seen me," said our Lord, ''hath seen 
the Father. And from henceforth ye know Him 
and have seen Him." The universal history 
of believers is corroborative of the truth of this 
teaching. The submission to Christ and the re- 
ception of Him has ever been marked by the 
revelation of God to the believer. And such 
revelation has constituted the knowledge of God. 
Who would not desire to know Him ? Seek for 
Him in Jesus Christ, and as He appears to you 
this will become your confession, " This is life 
eternal, to know Thee, the only true God, and 
Jesus Christ whom Thou has sent." Then I think 
you will be brought with me to this position, viz,, 
that the knowledge of God and the Christian 
life are iuterchangeable phrases, and that it con- 
sists iQ such an acquaintance with Him as the 
Christian life imparts. Time will not permit ua 
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to linger here, and I can only suggest to you for 
your own reflection the beautiful truths to which 
we arc brought. 

The knowledge of God is that practical ac- 
quaintance with Him which it is the happy privi- 
lege of the believer to enjoy, and includes (1) 
pardon. The knowledge of God is the sense of 
His forgiving mercy, or, as St. Paul loftily puts 
it, "the knowledge of salvation by the remission 
of sins;" and ''Blessed is the man whose trans- 
gression is forgiven, and whose sin is covered." 
This is the revelation He makes of Himself to 
the soul of His people, as **the Lord gracious 
and merciful, pardoning iniquity, transgression, 
and sin." Then (2) union with God as children 
with their father and in the bonds of a close 
fellowship. The Apostles grandly speak of dwell- 
ing in God, and aflSrm that " our fellowship is 
with the Father and with HisBon Jesus Christ." 
And this, my brethren, is far more than the know- 
ledge of pardon, it is that knowledge deepening 
and expanding into the knowledge of His favour, 
the experiences of His protection, and the proofs 
of His Love. And then, as the grand result of 
pardon and communion, the knowledge of God 
means (3) Love. To those who perfectly know 
the Divine mercy, and are rich in the experiences 
of Divine communion, it becomes easy to obey 
the command, "Thou shalt love the Lord thy 
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God«" Now what, my dear brethren, shall we 
call all this ? Tou may call these things dreams, 
illusions, or what you like, we give to them their 
Scripture name ; they are " the knowledge of the 
Lord." With what a glory is Christianity in- 
vested ? The loftiest genios, if the heart remains 
proud, cannot get so high ; whereas the very 
poorest and most unlettered who receives Jjbsus 
Christ attains to the knowledge of God and of 
salvation. 

Second. The true knowledge of God is most 
blessed in its effects. ''His going forth is pre- 
pared as the morning, and He shall come to ns 
as the rain." Keeping to the view of our text 
abready offered, it is clear that the exquisite 
figures employed describe the blessedness to man 
of God's revelation of favour to him. It is like 
the rising dawn and the descending shower. Yon 
will not fail to perceive how identical with these 
views of God's manifested favour are others thai 
describe the effect of Christ's coming. He was 
foretold as the " Sun of righteousness." He was 
proclaimed as " the Dayspring from on high." 
He proclaimed himself " the Light of the World," 
and declared His mission to '' heal the bruised, 
bind up the broken-hearted, give sight to the 
blind, and unloose them that are bound." Now 
all these passages do not proclaim so much the 
general effects of His coming into the wprld, as 
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the specific and certain results of a believing 
reception of Him into the heart. Many here say, 
and they say rightly, that Jesus is '' the Light of 
the World/' and yet they remain in darkness. 
They say the waters of life are flowing, and yet 
they remain unrefreshed in the moral desert of 
their soul. They say Christ is the great Teacher, 
and yet they do not know God. The excellence 
of those Scriptures which teach the glory of 
Christ's coming as the revealer of Divine Love 
is only seen in relation to the individual souls 
that welcome Him. They who receive Christ 
and with Him the knowledge of God, they only 
know the blessedness of the same. It is like the 
morning and as the rain. These beautiful figures, 
which might suggest almost endless spiritual analo- 
gies, contain chiefly two embracing thoughts. 

1st. God's revelation of His favour to the soul 
is a moral illumination — it is the breaking of 
a new day. It is the passing away of the night 
and all that that doleful flgure represents. As the 
night and all its shadows retire before the dawn; 
so, with the revelation of God's Love that brings 
to the soul her true morning, do the darkness of 
evil, the shadows of doubt and fear pass away; 
they are lifted from the oppressed conscience and 
dissolve for evermore. Thus then is the coming 
of the Divine Love to the soul Uke the morning. 
But that is only one side of the figure. As you 
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watch the morning break, it is not merely the dis- 
appearance of darkness that chiefly impresses yon, 
but it is that morning is the revelation of a new 
world. The beauty of the flowery vales, tortuous 
with their sweet windings, breaks upon you — ^the 
majesty of hills whose peaty face and forehead are 
rosy with the purple heath, the sun himself making 
the blue of heaven golden again — all these are more 
than the scattering of darkness, they are the dis- 
covery of a new world. So is Christian life more, 
far more, than the removal of evil, and the lifting 
up of a horrible veil that darkened the soul ; it is 
the disclosure of a soul-life in its proper relations 
to God, beautiful with a Divine order, God's peace 
resting — God*s smile beaming — ^upon it, and the 
very music of Heaven rendering it vocal with 
gladness. Thus is God's favour like the morning. 
" The day dawns, and the day star arises in our 
heart." 

2nd. God's revelation of His favour is a fer- 
tilizing power. '* He shall come to us as the rain, 
as the latter and former rain imto the earth.*' 
This figure, and the thought it contains, are quite 
different from the last. We are not led to the 
retiring of the darkness and the filling of the 
world with light; but our thoughts go to nature 
parched and perished with long drought ; the 
flowers have died, the leaves are dry and brown, 
and the very face of the world is wrinkled and 
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Bhriyelled. By and by the drops descend and then 
the pouring rain. This is for nature as '' Life 
from the dead." Its beauty revives, her flowers 
come back and " the wilderness is as Eden and 
the desert like the garden of the Lord." This is 
the other aspect of the grand result which the 
kwowledge of God in Christ effects. It creates a 
new and beautiful inner life. It fills the heart 
with the sweet experiences which the virtues of the 
Spirit produce, and fills the life with purity and 
sacrifice and Christ-likeness, which are their out- 
ward manifestations. What symbol can more 
sweetly represent the Christian Ufe whose virtues 
are inwardly love, joy, peace, meekness, and out- 
wardly aU the forms of Christ-likeness and service, 
than a garden? And what can more aptly represent 
the grace that effects this glorious change from 
sterility to fertility than ''the early and latter 
rain" and the ''showers that water the earth?" 
Will you lay hold of these thoughts ? God's reve- 
lation of Himself in Christ is like the morning to 
chase away darkness and sin and doubt, and 
reveal a new world of order and beauty. It is 
also as the rain to change the hard barrenness of 
an evil life to one that is beautiful in holiness and 
fair with aU the fruits of the Holy Spirit. May 
we not say, " This is life eternal to know Thee the 
only true God and Jesus Christ whom Thou hast 
sent?" And will not these views of Christian life 
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cause US with greater gratitude than ever before to 
exclaim — " Blessed are they that know the joyful 
sound.'* '' Blessed is the man whom Thou 
choosest." '' Blessed is the man whose sin is 
covered." 

Third. The true knowledge of God, together with 
its results, is endlessly progressive. If it were our 
purpose to construct an argument in favour of the 
unending progress in all mental and moral ex- 
cellence — ^that is, the knowledge of God — ordained 
to be made by His people during the vast journey 
of immortality, and to exhibit the evidences in 
proof, our work would not be difficult. The in- 
finity of God, together with the saint's capacity 
for improvement, certainly would suggest an end- 
less approach towards Him. Thus also do the 
Holy Scriptures plainly and directly teach. By 
what process of reasoning indeed may we possibly 
come to the conclusion, that a point of excellency 
will ever be reached by the redeemed in glory be- 
yond which they cannot go ? 

Accepting the final union of all believers in the 
fellowship of Christ in God, life must be an ever- 
lasting advancement in all holiness and happiness 
and wisdom and ministry and whatever makes 
up the meaning of the phrase ''knowledge of God" 
in its relation to eternity. I humbly deem such an 
argument to be irrefragable in point of proof, and 
beautiful in respect of the truths it embodies. 
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I only ask you now to see how sweetly and 
naturally the truth looks out upon us in the text. 
If the blessed effect of the Divine knowledge be 
compared to a new morning, to life, and a fresh 
fertility given to it, then I ask, considering that 
those figures have relation to immortal men and 
their eternal life, when shall that dawn attain its 
noon and begin to decline ? When shall grace 
have developed its largest results of excellency 
and be unable to transform life into yet greater 
loveliness ? Never ! a thousand times, never ! the 
da"- n that comes to the soul when the knowledge 
of God in Christ is attained will brighten into 
eternity, and through the roll of its ages it will 
ever be morning. The moral excellency which 
God's grace ever here produces, as showers upon a 
parched field, will ever go on, as the believer is 
changed from "glory into glory." There our know- 
ledge of God will transform us into Christ-like 
perfection. " We shall be like Him, for we shall 
see Him as He is." 

May I venture to hope, dear brethren, that ere 
this some will have seen the beauty and desirable- 
ness of this Divine knowledge ! 

Do you want to know how it may be reached ? 
Again look at our text. 

H. The method of attaining to the knowledge 
of the Lord. 



/ 
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,,e of f^\\Z\^:\u^'t 1 in the 

It iB the P"^«^P « .^P"^ J V on a journey? 
common affairs of We. Are you J 

Yonr first work 'wiU be to get into the ngm 
!rvo^ next to foUow on until your destaiahou 
and yoitt ne x foUowing some puxsmt, 

be reached. Or ^e y^u ^^^ „f ^^. 

the mastei^g of a trade, the a ^ ^^^ 

Z;rrrs^;orem;; are suitable to- 
result you look for. and then you need dihgence 
a^d piience in the use of such --« ^^ .^'^ 
end be gained. Now the analogy holds good ^ 
relation to the higher pursuits of religious to)W 
• ledge. If the fervent desire to know God and be 
at peace with Him is in my heaxt. ^ Ji^^^^'^ 
of the greatest moment arises. Has God been 
pleased to show the path I must pursue ? tie 
has, my brethren. " We shall know if we follow 
on to know the Lord." 

Fvrst. We know sufficient to lead us to follow. 
" We know in order to follow : We follow in order 
to knovr. Light prepares the way for love. Love 
opens the mind for new love. The gifts of God are 
interwoven. They multiply and reproduce each 
other until -we come to the perfect state of eternity." 
(Pusey.) Blessed be God that no man who seeks 
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Him walks in utter darkness. It is not the language 
of despair and bewilderment, but of vehement desire, 
that the seeker after God uses, ^'0 that I knew 
where I might find Him ! " There is a light that 
shines upon the road that leads us to the Lamb. 
The conditions necesscuy to be fulfilled in order to 
our finding God are few and clearly defined. They 
stand out in the word of God, which is from end to 
end the great expositor of the way to Him, like 
luminous finger-posts on which you read in letters 
of light, " This is the way, walk ye in it.'" What 
those conditions are we will in a moment consider. 
At this point I only want to afSrm the principle, 
which I do not think any of you wiU dispute. We 
know sufficient of God, and the way to attain a 
practical acquaintance with Him and a happy ex- 
perience of His favour, to induce us to "follow 
on." God has given us that knowledge in order 
that we may "follow on." 

Second. Upon such knowledge our most earnest 
efforts should proceed. The clearest light will not 
avail in matters of religion, if men will not act in 
accordance with its teachings. If men for very love 
of darkness close their eyes, what benefit will the 
sunlight blazing around them be to them ? Its only 
effect will be to condenm and leave them without 
excuse. The condemnation our Lord passed upon 
the Jews is one that lies heavily against many of us- 
*' Light is come into the world," but men loving 
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darkness reject it. The gift of light is associated 
with tremendous responsibiUties. Woe be to you 
if the enlightenment given by the word and Spirit 
of God with regard to the plan of salvation lead 
to no effort on your part, no repentance, no 
prayer. Then never, never, can you know God. 
''But we are persuaded better things of yon/* 
though we thus speak, ^any want to know God. 
Dear brethren, you must " follow on to know" Him. 
The company of seekers divides into two classes and 
to each our text gives sweet direction. 

1st. The penitent sinner desires the knowledge 
of forgiveness. Suffer me to remind you how great 
is the encouragement you have in what you already 
know. What is the significance of the cross of onr 
Lord ? What is the great central truth of which all 
His teaching is an expansion ? Why this, that God 
will be found by all who come to Him through the 
death of His Son. Tou want to find in God your 
Father, and to know all the favour, the pardon, and 
adoption and purity such a relation to Him implies. 
Go to the cross, thou broken-hearted one, there He 
will reveal the love whose experience will mark a 
new dawn in your soul. It is the master direction 
— Seek to know God, where only He can be known, 
m Christ. Then seek Him in penitence that aban- 
dons all evil. "Let the wicked forsake his way, 
and the unrighteous man his thoughts ; and let 
nina return unto the Lord, and He will have mercy 



FOLLOW t NO ON TO KNOW THE LORD. 17 



upon him ; and to our Grod, for He will abundantly 
pardon." And once more, seek God with an entire 
trust in the atoning merits of Christ that involves a 
complete self-abandonment. True penitence im- 
plies abandonment of evil, and true faith in Christ 
excludes all self-righteousness. "Forsaking," our 
Lord said, " aU that he hath, and his own life also," 
thus must a sinner come to Him. I solemnly and 
gladly declare to you that such is the way to attain 
unto the knowledge of God. And, if you will 
thus follow on to know the Lord, seeking Him with 
all your heart. He will come to you hke the dawn, 
while your whole soul rejoicing in His Ught ex- 
claims, 

" The morning breaks, the shadows flee, 
Pure unirersal love thou art." 

2nd. But there is a second class of seekers after 
the knowledge of God, viz., beUevers who aspire 
toward a higher Christian hfe. What is Christian 
progress but growth in grace and in the knowledge of 
our Lord and Saviour Jesus Christ ? The great say- 
ing of the Apostle Paul contains the possibihty and 
promise of perpetual advancement inhoUness, "To 
know the love of Christ which passeth knowledge." 
The knowledge of sin forgiven in one sense sets the 
heart at rest. It rests from fear and evil. It rests 
in God. But in another sense it fires the forgiven 
soul with a new passion to know God more fully. 
To use again the beautiful words already quoted. 
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** God gives this knowledge in order that we may 
follow." And we foUow in order to know — ^and this 
in endless progression. This is not merely the 
duty of a Christian, it is the very attitude of his 
soul, if his Christian life be healthy. *' Yea, donbt- 
less, and I oount all but loss for the excellency of 
the knowledge of Christ Jesus my Lord." 

The saint's Lord is perpetually alluring him on- 
ward, and saying to him, '' Seek my face." He 
should mind that his soul as truly responds, '' Thy 
face, Lord, will I seek." Brethren, if you as believers 
would thus seek the spirit of holiness, and be true 
to this representation of the Christian life as a 
" following on to know the Lord," how happy for 
you, and how happy for the Church you are con- 
nected with ! Will you try ? You know the way. 
Seek to know the Lord in communion with Him. 
Seek to know Him in watchfulness against all evil» 
Seek to know Him in earnest with all your heart. 
Then will " knowledge grow from more to more." 

HI. The certainty of such seeking being re- 
warded. 

God will not say, " Seek ye my face," in vain- 
The pilgrim soul in its search after God does not 
go upon an impossible quest. '' If thou seek Him 
He will be found of thee." " We shall know 
if we follow." We will not admit that it falls 
within the range of possibility that an inquiring 
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Boul should go unrewarded. We know how many 
pursnitB in this imperfect world end in utter 
failure and disappointment. 

A man with great hopes and a grand purpose 
and a brave equipment voyages tlie Polar Seas, 
hke Sir John Franklin, to die in the weary waste 
of a perpetual winter. Many a man devotes his 
life to the attainment of some object upon which 
he has set his heart, and ends life heart-broken, 
with the very fire of his enthusiasm put out by 
his non-success. 

All of us could tell some experience of purposes 
unfulfilled, of ambition and high hopes perishing 
in disappointment. Indeed, my brethren, of no 
projecif in life can you predicate an infallible 
success save one, and that is the humble, ear- 
nest, whole-hearted effort to attain to the peace 
of God and the knowledge of salvation. "If we 
follow on to know the Lord, then we shall know.*' 
Just consider how delightful it is to our Heavenly 
Father to reveal His love to His children. Was 
it not the purpose of our Lord's coming to show 
us the Father ? Oh, it must be consonant with 
His Love to make His mercy known ! Further 
reflect how all the promises unite to assure the 
longing soul of man of the willingness with which 
God forgives. When the prodigal went home 
again, did the father conceal, himself ? No ! he 
i^an and fell on his neck and kissed him. So is 
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there "joy in the presence of the angels of God 
over one sinner that repenteth.*' These truths 
chase doubt from our mind. We " shall know 
the Lord/' But look how beautifully this cer- 
tainty looks out upon us in the figures of the 
text. He shall come not merely like the dawn, 
but as certainly as the dawn ; not only like the 
early and latter rain, but as surely. 

The constancy of Nature is here regarded as an 
image of the constancy of God. The night may 
be long, and especially will it seem long to one 
who cannot sleep but wearily watches for the 
day; yet morning is sure to dawn by-and-by. 
The drought may last long and the .land grow 
parched with waiting for the rain, but at length 
the clouds gather, and pour down their showers, 
so that the thirsty earth is refreshed. No man, 
however weary he may be, imagines the day will 
never dawn. No one, however impatiently he 
may desire the rain, ever dreams that the heavens 
will never darken with clouds again. He is quite 
assured of Nature's constancy. The morning 
comes, and also the rain. I say the figure is 
an image of the constancy of God. As surely 
as the morning foUows the night, or the rain 
descends in its season, so surely will God reveal 
His mercy to those who seek Him. The penitent 
seeker of mercy may be as one in the night- 
fears oppress him — and shadows of evil fall upon 
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him and make him afraid. His heart may be 
barren of all joy and peace. Courage, peni- 
tent ! The day dawns, and the showers of grace 
descend. You hasten to the day. Follow on, 
and God will appear as your Father ; and then 
you will pass from the night and sterility of 
an unsaved state jnto the new world of Christian 
life, where God*s people rejoice in the light of 
His countenance, and are fruitful in all the 
excellency His grace brings forth. 

The beUever, too, is advancing to the perfect 
knowledge of God in the world to come. He is 
often tried : experiences of sorrow and temptation 
are like the night. The world is a desert land. 
** Follow on, dear brethren, soon every sorrow 
will pass ; every mystery will be cleared up. The 
night and drought of life will end in the dawn of 
the heavenly day and in the perfect life awaiting 
the redeemed. 
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'* By his own blood he emtebbd js onob into tbz holt place, 

BAVINQ OBTAINED ETERNAL BEDEMFTION FOB US."— fTc&rewiS ix. It. 

When the sun arises, his surpassing brightness 
quenches as it were the light of the stars in a sea 
of lustre. When the king is crowned, the regency 
expires. When the realify appears, the types which 
prefigured it have falfiUed their ordained function. 
These figures set forth the surpassing exceUeney 
of the Gospel of our Lord and Saviour Jesus 
Christ. It is the true Sun, while the beams which 
heralded its rising in the old days of patriarchs and 
prophets are absorbed in its mightier effulgence. 
Christ is the true king, at whose coming the old 
administration under prophets and priests and 
ceremonies expired. Christianity is that which the 
old symbols did but represent ; and they have 
now " no glory, by reason of the glory that 
excelleth." 

Although the economy of symbolic ceremony 
has passed away, great interest attaches to its 
study. Let us direct our attention to it, and see 
what our blessed Bedeemer, who has fulfilled it 
all, thereby becomes to us who beheve. 

The Apostle's great design in writing the Epistle 
to the Hebrews is to show the vast superiority 
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of the Gospel dispensation to that which it had 
superseded, and so to combat an evil which threat- 
ened to become rampant in the nascent Christian 
Church. The Christians were going back to the 
bondage of ceremony and law. St. Paul argues 
that Judaism was but a foreshadowing of the 
better economy which had now come. Its typical 
events were fulfilled in the work and offices, the 
atonement and intercession of Christ. They had 
their day and ceased to be. A brighter time has 
come, in which the soul lays hold of such grand 
and clearly revealed facts as the incarnation, 
sufferings, death, resurrection, and intercession 
of Christ, and the outpouring of the Holy Ghost, 
and claims by faith their mighty associated bless- 
ings of pardon, sanctity, and comfort, and so feeds 
her inner religious life. 

The ancient temple and its services were beauti- 
ful and glorious in their day ; there were the holy 
place within the veil, the altar, and the blood ; 
there were the priests, and the high priest, and 
the mercy seat. These have all passed away. Is 
anything left ? Yes, all is left which they did but 
prefigure. The true priest, the true altar, the true 
sacrifice, the true temple are left. We have a 
tabernacle not of this building truly, but invisible 
in the heavens, where Christ has entered, where 
He carries on His redeeming work, and where our 
hearts follow him by faith. We have an altar, 
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not down here, but up yonder, upon which Christ 
presents his ever adorable offering. We have a 
sacrifice, not the blood of goats, nor yet that of 
the Magi, but the death of Christ. We have a 
priesthood, and this is it ; first, the Lord Jesus is 
our Great High Priest for ever; and secondly, 
the priesthood of believers : every man is his own 
priest, and may himself enter by faith into the 
holy place, and, presenting the one offering of his 
Lord, offer his prayer at the mercy seat. All this 
is declared by the blessed fact that our text states^ 
" Christ being come an High Priest of good things 
to come, by a greater and more perfect tabernacle, 
not made with hands, that is to say, not of this 
building ; neither by the blood of goats and calves, 
but by His own blood he entered in once into the 
holy place, having obtained eternal redemption 
for us." I shall endeavour to unfold the truths of 
the text in four particulars. 

I. Christ has entered the Holy Place. 

The fundamental mistake which was made by 
the Jews at large and even by the disciples when 
Christ came into the world was that they did not 
recognize His priestly character. This fact lay 
at the foundation of His rejection by the people, 
and occasioned the sorrow and perplexity of His 
followers when He hung bleeding upon the cross, 
or lay dead in the tomb of Joseph of Arimathea. Hi a 
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priestly character was lost to them in the glowing 
expectations they had of Him as their King. When 
he came however, regal indeed He was, but His 
kingship was veiled ; the splendours of His reign 
were undeveloped as yet; His priesthood was 
most prominent ; hence confusion arose, and " He 
was the rejected of men,** for He was only ** a 
man of sorrows." 

Their mistake however is not a little remarkable 
when you consider two things. Christ's priestly 
character is greater than His kingly. His kingship 
is by virtue of His priesthood. And as He was 
a priest before He was king, so will He after His 
kingship has ceased retain His priesthood eter- 
nally. " When He shall have put down all rule 
and all authority and power," He will '* deliver up 
the kingdom to God even the Father ; " but He 
is a " priest for ever." And further, not only has 
His priestly character an intrinsic superiority over 
His kingship, but in harmony therewith He was 
predicted in ancient times by the symbolism of 
the Jewish Church and the utterance of the pro- 
phets most strikingly in this character. A few 
splendid passages declare the glory of Messiah's 
reign ; but on the other hand all the predictions 
of Moses and the prophets that **He should suffer" 
are fulfilled, and could only be fulfilled by His 
being priest; and all the symbolic sacrifices 6i 
the law,* and the typical service of the temple 
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demanded a priestly antitype. And yet when He 
came, having His royal dignity and authority veiled, 
like the sun in a misty tearful morning, with the 
tears and sorrows and sacrifice of His priesilj 
work, to hreak forth nevertheless in glorions 
majesty when His sufferings and death were end- 
ed, the people stumhled over His claims, and 
rejected Him for being a priest rather than a 
king. 

Ah, brethren, the mistake then made is repro- 
duced in every age in the rejectors of Christ. It 
has its origin in the pride and vanity of the heart. 
What ! this poor Nazarene, without position or 
honour or affluence, this homeless wanderer who 
spent his nights among the dewy solitudes of Olivet 
and his days among the poor, he^ the Messiah! 
Preposterous ! Such claims were sure to be re- 
pudiated. Often, indeed, is it now forgotten that 
true worth and moral greatness can be assooiated 
with external poverty and humility, and that, as in 
the days of the redeeming sufferer of Jerusalem, 
so now some of the noblest hearts beat in the 
bosoms of the lowly, and some of the grandest 
lives glide away in Nazarene-like obscurity. Thus 
do we conmiit the blunder of not recognizing under- 
neath outward meanness, the deep excellency of 
character that is there concealed. 

But a deeper principle is here. The Jews rejected 
Christ because of His lowliness ; is not that pre- 
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cisely what multitudes are now doing ? The Gospel 
is not showy enough; religion has too muoh of 
humiliation, and prayer, and weeping penitence. 
Ah, my friends, you want a Messiah — king and 
not priest; that is it. You cannot do with sorrow 
for sin, and seeking mercy, and self-sacrifice. You 
would like to take at once your place under King 
Jesus, without the preliminaries of sorrow and 
prayer and tears. Permit me to tell you that this 
is impossible. If you will not seek Christ as your 
priest, you cannot find Him as your king ; if you 
reject Him as your redeemer, He ¥dll never be your 
protector. Go to Him as your Great High Priest 
and sacrificial victim, as He bleeds upon the cross, 
and intercedes in the holy place ; then when you 
have made Him your Saviour, He will also be your 
king. 

All the sufferings of Christ, therefore, were but 
the offering of the victim, and now the offering has 
to be presented in the holy place. This was His 
next work, and He fulfilled it when He ascended 
into heaven, and took His place as the intercessor 
of our race. Then were the beautiful words of our 
text fulfilled, and Christ entered by His blood into 
the holy place, having obtained eternal redemption 
for us. 

Let us inquire more particularly into some of 
the truths it suggests. 

1. That an atonement has been made. In the 
very solemn and awful description of the great day 
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of atonement given us in the Book of Leviticus, it 
is said by the Almighty, " Even Aaron may not 
come at all times into the holy place, lest he die ; 
for I will appear in the cloud upon the mercy 
seat." — Ch. xvi. v. 2. We cannot but feel the 
profoundest awe to thrill our souls, as this reason 
why Aaron may not enter the holy place is assigned ; 
for, my brethren, does it not seem to be the very 
reason why Aaron should enter, because the Lord 
is there ? Ah, it reveals to us God in His inflexible 
justice, and man in his pollution. Underlying the 
prohibition, this truth is found — ^there is no access 
to God but through a propitiation. Hence the 
appointment of an atonement. And when Aaron 
had offered atonement then he might enter within 
the veil. His entry there was an infaUible sign that 
the sacrifice had been slain. Now mark the appli- 
cation of this ancient Aaronic symbolism to the 
work of Christ which it foreshadowed. As Aaron 
entered the holy place, alwavs after having ofiFered 
sacrifice, and always carrying the atonement in his 
hands ; so the Eedeemer of the world, who has 
entered within the veil, by that very entry demon- 
strates the fact of atonement. His sacrifice opened 
the way; He is there with His sacrifice in His 
hands. Not without an offering is our Intercessor 
there. 

" Five bleeding wounds He bears, 
Received on Calvary ; 
They pour effectual prayers, 
They strongly speak for me." 
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And what is the practical apphcation of this whole 
trath ? Is it not this ? The ancient Aaronic pro- 
hibition is withdrawn, No warning voice admoni- 
shes the sinner not to come near the mercy seat 
"lest he die." The way is clear. The mighty power 
of the atonement and the efficacy of Christ's inter- 
cession sweep all obstacles away ; and the encour. 
agement enters like music into our soul. '' Seeing 
then that we have a Great High Priest, that is 
passed into the heavens, Jesus the Son of God, — 
let us therefore come boldly unto the throne of 
grace, that we may obtain mercy, and find grace to 
help in time of need." 

2. Christ by His entry into the holy place has 
inaugurated a more spiritual and universal rehgion. 

Christianity is but a development of Judaism, 
but it is better, for reasons just stated in our propo- 
sition. Judaism was local ; Christianity is for the 
world. Judaism contained the oracle of God, but 
those who would hear it must go to Jerusalem. In 
Christianity the voice of mercy sounds through the 
nations. Judaism was national and exclusive ; it 
was not for other peoples unless they became pro- 
selytes ; its temple service and holy fire could not 
be carried to any of them. The Gospel has a 
temple, and sacrifice, and service affected by no 
climate or local circumstance, and equally adapted 
to meet the wants of all the peoples of the world. 
Worship as pure and acceptable may be offered to 
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God by Indian rivers, or in the depths of African 
forests, as in olden time on Zion's hill ; and 
praise as sweet to the ear of Gk>d may sound from 
Kaffir or Indian tongae as ever rose from the sonl 
of Hebrew minstrel. The time has oome when the 
worshippers of God worship Him in spirit and in 
truth and when these are the only conditions of 
true worship. A new order of things is estab- 
lished which incorporates the excellencies but ex- 
cludes the weakness of the old ; cumbered with no 
painful ceremonies or local restrictions. The desert 
may be dear and the sick chamber hallowed as the 
holy place of old. The poor toiler need not pur- 
chase his sacrifice, or wend his weary way on some 
expiatory pilgrimage. A spiritual system of things 
is established consisting in — ^what ? Why in the 
glorious antitype of the old temple services. That 
shadow has grown into reality, and we have a holy 
place, the true sanctuary; we have in that holy 
place our priest even Jesus ; we have a sacrifice 
even His own death which He eternally presents ; 
and all that is now requisite to acceptable service is 
our own penitent approach to God by faith in our 
Mediator and Lord. Robes, incense, pageantry, 
altars, do but mock the spirituality of the Gospel, 
and throw a mist over the sinner's apprehension of 
his privileges in Christ. Permit me to admonish 
you, brethren, (in this age it is needful to do so) 
that symbolism will cloud your apprehension of the 
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simple truths of the Gospel, and high sacerdotal 
claims are fatally opposed to the common privileges 
of believers in Christ. Set yourselves against both. 
Christ has made atonement. He intercedes for me. 
I may go to God and find mercy. Why should 
ceremonies and symbols, candles and banners, un- 
ordained of God, be allowed to rise Uke a cloud 
before these truths, and leave me in the dark ? 
Christ is my Great High Priest. He asks me to 
put my case in His hands. Why should another 
interpose between me and my Lord ? Christianity 
has indeed a double priesthood, but what is it ? 
Why first there is the priesthood of Christ, and 
then the priesthood of all believers. We are made 
kings and priests unto God. Every believer, by 
virtue of this blessed priestly character, has a right 
most sacred and dear to take for himself the sacri- 
fice of his Lord, and, presenting it to God, address 
his petition to the throne. Reject the impious 
pretensions of men who are seeking to hide this 
truth, and claim for themselves exclusive spiritual 
and sacerdotal functions. Bejoice^in your priestly 
rights, and go to God yourselves. Ye fathers of 
famihes and masters of households, lead your 
famihes to the throne of grace, and say, " Having 
boldness to enter into the holiest by the blood of 
Jesus, by a new and living way, which He hath 
consecrated for us, through the veil, that is to say, 
His flesh. Let us draw near with a true heart in 
full assurance of faith.'* 
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II. Christ has entered into the Holy Pl^e <me 

-^"t^!" Jewish high priest went into the Up^ 
once every yeax. Christ once for a^,a.d^-- 
He hath an nnchaageahle VnesOm^^^' 
offering of perpetual efficacy So St^ P^^J^ 
"He needeth not daUy, as those high pnets.^ 
offer up sacrifice, first for His own sins and then 
for the'people-s; for this He ^id once,^^ ^ 
offered up Himself." And again. "But tins m^ 
after He had offered one sacrifice for «ns lo 
ever, sat down on the right haad f ^^d J^ 
then does the one entry of Chnst mto the h^ 
place teach but the undying efficacy of the ato^ 
Lnt. Whatever ages may yet pass away, ^^ 
however countless the generations yet to be Doni 
through all those ages, and in relation to the 
moral wants of those generations oi msJ^m^' 
the atonement will continue new and mighty, 
while the bosom of Christ shall beat with sym- 
pathies immortal in their tenderness and power. 
The Gospel can never decay. Christianity caa 
never become effete. It is declared immortal by 
its unfailing adaptation to all the wants of the 
'World, and especially by the ordination of an un- 
changing priesthood and an offering which can 
never be succeeded by another. 

How blessedly this truth nourishes our faitb 
and hope ! Never can the Lord's interest in His 
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people abate^ never His love and care diminiBh 
in their diligence and intensity. He Himself is 
the eternal and immutable, and His priestly 
qualifications are in harmony with these attri- 
hutes. He is " Jesus Christ, the same yesterday, 
«,nd to-day, and for ever." 

"His sacrifice continues new, 
His vesture keeps its bloody hue, 
He stands an ever-slaughtered Lamb : 
His priesthood still remains the same, 
His endless years can never fail, 
His goodness is unchangeable." 

Thank God ! Consider the possibility of Christ 
-ceasing to pray, or His offering losing its merit ! 
Such a possibility would indeed paralyse our 
trust and our love. The very hypothesis is pain- 
fiil, and we may well thank God that no such 
thing can ever occur. Oh changeless work and 
office of our Lord ! — ^it is the one immovable 
truth in this changeful world upon which our 
souls may rest. Human offices pass away : 
death dissolves them, if nothing else will — friend- 
ships are broken, and happy associations are 
destroyed ; but while all else fluctuates and is 
unsettled, this truth is firm as the throne of God. 
When the sense of guilt affects our heart with 
sorrow, and fills our eyes with weeping, comfort 
and peace and life look out upon us from the 
eternally meritorious death of our Lord ; and 
when pain and woe and death steal on, the per- 

D 
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manency of our Eedeemer's sympathy will wipe 
the tear of sorrow away, and inspire with an un- 
faltering confidence and peace. 

III. Christ has entered the Holy place by His 
own blood. 

You will see here another manifest allusion to 
the Jewish priesthood. The high priest who 
went into the holy place carried the blood of the 
typical sacrifices ; but our High Priest was Him- 
self the victim, and went by " His own blood." 
Let our minds gratefully and reverently contem- 
plate the vast price our Saviour paid in order to 
win the honours and assume the fanctions of 
priest and mediator of the human race. He as 
the second person in the Holy Trinity must eter- 
nally be God over aU blessed for ever. But a 
great contingency has arisen in the history of the 
Divine government and of the universe, — mankind 
is lost, and, unless reconciled with God, must be 
for ever lost. The Son of God tenderly covets 
the office of mediator ; but the way to that office 
is through incarnation, suffering, insult, sorrow, 
and death. He cannot assume the functions of 
mediator unless the inflexible demands of justice 
are fulfilled. Those demands are for atonement. 
Look at the case; there is the mediatorial office, 
but the way is through humiliation, tears, and 
blood. Did Christ submit ? Did His redeeming 
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sympathies urge Him to so vast a sacrifice? The 
stem conditions of redemption He perfectly fulfilled. 
He paid the price of His o^m life. He won, by 
deaths the mediatorial office, and so entered by His 
own blood. 

It is scarcely a presumptuous declaration to assert 
that in that most awful emergency there could be 
no other mediator and no other way* It must be 
the eternal Son, and it must be by His own blood. 
Let our hearts swell then with grateful joy, that in 
this dread crisis our Saviour was equal to the awful 
demands of justice and the mighty necessities of 
redemption. He gave Himself a ransom for us. 
His own life was the price, and with the readiness 
of infinite love he laid it down. Let us thank God 
for the energy and sacrifice of Divine love ; for it 
prompted to the blood-shedding which purchased 
our eternal life 

IV. Christ has obtained eternal redemption for 
us. 

There are few things in life sadder than the 
sight of noble families who have suffered ruinous 
reverses of fortune. A man is in subjection in a 
land over which his ancestors were rulers, or 
wanders away an alien and fugitive from the 
domain that was once his patrimony. The time- 
honoured residence of his fathers is dismantled, 
or it has passed into other hands, and the ancient 
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woods and plains so familiar and so beloved are 
trodden by him no more. He has engaged in some 
traitorous enterprise against his sovereign, and his 
land and estates are forfeited. Such is not an unapt 
figure of the condition of mankind. Our inheritance 
is lost ; our first estate of holiness, happiness and 
immortal life is forfeited, and our soul is sentenced 
to eternal death. But now to recur to our figure; 
suppose one high in the esteem of the monarch 
should, in pity to the unhappy traitor, by interces- 
sion with the king and purchase of the confiscated 
estates obtain his forgiveness and recall to the 
possessions and honours he had lost ; well might 
such a one be called a redeemer, and well might 
such action be called redemption. This is pre- 
cisely what the Apostle says Christ has done. He 
by atonement has satisfied the claims of justice, 
and purchased His people with His own precious 
blood; and by intercession at the right-hand of 
God He obtains all blessings for the world. Thus 
the way is made open for our recovery. The 
alien is invited to return to his God and to hap- 
piness. There is no blessing lost by sin which 
Christ has not redeemed or bought back. Is the 
sinner guilty and is his chief want forgiveness? 
" We have redemption through His blood, the 
forgiveness of sins, according to the riches of His 
grace.'* Does he long for reconciliation? "God 
was in Christ reconciling the world unto Himself, 
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not imputing their trespasses unto them/' Is the 
sinner polluted? "The blood of Jesus Christ 
cleanseth us from all sin.'' Is he far off like the 
prodigal in a far country? The work of Christ 
annihilates moral distance and we are made nigh 
by His peace-offering. 

Eternal redemjption ! The mighty thought ex- 
pands — no want will arise throughout the believer's 
hfe, no sorrow, no pain, which the sympathy of 
Christ will not behold and His love provide for. 
Eternal redemption for us ! Yes, beyond the 
limits of this weary world lies the " inheritance, 
incorruptible, and undefiled, and that fadeth not 
away, reserved in heaven jor you, who are kept 
by the power of God through faith unto salvation, 
ready to be revealed in the last time." Behold 
then the love of God ! That is the mighty fount 
and origin of redemption. Surely you wiU not 
despise the riches of His grace. Behold also the 
glorious claims of Christ! Ye aU are bought 
with Jesu's blood, "ye are not your own," — ^ye 
are His by the right of purchase. I exhort you 
not to refuse His claim: glorify Him by yielding 
yourselves to Him. Then indeed all will be yours. 
Yours the favour and the peace of God, yours the 
comforts of the Holy Ghost, yours the everlasting 
life of the future whose perennial beauties wiU be 
for ever unfolding, and whose inconceivable reve- 
lation of bliss will never be fully disclosed ; aU 
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are yours. And though your path be dark and 
lonely the Lord will be your guide and comforter, 
and will conduct you to your house above, "not 
made with hands, eternal in the heavens." 

But if you despise the redeeming work of your 
Lord, and refuse the benefits purchased by His 
death, then, oh ! ye who are bought by Christ 
and belong to Him, then there will come a day 
when He will abandon His claim, give you up, 
and say, *' Behold your house is left unto yon 
desolate." 



Dbedibnce bettei^ than ^ACI\1FICE. 
** Hath the Lord as obbat delight in burnt offerings and 

SACKIFICES; AS IN OBETING THE VOICE OF THE LORD? BbHOU>» 
to OBET IB BETTER THAN SAOBIFICB, AND TO HEARKEN THAN 
THE FAT OF RAMS."—! iSamud XV, Si. 

The very striJdng words of the text serve a two- 
fold purpose. They first show us the irrefragable 
method by which the prophet Samuel exposed the 
wickedness of Saul's conduct, the equivocation of 
his language, and the falseness of his reasoning. 
And secondly, they propound a truth of immense 
and perpetual moment, viz., that cheerfully to 
obey God, no matter at what sacrifice of personal 
inclinations, is far better than daringly to disobey 
Him and then seek to propitiate Him with gifts 
that are not sacrifices and with oblations that 
cost us nothing. 

The text contains two general propositions : 
first, that obedience is more pleasing to God than 
the costhest oblation; and secondly, the correla- 
tive truth, that obedience has a greater intrinsic 
excellency than sacrifice. We abstain however 
from discussing these truths as abstract propo- 
sitions, and elect rather to look at them in their 
relation to the important circumstances they are 
used to illustrate, and as the consideration of 
those circumstances wiU develop them. 
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First, The startling command of God, addressed 
through the prophet Samuel to Saul to go and 
utterly destroy the Amalekites, lies historically at 
the beginning of that chain of events which at 
length leads our thoughts to the text. It may 
not be out of place to advert to a well-known 
fact in respect to thi& event. The enemies of 
revelation have used it as a platform from which 
they have declaimed violent and blasphemous 
charges of cruelty and injustice against God 
Himself. Now, startling as this decree is, it will 
yet create no sentiment of revulsion in the mind 
of the reverent believer, who will rather fall back 
upon the infinite goodness and wisdom of God, 
and will be confident, although he may not clearly 
apprehend it, that it is in perfect harmony with 
those sacred perfections. But while a believer 
will find anchorage in that conviction from the 
insinuations of doubt, even the unbeliever will 
acquiesce in the correctness of this proposition, 
viz., that the Creator and Governor of the world 
has a perfect right to cut off a sinful nation, and 
that there may arise circumstances in which such 
a judicial act shall become expedient no less on 
the ground of mercy than of justice. We have 
instances of this righteous retribution in the 
destruction of the old world, and of Sodom and 
Gomorrah, as well as of the Amalekites. We 
dare not venture to say therefore that any other 
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course would have better suited the character of 
the Divine Being, or better subserved the in- 
terests of mankind. No doubt the Judge of all 
the earth did right. 

But further, the man who denies the righte* 
ousnesB of this decree not only breaks his puny 
lance against the thick buckler of God's sove- 
reignty. but he comes in direct colUsion mth the 
common facts of history. Peoples have perished. 
The nation that will not serve God shall perish. 
Is the Almighty to be therefore impugned ? 
When men violate the conditions of life and die, 
who dreams of censuring the great Ordainer of 
nature's laws ? And when peoples break the 
ordained conditions of their permanence and sink 
into decrepitude, why should the Ruler of nations 
be blamed ? The past is full of the decay and 
death of empires. Oblivion conceals in her silence 
Macedon and Greece and Carthage, and other 
old-world powers, and desolation spreads along 
the scenes of their ancient beauty. I believe 
the great principle underlying their destruction is 
precisely that which lay at the foundation of 
God's command to destroy Amalek. He there- 
fore who declaims against that decree opposes 
his ideas to the teaching of history, and protests 
against the whole government of God. 

And further, he sets himself against the facts 
of nature. Is it a wrong thing when the earth- 
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quake throbs and heaves, and opens its insatiable 
jaws to swallow up cities ? Or shall the providence 
of God be impeached when the avalanche looses 
its grasp of the icy mountain and buries the 
chalet reposing in its very bosom? Or when 
storms overwhelm the hapless mariner and the 
sea becomes his wandering grave, shall the Most 
High be blamed? We do not question the 
wisdom or justice of the Creator because He 
permits such contingencies to arise. These and 
many other dark things in nature have their 
moral as well as physical uses. How much 
more then may God see it right to doom to 
destruction a people long tried but hopelessly 
hardened as the Amalekites were ? This argument 
has an essential coimection with our subject, for 
if the decree was inherently unrighteous, then 
the sin of Saul's disobedience would be modified 
and he himself an object of sympathy. Brethren, 
God was right when he said, "Go and utterly 
destroy Amalek." 

Second. One of the grand testing times of life 
is when a man is placed in a position of eminent 
responsibility and trust. Such is likely to prove 
one of the great crises of his life. It will develop 
his mental and moral qualities, and either make 
or mar him. How often is the truth of this 
principle seen in the world. A young man is placed 
in a position of difficulty, care, and dignity, and 
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how Boon does his real character display itself, 
like a flower put into a forcing temperature. 
He either displays virtues and qualites of mind 
which demonstrate his fitness for his position; 
or it may be that he lacks these qualifications, 
and his elevation makes him vain, reckless, and 
weak. It will not seem out of place to inteiject 
a word of admonition to young men. In your 
appointment to any position of trust, beware of 
feeding your vanity and self-complacence. It is 
a time of trial, therefore, '^Eeep thy heart with 
all diligence, for out of it are the issues of life." 
This truth also holds good in respect to the 
church. Church-preferment wiU develop the great 
qualities of one soul, and make him a better 
and more humble follower of Christ, while in 
another case it may destroy a man with pride and 
vanity. Again, I say, let every step you take 
upward in the church or the world be balanced 
with a step downward in true Christian lowli- 
ness. 

Now who can fail to perceive that when king 
Saul received the command of God to go and 
fulfil His will against Amalek, the grand crisis 
of his life came upon him, and the event 
drew nigh that would make or mar him? Mus- 
tering his forces in Telaim he marched against 
the Amalekites and slew them, ''from Havilah 
until thou comest to Shur, that is over against 
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Egypt/' So far he appeared as thongh he wonld 
faithfully fulfil the commands of the Prophet ; 
but then the testing time had not folly arrived. 
There is no difficulty in our obeying God so long 
as obedience runs parallel with the inclination 
of our heart. The conflict occurs when our in- 
clination runs in one direction and our duty to 
God in another; and this conflict was rapidly 
overtaking Saul. His battle with the Amalekites 
was in accord with his warlike and patriotic 
sympathies, and did not involve any question of 
piety. That was now hastening to its trial, and 
in that trial he fell. 

Third. The signs of the mental struggle through 
which Saul passed are very manifest. On the 
one hand the commands of God, clear and un- 
equivocal, imposed upon him a well defined duty ; 
on the other hand were ranged his own pride 
and inclination. Here was the conflict. Saul's 
heart was adverse to duty and in sympathy with 
rebellion. Hence he permitted his own personal 
desire to overmaster his obligation to his Lord. 
He yielded to the promptings of covetousness 
and pride, and so stumbled into the abyss. 
Brethren, the hard battles of life are always 
when duty to God runs counter to our personal 
desire. We feel that conflict in little things 
every day when sense of right leads us in one 
direction and indolence or selfish inclination in 
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another. With what greater force would Saul feel 
it when the simplicity of duty forbade him to 
gratify his vanity by returning in triumph with 
Agag in chains and laden with spoil. It was a 
fine opportunity for self-conquest. He might have 
obtained a victory that would have given blessed 
direction to his life, but he lost the chance by 
not obeying. He was shown to be only vain 
and a vaciUator, unworthy of his place among 
the Israel of God. Let us never tamper with a 
clearly defined duty. In the constantly recurring 
conflicts, when the heart longs for one thing 
while God commands another, loyally tread the 
nobler path and obey. In those critical moments 
when your soul, like a swimmer amid the con- 
fluence of opposing currents, is tossed about with 
the counter forces of right and wrong, ener- 
getically take the pure current of obedience. 
Every man who respects conscience is called upon 
daily to decide between opposite courses of right 
and wrong. These great moments occur in the 
quiet places of home life as well as in the 
stormier scenes of public activity in the market 
or the mill. He hardly fulfils the splendid 
functions of a moral being who does not feel the 
pressure of right and wrong, and who has not 

• 

moments, when as with Saul they are both 
present. Strengthen your moral manhood by 
cultivating obedience to God, and learn in the 



46 OBEDIENCE BETTER THAN SACRIFICE. 



enjoyment of a pure conscience that ^'to obey 
is better than sacrifice." 

Fourth. We do more than see the evidences of 
that mental conflict which issued in Saul's defeat, 
we are able to observe also the fatal passions that 
mastered him. They were the kindred passions 
of pride and covetousness. He was the victim of 
pride and vanity. The spirit that led him to 
listen with so much self-torture to the Jemsh 
maidens' eulogy of David, and to regard the 
stripling of the house of Jesse with all the strong 
hate of jealous rivalry, was the same as that 
which now showed itself in the desire that the 
fallen Agag should be led in chains to grace his 
triumphal march. The gratification of his vanity 
in this way was an object so attractive to him 
that it grew into a rival of God's command. 
Baul was not the first victim of pride. A greater 
prince than he — Lucifer, son of the morning — 
stumbled through pride over grander obligation, 
and into more frightful abysses of sin and pun- 
ishment. Nor was he the last. This cardinal 
evil in a fallen moral nature is still mighty to 
lead men to a selfish neglect of Divine command- 
ments. The deep caverns of perdition, and the 
remorse felt in many a Hving guilty soiQ, suggest 
untold numbers whose stubborn pride led them 
into revolt against heaven, and into fathomless 
depths of sin and misery. Beware of pride. 
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Sacrifice it to obedienoey lest you too be added 
to the victims it has cast down to hell. 

The other passion that allied itself to pride 
was covetousness. What have men not done^ 
what will they not do for gain? Through what 
oppositions of law and conscience and rehgion 
will they not break in the vehemence of an un- 
hallowed thirst for what their covetous heart has 
looked upon ! No one who has regarded cove- 
tousness either in its relation to the history of 
the world or as it forms a well known passion of 
his own soul will feel at all surprised that it 
should, in such circumstances, have swelled the 
bosom of Saul like a torrent. Perhaps in the 
form of self-aggrandisement it is eminently a sm 
and weakness of kings. Many a one has feasted 
upon the heritage of the slain and appropriated 
for his enrichment the property of the captive. 
Thus many a conqueror's name is blackened, 
and many a page of history stained with deeds 
of cruelty which have grown out of the evil 
passion of avarice. Saul would think, " Here is 
a splendid opportunity of getting wealth.'* The 
bleating of the flocks quickened his desire, and 
he sent to the hills and dales to gather them 
and the herds, that he might return laden with 
spoil. A thing may seem right and attractive 
until it is looked at not in the false glare of our 
own desire but in the revealing light of our obU- 
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gation to Ood, and then we see it is sin. So 
Saul's action was natural enough, but it was 
contrary to the Divine command. Men some- 
times disobey the Almighty because they think 
obedience would be a worldly loss. Sin is fos- 
tered by the wizardry of worldliness. As the 
lowing of the oxen in the ear of Saul, so is the 
world in the heart of man, — a charm to seduce 
him from the loftier obligations he owes to God. 
Fifth. The step of disobedience is irrevocably 
taken. Mark its result and Saul's equivocation. 
Let us follow in imagination the disobedient 
monarch marching with the spoil, while the hiUs 
echoed with the bleating and lowing witnesses of 
his sin. Not for a moment can we suppose he 
was at ease. Conscience was troubled, and the 
memory of his sin was fresh in his mind. Oh, 
if men could only disobey God without any pain- 
ful results following, what foreboding would they 
escape, what immunity from sorrow would they 
enjoy! There is, however, in the conscience of 
a transgressor an instinctive apprehension that 
the avenger is on his track. Saul felt this. 
Grim and perturbed, he marches along the 
passes of the mountains, feeling sure that the 
messenger of -the Lord in the person of Samuel 
will confront him ; and like one who has com- 
mitted a blunder, as well as a crime, he cogitates 
some plan by which the evil incurred may be 
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avoided. Nor are his fears unfounded, for already 
the word of the Lord has gone to the prophet 
and told him of Saul's sin. Samuel, tender and 
true always, starts to meet the king, and follow- 
ing him along the way overtakes him in Gilgal. 
Behold the tactics of wickedness ! Saul has 
formed his plan. He at first holdly asserts that 
he has done as the Lord commanded, and hopes 
that Samuel may accept the assertion and pass 
on. But the question, " What meaneth then this 
bleating of the sheep in mine ears, and the low- 
ing of the oxen which I hear ? *' renders this 
device a failure. He then seeks to justify rebel- 
lion by assuming a godly intent, and claiming 
pious motives, saying, " True, the sheep are 
spared, but they are spared to sacrifice unto 
God." Samuel remorselessly drives him from 
this refuge of hypocrisy by asking, "Hath the 
liord as great dehght in burnt-offerings and sac- 
rifices, as in obeying the voice of the Lord?" 
Brethren, you have here the reasoning of a sin- 
ner's heart everywhere. First, he will keep secret 
his sin, then he will gloss it over with some 
pious intent, and only at last will he say, " I 
have sinned against the Lord God." 

Sixth. It seems to us, my brethren, that these 
circumstances offer a striking picture of our 
own times. No one can fail to seee the conflict 
that now especially is going on in human souls 

E 
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between the claims of religion and the connter* 
attractions of the world. Both these are felt in 
force beyond what was ever known perhaps in 
previous ages. Indeed, the practical problem 
many set themselves to solve is this, how to 
make a compromise between the indisputable 
commands of God and their own selfish inclin- 
ations. There are some even in our Churches 

« 

who will not and cannot cast off their sense of 
religious duty, and who yet will follow the bent 
of their soul at any risk. Permit me to state 
these counter claims of Christ and the world, 
and thuff show you a conflict in which you 
are all deeply concerned. 

I. The claims of Christ. 

These are so well known that their statement 
often fans to . awaken more than a passing in- 
terest. There have been periods of deeper feeling 
in the history of the Church, but perhaps there 
never was broader religious enlightenment ; so 
that, at any rate so far as our teaching is con- 
cerned, the path of religious obligation lies clear 
and indubitable before vour mind. But we re- 
peat these oft-enunciated truths, and declare 
that the great claims of God comprise repentance 
or the complete turning from sin' to God; faith 
or an entire reliance upon the merits of Christ 
for acceptance with God; and holiness or the 
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entire consecration of the life to Him. These 
practically embrace the Christian life. Hero lies 
the path of duty. These are the claims from 
the obligation to obey which not even God 
HimseK can release any human being. Compro- 
mise is out of the question. Only two lines of 
action are possible — obedience or disobedience. 

2. The claims of the world. 

We ought rather to say — the "pretensions" of 
the world. These are found in the attraction of 
its ambitions and in the fascinations of its plea- 
sures, which wield a mighty force in our day. 
The world's intellectual pursuits, its commercial 
enterprises, its show, and riches, and honours 
are among the seductive forces which allure and 
keep the hearts of multitudes from obeying God. 

Such are the rival powers between whose true 
and false claims so many oscillate, vainly desiring 
to serve God and mammon. There is no godly 
soul, however secure now in holiness, that did 
not once feel mighty allurements to disobedi- 
ence ; and there are none of you, however now 
chained to evil courses, who did not know the 
attractions of piety. Christ and the world, obedi- 
ence and rebellion — these contend as it were for 
our allegiance. 

Seventh. How is this conflict met? A minority 
take definite sides — the godly who obey, and the 
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abandoned who openly disobey God. But per- 
haps by far the larger class consists of those 
who like Saul seek to play a double part, and 
serve God and the world. They retain the fear 
of God and respect for religion, but they will 
not yield to the influence and control of piety. 
How grateful a discovery to the trimmers between 
Christ and the world if a point could be found 
where these opposite shores meet ! They feel 
the force of piety too strongly to forsake it en- 
tirely, and yet they have not moral manhood 
enough to obey God and walk in His ways. It 
is not possible io overstate the importance of 
this question in relation to many excellent people. 
Let them devote all their love and energy to the 
world and they will give the church many a 
glance of sympathetic admiration. Let them get 
gain and they will give to your funds. They 
will do anything if we will not thunder in their 
ear, "Eepent.*' What, will you reverse the pro- 
phetic order of things and give sacrifice instead 
of obedience ? Will you withhold from God your 
heart, and offer Him admiration or money ? Can 
such incense be acceptable rising from disobedient 
souls? True religion is holiness that grows out 
of a renewed state of heart. God requires the 
forsaking of self, and the consecration of your- 
selves to Him ; nor will He ever withdraw these 
demands. If you refuse, all your gifts wiU be 
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unacceptable to Him, and to your soul will be 
borne the declaration, " To obey is better than 
sacrifice." 

Eighth. Our only wise policy is to obey God. 
Our obligation to do so is based upon eternal 
right and urged upon us by the tremendous 
sanctions of the Day of Judgment. On the 
other hand, the false claims of the world have 
their ally in the bent of our evil nature. Let 
me appeal to you to decide upon a definite line 
of action. Eepent, and believe the Gospel. Aban- 
don the idea that gifts aud oblations will 
delight the Lord and relieve you from the duty 
of personal consecration to Him. And let me 
beg you to give up another vain dream. Do 
not suppose that you may sin against Him and 
then at last yield a late obedience, and atone 
for the rebellion of a life by gifts to Him and 
to his Church. Guard against the delusive idea 
that a late conversion to God will make all 
right. We marvel, indeed, that any one can 
yield himseK to so perilous and palpable a dream ; 
for, allowing the possibility of a late conversion, 
who can say with certainty that time will be 
left for this ? Li this mysterious life it were 
wild to presume upon a sudden obedience to 
God when life's last shores are reached. Often 
does the end come swift as the dashing of a 
vessel upon an unknown rock, and there is no 
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chance of even lifting a sigh of prayer to Heaven. 
And if the end come with the pain and 
lassitude of disease, is that the time, and are 
those the conditions under which the momen- 
tous duties of repentance and faith will be easy. 
But what if a long career of transgression shall 
work in the soul a moral deterioration so great 
that all desire after God shall have perished ? 
Men often pursue a godless course, cherishing 
the hope of a late conversion, and thinking that 
by extra liberality and zeal they will make Him 
reparation for the neglect of years; and then 
they find at last that the very heart to make 
such reparation has left them. The special teach- 
ing of the text is sternly set against this idea. 
Obedience is what God requires and not sacri- 
fice instead. Let a man come to the very verge 
of death and seek to negotiate with God for 
salvation — can he buy it with the bequest of 
estates for the founding of churches or the, feed- 
ing of the poor? No, but even then the old 
principle of obedience comes in, and he must 
repent and believe to be saved. The only wise 
policy of life is to obey God at once by conse- 
crating your heart to Him, thus finding His 
favour, and then by humbly and faithfully walk- 
ing with Him to the end of your days. 

Thank God ! an old sinner may be saved. God 
is merciful and will pardon the vilest. But it 
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would have been far better if sin had not been 
committed. Sin never committed is better far 
than sin atoned for. Obedience is etemaUy right, 
whereas sacrifice is but an expedient for nullify- 
ing the baneful results of sin. Be loyal to truth 
and duty. Seek not to trim between religion and 
the world. Do not flatter yourselves that you 
can buy Christ at last with penance or with gold. 
Whether young or old, obey God and live. The 
great touchstone of right living is obedience. K 
that be rendered, then all our gifts and prayers 
and work will be an offering to Him more plea- 
sing than " thousands of rams." 

All this should make us very thankful for 
Christ. If obedience only is acceptable to God, 
where is our hope ? for we are sinners. Our 
hope is in Jesus who "became obedient unto 
death, even the death of the cross," and by whose 
obedience " shall many be made righteous.'' Under 
the benign law of grace the obedience God re- 
quires is that of repentance and faith. To the 
penitent sinner the message of mercy comes, 
"Believe on the Lord Jesus Christ, and thou 
shalt be saved." 
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''Tbt calf, O Samaria, hath cast thek off." — HoMa viiL 6. 

It is impossible to nnderstaaid the beantifal 
prophecies of Hosea without a careful study of 
Hebrew history. To the period beginning with 
the death of Solomon and the consequent disrup- 
tion of the Hebrew monarchy and ending \dth 
the Assyrian captivity belongs the history to 
which Hosea's prophecy mainly relates. It 
may not be out of place to indicate some 
facts which are necessary for a right comprehen- 
sion of this Book in general, and of our text in 
particular; especially seeing that our theme will 
be an adaptation of the text to the idolatrous 
world-worship of our own day. 

The rapidity of a nation's decay and the com- 
pleteness of a great man's fall are strikingly seen 
in the life and times of Solomon. We know 
scarcely any passage so sad as that which de- 
clares how " Solomon went after Ashtoreth."— 1 
Kings xi. 5. While you look at two pictures, 
the first showing Solomon the pious king and 
^ illustrious servant of Jehovah, and the other 

! portraying the apostate monarch and cringing 

votary at the shrine of idols, you imagine no 
: fall ever to have been so great since Lucifer, 
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the son of the morning, became Satan, the 
great archangel of evil. The fate of Solomon 
rings like a clarion through the ages, warning 
men to beware of the lust of sin and the abyss 
of apostasy. 

While he lived, he held firmly the unity of 
the Hebrew nation ; but when he died, that 
unity was lost, and the kingdom was split into 
the two rival realms of Judah and Israel. Two 
tribes rallied round the flag of Behoboam the 
son of Solomon, and established the kingdom of 
Judah, which had Jerusalem for its capital. The 
others followed Jeroboam the son of Nebat, and 
formed the kingdom of Israel, whose capital 
was Samaria. Let us now follow the fortunes 
of Samaria. 

There are to be found in every age, in eminent 
and humble stations alike, men who by their 
superior ability are fitted to lead their fellow 
men, but whose iufluence, because of their 
moral worthlessness, is an unmitigated curse. 
Jeroboam was a man of this type. Perhaps he 
was the ablest king who ever sat upon the 
throne of Israel — a man of exhaustless expedients 
and indomitable energy ; but he was withal so 
bad a man that he became, in the idea, and 
according to the language of the prophetical 
writers, the type of a wicked monarch. " He 
made Israel to sin." He signalized his rise 
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sin and curse of Samaria^ and the calf "was its 
symbol. 

The decline of the kingdom was now rapid. 
King after king ** did evil in the sight of the 
Lord," and .they left the cursed influence of their 
career upon the destinies of their unhappy land. 
The lowest depths of infamy were reached in the 
days of Ahab who took Jezebel, a Zidonian prin- 
cess, to wife, and became a tool in her stronger 
hands. Proud, passionate, and imperious, a lover 
of sin and a hater of Jehovah, she sought to 
transform Israel into the image of her native 
Zidon. The prophets of the Lord were killed, 
until we hear Elijah mourn in his loneliness, "I 
only am left, and they seek my life to take it 
away" Astarte, Molech, Chemosh, and Baal 
had their altars all over the land, and the calves 
of Bethel were now the symbols of a dominant 
idolatry. 

The mission of Amos was to announce to these 
apostate idolaters the coming of judgments from 
which their calf could not deliver them. Often 
in war and famine its powerlessness to help had 
been demonstrated. The death of Zimri, the 
tragic end of Ahab and Jezebel, the conflict upon 
Carmel, and the slaughter of Baal's priests by 
the river Kishon, were occasions when it might 
have been said with terrible satire, " Thy calf 
hath cast thee off." 
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Now, however, another evil impends. Israel, 
untaught by experience, filled up the measure of 
her sins, and the shadow of the captivity fell 
upon her people. Here then is the key to 
Hosea's prophecy: he writes of Israel's idolatry, 
and predicts the captivity in. Assyria. Sometimes 
he tenderly laments the sin and sorrow of his 
country, and is hke one who sits down, wrings 
his bands in grief, and weeps bitter tears. Some- 
times the fire bums in his soul, and he stands 
like the herald of judgment. Speaking in lofty 
figures, he declares it is coming, swift and im- 
petuous, like the swoop of an eagle. Now he 
calls to mind the calf of Bethel, the emblem of 
his country's sin and occasion of its curse, and 
his soul swells indignant. Will Baal interpose, 
now sorrow is near ? Silent, while his priests 
were slain on Carmel, has he reserved his power 
for this sore need ? As though these questions 
had been passing through the Prophet's mind, he 
cries, in words of bitter scorn, " Fools ! your 
calf shall be broken in pieces ! it cannot help 
you. Thy calf, Samaria, hath cast thee off." 

Such is the literal signification of the text. 
Does not this old Jewish story teach most im- 
pressively the purity of God, the evil that is in 
the human heart, the folly of sin, and the cer- 
tainty of Judgment? Nay, the whole history 
carries to the thoughtful mind a warning to be- 
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ware lest the noblest privileges avail not to save 
TTom the love of sin and the judgments of God. 
And now, leaving Samaria, let us address our- 
selves to the subject which naturally and irresist- 
ibly is suggested by our text. 

The sin and folly of Idolatry. — Much is said 
about the characteristics of the age ; and no doubt 
every age has its peculiar features, which distin- 
guish it from prior and subsequent periods. The 
student of " the days that are past " receives 
upon his mind, like a series of dissolving views, 
the ever-changing pictures of the times over which 
his thoughts range. The political and the reli- 
gious world change, as the scenery of the heavens 
or the restless face of the sea. Now they are 
wild and turbulent as a stormy sky, and again 
quiet as St. John's Apocalyptic sea of glass. 
Commerce at one time lazily languishes, and 
again she spreads her sails to every wind that 
blows, bears o'er every sea the merchandise of 
the world, and is the grand expression of a 
nation's life. Learning is now stagnant, and 
poetry, science, and the arts are forgotten; 
again she awakes from her torpor, a literature 
is bom and new inventions give a glory to 
the age. We need not discuss the laws which 
govern these changes, nor ask what illustration 
they receive from this particular epoch. The 
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Christian moralist perceives deeper questions 
than these ; and, looking at the age in its rela- 
tion to God and religion, he is led irresistibly 
to conclude that a leading feature — perhaps the 
leading feature — is found in its awfully exagge- 
rated worldliness, which is well nigh tantamount 
to a repudiation of God — a devotion for which it 
is difficult to find another name than idolatry. 

I. What is Idolatry ? Is it not a supreme love 
of the creature ? Men need not be ^Pagans and 
bow down to carved images, to be idolaters ; they 
only need to love the world or any thing in it 
more than God. Dr. Clarke says, " That is a 
man's idol from which he seeks his happiness ; 
no matter if it be Jupiter or Juno, or pleasure, 
wealth, fame, a fine house, books, or any earthly 
or heavenly thing, God the Supreme alone ex- 
cepted. That is a man's idol which prevents him 
seeking and finding his all in God." 

Is there not then an idolatry in our own 
land as manifest and hateful as that which 
wrought ruin upon Samaria ? Men do not 
kneel at any visible shrine like that in Bethel; 
but they have a purpose and passion in theii* 
heart which is their God: they pursue the 
varied objects of the world with a devotion 
that leaves them neither time nor inclination to 
love and serve their Maker, What are we to 
call this passion of the soul ? Worldliness ? — 
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Yes, but its synonym is idolatry. This is the 
subtle evil of the age, and fostered by the vanity 
and luxury which abound, it is blasting our 
religious life and making us a nation of devotees, 
not of Astarte or Molech, but of the world. 

Now I dare not say that he was a greater 
sinner who, in the old Hebrew days, stood upon 
the brow of Carmel and saw the morning sun 
gild the cliffs and smile upon the tossing sea, 
then, as he regarded Baal as the personification 
of the principle of fire, cried, " Baal is a god ! '* 
than he who now forgets his Maker and says, 
"O manifold world of pleasure, fame, and intel- 
lect — ^ye are our gods ! " Here then is the calf 
to which men pay their devotions, but which wiU 
soon cast them off and leave them the lamenting 
victims of their sin and foUy. Massillon said of 
France, nearly two centuries ago, " We no longer 
worship vain idols — Jupiter, Venus, or Mars ! 
but is God more glorified among us ? In their 
place do we substitute fortune, court-favour, the 
world ? Whatever we prefer to God, that be- 
comes our God ! Whatever is the sole object of 
our desires, hopes, and affections is our idol. 
You who devote your care, in short your soul, 
to the world, worship the world." Could this 
quotation more perfectly describe France then 
than England now ? The world has cast over us 
the spell of an enchanter, and men yield to its 
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fascinations infatuated. It is a conqneror, and 
drags its victims along with the chain of its 
attractions, as the old Roman warrior did his 
vanquished and captive ones behind his trium- 
phal car. 

The attractions of the world are twofold. On 
the one hand there are its pleasures, compre- 
hending all that appeals to the senses in their 
higher and lower forms ; on the other, there is 
what the Scriptures term "the pride of life;" 
including whatever appeals to the nobler qualities 
of ambition which belong to human nature. And 
so, in harmony with this division, it is manifest 
that the world-worshippers of the day are formed 
into two general classes. 

First. Those who follow the sensualism of the 
world. And here we notice that the meaning of 
this word is not necessarily and only bad ; it has 
also a nobler sense. It does indeed point, and 
perhaps chiefly, to those unhappy and unrespected 
persons who are destitute of the higher quali- 
ties of worldliness, in whose heart passion is 
supreme, and whose Ufe seeks her highest good 
in its gratification. Among these are the drunk- 
ard, the mere man of pleasure, and the profli- 
gate, who, as Massillon says, " make their passions 
their god and to it sacrifice the true God." 
Scenes disclose themselves to which we would 
fain shut our eyes, and thoughts are suggested 
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that may not be spoken in a Christian pulpit. 
Ton cannot look upon the pnblio wickedness of 
the day but as the enormous manifestation of a 
horrible sensuaUsm. 

This word^ however, has a better meaning, and 
includes the luxurious lovers of ease and comfort, 
nay, even those in whom the love of the beautiful 
is supreme — ^those who esteem as of greater worth 
than aught in heaven or earth beside, the sweet 
enjoyments of music, of poetry, and whatever 
appeals to the imagination. This, ennobling as it 
may and ought to be, is a very false heaven for 
a soul to live in. And yet how many are hereby 
kept from God their true heaven ! I cannot for- 
bear offering a word of warning. God forbid that 
I should suppose those I address to be in the 
bad sense sensual ; for a pure mind, although un- 
regenerate, turns from those unholy pursuits with 
unutterable disgust. But you who are young and 
pure, ye children of godly fathers and mothers, 
ye who are passing the solemn threshold of man- 
hood or womanhood, and who taste the enchant- 
ing cup of pure worldly delight, take care ! Tou 
know how sweet that cup is, and what an ahnosi 
delirious thirst it produces for another draught. 
Guard yourselves by receiving Christ into your 
heart. Let Him inspire your truest bliss, and He 
will guard you from sin. Then music and beauty 
and art will become, by His dear blessing, means 
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of grace as well as means of education. Bat if 
not, then I warn you that you may be allured 
on until pleasure is your god only to cast you off 
at last, and leave you in the depths of a miser- 
able and irrevocable destruction. 

Second. Those who are allured by the world's 
promises of greatness and its visions' of glory. 
We do not complain but rejoice, that the honours 
and emoluments of life are within the reach of 
the earnest and industrious ; but we do lament 
that the hearts of men are thereby enslaved 
and rendered careless of God. To attain honour 
among men is the dream and effort of one life ; 
another creates in the future ideal visions of 
wealth ; and another feels in his soul the mightier 
longings after fame. And aU these purposes and 
pursuits are wrong because of their exclusiveness: 
they are kept in check by no religious veneration 
or love of the Supreme Being ; they are as the 
idol calf of Samaria. 

That this idolatry is the sin of our day it 
would be a bold thing to deny. National pros- 
perity, luxury, vanity, abounding pleasures unite 
to develop its power. See it in the mad pursuit 
of ends positively sinful, and in the feverish thirst 
after pleasure ! Behold it in the reckless gallop 
after riches, and in the consequent forgetfulness 
of God which everywhere abounds. But let us 
narrow the application of these remarks. Do you 
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yoting men love godless pursnits, or follow the 
ambitions of the world and neglect your obliga- 
tions to God and your own soul ? Do you men 
of business love your merchandise rather than 
Christ ? Do you men of wealth seek your chief 
good in luxury and dreamy indolence, and not in 
the peace of God ? Or do you men of culture 
derive your happiness from the refinements of 
polite society or the sources which literature sup- 
plies, and not from religion ? Be warned that 
this is idolatry. Your calf will deceive you and 
cast you off. 

n. Such idolatry is a sin. 

It is all important to each of us that we 
cherish an intelligent and reverent conviction of 
the being and attributes and claims of God and 
our Saviour. Such a conviction were a safeguard 
from an idolatrous love of the world. But when 

m 

it is weakened or lost, then we make to our- 
selves gods according to our desires. Suffer me 
to urge upon you these truths ; — ^there is a God, 
supreme and perfect, your Maker, your Preserver 
and Eedeemer. Your breath is in His hands. 
He loves you, and He claims your love. He en- 
forces those claims by the tender considerations 
of His mercy, by the stern sanctions of justice, 
and by the eternal pleas of heaven and hell. 
Beason and Bevelation combine to teach us that 
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every one owes Him an obedient and loving ser- 
vice, and that only by rendering such a service 
can a noble destiny be reached. We are ni^ed 
to love and obey Him by special infinences of 
grace and by special arguments — by expostula- 
tion and entreaty, by proinise and by threaten- 
ing. Now to cast away our obligation to God, to 
oppose His will, to laugh at His claims and sneer 
at His gift of eternal life is not a slight sin, — ^it 
is an awful crime. The peculiar character of our 
Lord's redeeming work and of the operation of 
the Holy Spirit renders that crime more criminal. 
Who is guilty of this great sin ? The lover of 
the world, who pours contempt upon Christ's 
mediation, and declines the available influence of 
the Holy Ghost. We cannot but stand amazed 
that, with all these incentives to piety, any one 
dares resist claims so vast and tender, and refase 
to fnlfil a duty so plain. Tet men do this in 
their false devotion to the world, and they sin, — 
they awfully sin. 

ni. Thu idolatry is also a folly. 

Israel not only sinned in placing the calf in 
Bethel, but also committed an egregious blunder. 
Bead Hosea, and say, did the gods of Beth-aven 
and Bethel ever lessen the sorrows of famine or 
battle ? Did they soothe Israel in her need, or 
save Samaria from captivity and the sword? The 
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text replies^ ** Thy oalf hath east thee off as a 
dupe and a fool !" Is not sin always a mistake ? 
Does it not always recoil with a corse npon the 
sinner ? Devotion to the world at the expense 
of dnty to God is bad policy, and can only result 
in sorrow and disappointment. 

First It never gives the satisfaction it pro- 
mises. Every devotee of the world cherishes 
some anticipation of happiness and satisfaction, 
bat finds these expectations illusions. You follow 
the vision which your fancy portrays, and, like the 
mirage of the desert, it fades away and leaves 
behind only the desert life and an unsatisfied 
soul. You pluck what seems fair and golden 
fruit, and it becomes bitter ashes in your mouth. 
And this will hold true through the whole range 
of human expectation. The pleasure-taker finds 
satiety and delirium : pleasure casts him off. The 
covetous man finds no solid rest in uncertain 
riches: wealth casts him off. The famous feed 
not their soul upon worldly honours : honours 
cast them off. I appeal to your unrest and dis- 
appointment despite all gain from the world in 
confirmation of the inspired assertion of our text. 

Second. The gains of world-worship are trans- 
itory. Suppose a real bliss and deep satisfac- 
tion were its reward, then how fleeting are the 
objects which produce such an experience ! The 
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uncertainty of riches has passed into a proverb. 
Honours may faH from the illustrious, like ripe 
fruit and foliage from the trees they ornamented, 
leaving them desolate and exposed to autumn 
storms. But suppose this fickleness not to at- 
tach to the gifts of the world, the flight of years 
and the approach of old age still show their 
transitoriness. Time steals the fire from human 
nature. He who has spent his early years in the 
pleasures of sin now feels his capacity for enjoy- 
ment is exhausted, and like Barzillai, he ''hears 
not the voice of singing men and singing wo- 
men"; or, if he retain the fires of passion, they 
are but as smouldering embers when the old vigo- 
rous flame is extinct. The evil days have come, 
when of all his old delights he says, " I have 
no pleasure in them." 

Third. World-worship fails to comfort in the 
dark days of the souVs trouble. It may please 
the young, excite the ardour of the ambitious, 
and even impart a relief to the restlessness of 
the vain ; but what of the inevitable days of sick- 
•"^ess, bereavement, and death ! Has it any solace 
for a broken heart? Will it soothe the pains of 
wasting illness, or lessen the woes of death, or 
light the darkness of the grave ? What will the 
world do for a man whom God bids to leave it? 
Will it deliver him ? Nay ! for, as he grapples 
with death and looks into eteriaity, he grows con- 
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scious that his Ufe has been an utter and irre- 
trievable mistake. Will it comfort him ? He has 
been a companion of evil men, but they will not 
come now to cheer him ; and if they did, what 
meeting could be so melancholy ? The fraternity 
of sinners, unlike that of Christians, dissolves 
when death draws near. Nothing that he has 
acquired will serve him now, if he is Christless. 
Treasure cannot buy him immunity from the tomb, 
nor the going out from a palace give dignity to 
an unprepared spirit's transit to eternity, nor can 
epitaphs and orations and posthumous renown 
soften the sorrows of a soul's endless ruin. 

Fourth. World-worship will not deUver froln 
those Divine judgments which it provokes. His- 
tory confirms the declarations of Holy Scripture 
that retribution may overtake the godless in this 
hfe, and that their devotion to the world cannot 
shield them from the consequences of their insane 
idolatry. Wolsey, able and ambitious, rich and 
vain, a cardinal and a statesman, at last com- 
plains that the king he served, the applause he 
sought, and the pleasures he courted, deserted 
him in old age. Eochester, a gay, witty, and pro- 
fligate statesman and man of the world, felt at 
last that all had failed him ; but, happily, he 
found refuge in God. Buonaparte, a soldier, an 
emperor, a destroyer and maker of empires, was 
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at length cast off by empire and army, to die a 
prisoner and an exile in lonely St. Helena. Bnun- 
mell, the vain leader of fashions, the favourite of 
princes, was deserted by princes and fashion, and 
left to die in some Parisian garret alone, unwept, 
unpitied, and unknown. Such instances as these 
might be multiplied to any extent in proof of the 
folly and danger of worldliness in the present 
life. But there still remains the tremendous fact 
of future retribution, from which no human or 
earthly power can deliver men. ** For we must 
all appear before the judgment seat of Christ ; 
that every one may receive the things done in 
his body, according to that he hath done, whether 
it be good or bad." Suppose a man to say, 
''Well, I admit all you have been saying; but, 
notwithstanding the vanity and fickleness and 
transitoriness of the world, I love it, and I prefer 
it to religion, — ^what then ?" What then ! Why 
this, you will be lost ; and '' what shall it profit 
a man, if he shall gain the whole > world and lose 
his own soul?" 

Will you not then be admonished and re- 
nounce sin for Christ's sake? Choose the ''good 
part which shall not be taken away from " you. 
Then the Lord will be your God, and He will 
never cast you off. Whom among aU His saints 
did He ever abandon, or suffer to go through tribu- 
lation unsoothed by His presence and help? God 
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cast yon off who trust in Him ! Sooner will the 
snn oast off his light, and the sea hush the 
eternal murmur of her waters than tenderness 
cease to animate God's heart towards you, or 
fidelity cease to mark all His acts. He cast 
you off! Tell us, ye saints who are redeemed 
from the earth, did He cast you off? Did He 
leave you Abraham in your wanderings, or you 
Moses in the desert, or you Daniel in the lion's 
den, or you Hebrews in the furnace? Ye un- 
recorded heroes of tribulation, who had trial of 
cruel mocMng and scourging, yea of bonds and 
imprisonment, did He forsake you? And we 
seem to hear their reply stealmg into our souls 
like music, '' In all our affliction He was afflicted, 
and the angel of His presence saved us." Such 
also is the direct testimony of the heroes and 
martyrs of the Christian Church. Many of their 
dying words are sweet illustrations of our Saviour's 
promise, "Lo, I am with you alway, even unto 
the end of the world." Let me interpret your 
confidence in Him. ^'Who shall separate us 
from the love of Christ? shall tribulation, or 
distress, or persecution, or famine, or nakedness, 
or peril, or sword? Nay, in all these things we 
are more than conquerors through Him that 
loved us. For I am persuaded, that neither 
death, nor life, nor angels, nor principalities, nor 
powers, nor things present, nor things to come, 
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nor height, nor depth, nor any other creature, 
shall be able to separate us from the love of 
God, which is in Christ Jesus our Lord/' Amen. 
Brethren, seek Him, serve Him, love Him,— 
then will He be your everlasting Friend Yes, if 
you seek Him, He will be found of you; but 
there is the other alternative — if you seek Him 
not, or if you forsake Him, then He will cast 
you off for ever! 
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Jhe ^lessedness of the Reliever's JIelation 

TO Christ. 

" i will not leave you comfortless : i will come to you. 
Yet a little while, and the world seeth me no more ; bit 

TE SEE MS : because I LIVE, YE SHALL LIVE ALSO."— John xiv. 

18, 19, 

The exquisitely tender words of our text must 
be looked at, first, in their reference to the 
disciples gathered with our Eedeemer in the 
quietness of the last supper, to whom he was 
bidding farewell; and then in their deeper 
meaning, as expounding the permanent relation 
of the Lord to His people in every age. 

Very beautiful are the truths suggested to our 
mind by the first of the views referred to. It 
was the final meeting of the Lord with the 
disciples who loved Him so well, ere the scat- 
tering should. come, — the Eedeemer to the cross, 
and His followers to weep and lament in the 
quiet places of Jerusalem, whither their sorrow 
would lead them. It was the last gathering of 
the flock, previous to the smiting of the Shep- 
herd and the dispersion of the sheep. It was a 
most solemn, sacred timed in ha, anrmony there- 
with every unhallowed and disturbing element 
was kept away from the place where only the 
Lord and His true followers were met. The 
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world was outside, and even the false Judas had 
departed. The crisis had come when Christ must, 
in fulfilling His redeeming work, depart from the 
world. It was the grand bereavement; and it 
constituted the burden of His communication. 
The sad truth was told them, oh, so gently, 
''I go away." And that revelation was made 
to them in conjunction with sublime utterances and 
beautiful promises that could not but lessen the 
bitterness of parting and animate them with 
high purposes and blessed hope. The sororwfal 
news of His departure is relieved thus: "I go 
away" — there is the sorrow, but here is the 
comfort — "I go to prepare a place for you. I 
will send another Comforter. I will come agam 
unto you. When the world deems Me dead, I 
shall live. When the world sees Me no more, 
you, exercising the glorious faculties of faith and 
love shall see Me. And when sinners who re- 
ject and despise Me shall cut themselves ofiF from 
all inheritance in My work, you shall be secure 
and happy in My risen life. Because I live, ye 
shall live also." Think how this argument would 
strengthen His few saints who were to be left 
to the scorn and cruelty of an opposing world. 
First, it was necessary that He should die ; 
and, secondly. He would return as the Comforter 
and remain with His Church for ever. What 
courage would be inspired by these promises ? 



RELATION TO CHRIST 77 

And what a stream of comfort would be poured 
into their souls as the words fell upon their 
ears, ''I will not leave you orphans/' 

Suoh then is our text in its bearings upon 
the immediate disciples of our Lord; but, as 
Btier says, these gathered with Christ at the 
last supper ^'are representatives of all disciple- 
ship." Our text is not spoken to them only, 
but to the saints in every age; and here only 
we come to its deeper meaning. It expounds 
the permanent relation of Christ to His people. 
To us and to our children in the faith, while 
the world lasts, does the Lord say, '^I will not 
leave you comfortless : I will come to you. — 
Because I live, ye shall live also." 

The words suggest to us this theme, upon 
which we may profitably dwell: — ^the blessed- 
ness and reality of the disciple's relation to 
Christ. 

And the theme expands to our thought in 
this way. First, our relation to the Lord is not 
broken by any act of the Lord Himself — " I 
will not leave you comfortless." Second, our 
relation to Him displays itself in communion 
with Him although He be invisible — " The world 
seeth Me no more ; but ye see Me." Third, our 
relation to Him is secure and permanent by the 
might of His risen and perfect life — ''Because I 
live, ye shall live also." 
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I. The believer's relation to his Lord will 
never be terminated by any arbitrary act of the 
Eedeemer Himself. 

Always of course supposing the continuance of 
a believer's own love and loyalty to Christ, it 
may confidently be affirmed that there is nothing 
in the universe placed so absolutely beyond the 
range of possibility as the ending of his interest 
in Christ. Nations may decay, human friend- 
ships expire, the visible prosperity of life come 
to an end, the mountains depart, and heaven 
and earth pass away; but Christ's love \irill 
remain inviolate, and amidst all changes this 
melody will flow from His true and tender heart, 
"I will not leave you comfortless." 

This changeless love of our Lord is never- 
theless associated with many a mysterious 
providential procedure. The great sorrow to the 
disciples was that He should go away at all, 
but through the sorrow gleamed the brightness 
of this assurance, " I am all the same to you ; 
nay, I am more : ye shall not be orphans." 
Brethren, here is a lesson for you. Do not let 
the mysterious dealings of God with you ever 
invade the repose of your soul in His immut- 
able love. Many a time He comes to you in 
tribulations that seem to say, as Christ said to 
His disciples, ^'I go away"; but, if you listen, 
there will be declared to you the immense re- 
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serve of love, as it is added, "I will not leave 
you comfortless." 

In order to understand the blessedness of this 
assurance, it will be well to consider the sorrow 
and loss involved in separation from Christ, as 
intimated by His own language. The severance 
of the tie between believing souls and the 
Saviour would leave such souls " comfortless " — 
" orphans " the margin says. The image of this 
desolation is found in the condition of a child 
whose father and mother are dead. It is the 
sense of loneliness and void, of which we are 
conscious when some great confidence is gone, 
and when some essential gladness has passed 
away for ever from our life. It is the cheerless- 
ness of night when the sun is gone down, the 
moaning melancholy of winter when summer is 
over. It is the weeping of the soul for the lost 
presence of one beloved. It is the heart's 
depression when all joys and hopes are fled 
from it. Not a few of you will respond to these 
ideas and feel that they do but imperfectly set 
forth the sorrow of separation from Christ. That 
were the grand bereavement, and its occurrence 
the woful disaster of being. May we not 
through these ideas see what the Lord is to a 
believer? He is the absolutely essential One. 
Others are very dear bnt after all subordinately 
dear. He supremely and essentially so. He is 
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to OUT life as the fountain to the desert, the 
creator of its beauty, its yerdore, its life. It is 
wonderful what deprivation the most tender and 
sensitive soul is capable of suffering when the 
providence of God shall so ordain. Soothed with 
his Bedeemer's presence he can bear to see 
health and friends depart; but he thinks that, 
if Christ were to cut him off from having part 
with Himself, that would oast him into depths 
of woe from which he could never escape. 

Let me say to any who may deem this the 
language of enthusiasm, you do not understand 
it. How can you, when your heart is unwarmed 
with love to Jesus, and you know not the mys- 
tery of fellowship with Him ? We would not 
thoughtlessly affect, on the part of believers, a 
superiority to those who believe not ; but we 
speak the language of sober truth, and not that 
of flippant affectation, when we say that the sweet 
mystery of union with Christ transcends the com- 
prehension of an unbeliever's mind. And on the 
other hand they who, apprehending the Divine 
work and character of our redeeming Lord, are 
brought by faith and love into fellowship with 
Him, indulge in no dreamy sentiment, but rather 
express the bliss of such fellowship, when they 
say, 

" Should I from Thee, my Grod, remove, 
Life could no lasting bliss afford ; 
My joy, the sense of pardoning love, 
My guard, the presenoe of my Lord." 
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We come then to the deepest truth of our text. 
The believer's apprehension of the Divine beauty of 
his Lord, and the feeling that He, in His media- 
torial character, is supremely eesential to him, 
indicate a real relation subsisting between them, 
Bengel says, " Our tie is not with the world but 
with Christ." And Alford remarks, " The mission 
of the Comforter is to unite us with the Father." 
Hence our Lord's ** little children" are not the 
words of mere endearment, but they express a pro- 
found relation. Faith in Christ implies sonship 
with the Father. " For Ye are all the children of 
God by faith in Christ Jesus." Yes, and it is only 
from this union with Christ that there springs the 
fiHal sentiment which regards God as our Father, 
our light, our all. If then our redeeming God 
should ever sever this tie, what were it but to leave 
our soul eternally comfortless, bereaved beyond the 
possibility of comfort, and ruined past recovery? 
Well might the disciples be fiUed with alarm and 
weeping, when His announced departure seemed to 
threaten the very existence of their oneness with 
Him, and well might they be astonished with a 
great joy, when He told them that even His going 
away would not affect their bond of union. " Ye 
shall not be orphans. My death will not bereave 
you — I am all the same to you." 

May we not fairly argue that if death itself, the 
great render of earthly ties, does not affect the 

G 



82 THE BLE8SBDNRS8 OF THE BELIE VER^S 

Lord's relation to His people, nothing wiU. The 
Lord's o\m death could not, then nothing can. 
** For I am persuaded," says St. Paul, '^ that 
neither death, nor life, nor angels, nor princi- 
palities, nor powers, nor things present, nor things 
to come, nor height, nor depth, nor any other 
creature, shall be able to separate us from the love 
of God, which is in Christ Jesus our Lord." What 
human tie to the world is there that will not be 
rent ? I know of none. In this life sorrows and 
losses and changes alter our relation to the entire 
world, its glories, its joys, its friendships; and 
then, if our soul is dependent upon these, it is left 
comfortless. How can we ever be thankful enough 
that our oneness with Christ is unmoved by all 
these changes, as the rock amidst the waves of the 
sea ? No caprice or change can ever take place in 
our Lord himself, no exigency in His government 
can sever the bond of union with His people. The 
assurance still remains to us, and it is expressive 
of the immortal purposes of His love, " I will not 
leave you comfortless." 

U. Our relation to the invisible Lord displays 
itself in communion with Him. 

He is gone away so far as to have become in- 
visible ; yet He is with us, and we see Him. That 
is His promise ; " I will come to you. Yet a little 
while, and the world seeth Me no more ; but ye see 
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Me." Christ always made a distinction between 
His followers and the world ; and indeed there is 
no distinction in life so real as that which marks 
off the people of God from those who are not His 
people. The distinctions set up by the convention- 
alities of society, and imposed by birth, or station, 
or wealth, are often wretchedly false in themselves 
and evil in their results. But the distinction 
between the disciples of Christ and the world is 
most real and wonderful, and it is ordained by 
God. These are some of the truths that mark it. 
Believers are related to God in Christ as His re- 
deemed ones and His children; they see Him; they 
have fellowship with Him. On the other hand, 
none of these things can be afi&rmed of unbelievers. 
Up to the time our Lord spake these words even 
the world had seen Him, not indeed with the eye 
of their soul, or they would have known and loved 
Him. Seeing they saw not ; but they looked upon 
His face and form, they beheld His works and 
heard His words. Now however that was about to 
end. A few days would elapse, and they would 
'' see Him no more.*' That saying is true, and it 
is fulfilled. The world does not see Him. Christ, 
the Comforter of His people, the Guardian of the 
Church, and the Buler of nations, is invisible ; and, 
lacking the spiritual perceptions that grow from 
faith and love, "the world seeth Him no more." 
Alas for the loss they suffer who are involved in 
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this deprivation ! Oh ! nnhappy men and women, 
if we might speak one sentence that would explain 
your sorrow and sin and curse, it would be this, 
"Ye are of the world, and the world seeth Christ 
no more." But, says Christ, addressing His saints^ 
" Ye see Me : I come to you." No doubt these 
two sayings of our Lord go together. A believer's 
perception of Christ arises from, and associates 
itself with the fundamental fact of His presence. 
" I come to you : ye see Me." 

Alford beautifully calls the folfflment of this 
promise "the great Eevisitation." It is being 
fiilfiHed all through the ages of time. It began 
to be fulfilled wh^n our Lord rose from the dead 
and " appeared" to His people. Its fulfilment was 
yet more perfect in the mission of the Comforter, 
who abides with the Church for its help and com- 
fort through all ages ; and it will be perfected at 
last, " when Christ who is our life shall appear^ 
and we also shall appear with Him in glory." Yes,, 
the great revisitation is for the benefit of disciples. 
His presence from age to age is the joyful and 
peculiar heritage of them that beUeve. 

It will occur to you as singularly in harmony 
with this view of the revisitation, that during the 
forty days of our Lord's stay upon earth after 
His resurrection He never once showed Himself to 
the world but always to His people. And this 
exclusive revelation of Himself to His own sets* 
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forth the truth that holds good all through the 
dispensation of the Spirit, " I will come to you. 
Yet a little while, and the world seeth Me no more ; 
but ye see me." The world is instinct with the 
presence of a living Eedeemer; the Church is filled 
with the displays of His love and glory ; the Spirit 
is ever revealing Him ; and yet unbelievers see 
Him not. When the Prophet's servant looked upon 
the mountain, he pnly saw its barren outlines, with 
here and there a leafy wood, but to the Prophet 
himself the mountain appeared covered with the 
chariots and angels of God. And so it is now. 
The world looks upon the Church and sees only 
combination and activity ; the believer sees Christ 
there exercising a mighty guardianship and fulfilling 
grand functions of salvation. In the sanctuary, 
when the prayer is offered, and the Word is read, 
and the hymn is sung, he is brought into feUowship 
with his risen Lord, — ^he sees Jesus. In the closet, 
however still its quietness and remote from the 
busy scenes of daily life, he feels a heavenly pre- 
sence, — ^he sees Jesus. The unbeliever looks upon 
the world and only observes confusion; but the 
saint beholds a King who is subduing that chaos, 
and working out through all the changes in mortal 
monarchies the interests of His own eternal em- 
pire of peace. The unbeliever looks upon life and 
only perceives its pleasures and pain, its calm and 
atorm ; whereas the saint discerns Jesus, who by 
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means of stonn and pain and trial is effecting the 
well-being of His people — ^nay, like the favonred 
disciples upon Tabor^ he sees everywhere and in 
everything " Jesus only." Brethren, it is the one 
object of our toil to lead you out to see Christ. 
The Holy Spirit works upon you that to your 
faith's enlightened sight the Lord may appear. 
'' Behold the Lamb of God ! " Bend the knees of 
your soul, and, in the fervour of your longing, cry, 
'^ We would see Jesus." Then will He declare 
himself, bringing with Him pardon of sin and 
Bonship with God, and these words will expound 
the blessedness of His coming, '' I will come to 
you. The world seeth Me no more ; but ye see 
Me.^' 

And then the grand '' I come," which began to 
be fulfilled after om: Lord's resurrection, and whose 
fulfilment progressed through all the dispensation 
of the Spirit, will receive its final, its perfect, and 
its immortal fulfilment, when He shall descend to 
judge the world in righteousness. He will appear 
to be seen of His saints wlio, rising to hail His 
advent, will thenceforth be for ever with the Lord. 
Then also will the other part of our text develop 
its profoundest meaning, '' the world seeth Me no 
more." The unbelieving world will look upon the 
King whose rule they have despised; they will 
behold the Judge whose law they have violated; 
they will see the Avenger whose power they 
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scorned; but Jesus the loving and compassionate 
Bedeemer they will not see. Christ in His redemp- 
tive character and beauty will pass for ever from 
their possible vision, — ^they will see Him no more. 
''But ye see Me/' Me, Jesus, the Friend, the 
Saviour, the Lord ! All our glimpses of Him now 
are but intimations of that final and most clear 
vision, and in comparison with it are but as the 
first glimmerings of the dawn to the full face of 
the dazzling sun. " When He shall appear," then 
will come the beatific vision, — ^we shall see "the 
King in His beauty. 

Does your soul enter into these views of Christ's 
presence, and the revelations of Himself which He 
makes to the spiritual perception of His people ? 
Have His words a Divine meaning to you? '^ If a 
man love Me, he will keep My words." " But the 
Comforter, which is the Holy Ghost, whom the 
Father will send in My name, He shall teach you 
all things." Have you fellowship with Him through 
the Spirit, who imparts His peace and sanctifies all 
your life? Then expect the vision of eternity 
when He shall unveil His face. Then the dimness 
will pass from your eye and the sorrow from your 
soul, and, although surrounded by the glories of 
the better life, yet for very love of Him who 
redeemed you, you will see through them all 
''Jesus only." 
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in. Our relation to the Lord ib rendered 
secure and permanent by His risen and perfect 
life. 

"Because I Uve, ye shall live also." There 
is a real and beautiful connection between this 
part of our subject and what has been said. 
Our foregoing reflections have aU proceeded upon 
the assumption of a living Christ, and have led 
naturally to a consideration of this God-Uke 
utterance, " I Uve.'* When the Lord says, " I 
live," He does not speak of His resurrection 
from the dead only, but of the Divine life which 
always belonged to Him, which He retained 
while even in the grave, and which after His 
ascension grew into the intercessory life that is 
consecrated to the purpose of working out His 
people's . glorious destiny. Need I say how all 
our comfort in the present and all our hopes 
in the future centre themselves in a living 
Eedeemer ? Suppose , He had never risen from 
the dead, then would Christianity have perished, 
and with it the hope of humanity. A Church 
could not be founded, or, if founded, could not 
be maintained upon the basis of a dead Christ. 
Hence the glory of this utterance which goes 
ringing through the Church in every age, "I 
live." Yes, Christ lives ! King of the universe, 
He lives to guard His own. Great High Priest 
of humanity. He lives to intercede for and to 
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bless His people. In what peril will not He 
protect them, in what sorrow will He not com- 
fort them, and in what extremity will not He 
deliver ? 

Thus a believer's permanent security rests 
upon the identity of his interests with the 
ever-living Christ. Hence it follows, "Ye shall 
live also." How can a believer die when his 
interests are inalienably associated with those 
of a living Redeemer? Ah, if that Redeemer 
could die, or so change as to cease to be Jesus, 
then the promise would fail; but no less permanent 
than His Divine life is His character of Saviour. 
Take a homely illustration of a truth that in 
its majesty exceeds all representation. Imagine 
a noble, strong, and tender man to speak to a 
fragile, gentle woman, with whose life his own 
is evermore entwined, and while his eye beams 
with a most pure and devoted affection, he says, 
"While I live I consecrate my life to your com- 
fort and safety ; our life is one for evermore." 
Can you not imagine her whole soul to go out 
to him in the calm confidence of a perfect as- 
surance that it would be even so ? Two things 
justify her confidence : his honourable character 
and his perfect love. Apply this feeble figure to 
Christ, who as Husband and Head of the Church 
may be supposed thus to address His followers, 
" Our life is united, our interests are the same. 
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I live poBsessed of Divine attributes and media- 
torial functions, and because I live, ye shall 
live also." We must not dwell upon the fulness 
of the promise, ''Ye shall live.'* Spreading along 
the two worlds it includes the life of grace and 
the life of glory. Does not your heart enter 
into the conception of your own blissful security? 
In storms ye shaU not suffer shipwreck, in con- 
flicts ye shall conquer, in death itself ye shall 
not perish; while, after death, lifted up to your 
Uving Head, our text wiU disclose its largest 
meaning, and coming from the Lord's lips will 
assert your endless joy. ''Because I live, ye 
shall live also." 

Here then is a thought you may take with you 
all through your life, " Jesus Christ the same 
yesterday, and to-day, and for ever." Oh, chang- 
ing, tossing ' world ! What pleasure lasts, and 
what tie is not torn asunder ? I know of only 
one. Friendships are broken, riches and honour 
fly away, health fails, life ends ; but one tie is 
not broken — our tie of fellowship with Christ, 
deeper, dearer, and stronger than that of the 
world. This, if we do not sever it, is firm as 
the throne of God. How lonely were the world 
if we had no Christ ! Think of the dreary soli- 
tude of poverty and the mournful quietude of 
sorrow and bereavement and death. But to the 
believer glimpses of Christ come to cheer his 
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heart. Alone, yet he is not alone, '^I am with 
you alway/' You see Him in the solitude of 
thought and feeling where the eye of the world 
never looks : He is there, the light alleviating 
your darkness, and the companion of your woe. 
You see Him in those vast purposes of His love, 
which underlie every grief and consecrate it into a 
blessing. He takes your hand and walks with you 
through the wilderness, and as ye walk together 
He whispers, ''Let not your heart be troubled, 
believe in Me. In my Father^s house are many 
mansions. I will come again and receive you 
unto Myself; that where I am, there ye may be 
also." 

We cannot conclude without adverting to the 
world and our Lord's saying, '' The world seeth 
Me no more." Christians are sometimes charged 
with speaking of it in terms of sanctimonious con- 
tempt. If they do, they speak not like Christ. 
When He speaks of the world, there is an unutter- 
able pathos in His words that should draw tears 
from a sinner's eye. In the light of His language 
its awful destitution appears. Consider, ye men of 
the world, the reflex bearing of our text upon your 
case, "The world seeth Me no more, the world 
shall be comfortless, the world shall die." Is there 
no Christ in your life ? Why, that is the negation 
of happiness, — crosses, losses, sorrow, death, but 
no Christ — ^ye see Him not. And yet, thank God, 
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your case is not hopeless. When a man is blind 
or deaf, it may be that no skill can open his sight- 
less eyes to the beauty of nature or his ears to her 
melodious sounds. But to the spiritually blind 
light may come. If only you desired to see the 
Lord, and if like blind Bartimseus you would now 
cry, " Jesus, Thou son of David, have mercy on 
me," then would He reveal himself as your 
Saviour, and dramng your forgiven. bouI into 
fellowship with himself. He would say, "The 
world seeth Me no more ; but ye see Me : becanBe 
I live, ye shall live also." 



The Danqei^ of Impenitence. 

" Be thou ikbtbugted, O Jebubaluc, lsbt mt soul depabt 
t^OM THEB." — Jeremiah vi, 8, 

The touching words of the text contain God's 
last appeal to Jerusalem and her last chance, 
which, if neglected, wiU pass away and leave her 
a prey to judgments that will make her desolate. 
The Prophet's words themselves give us a toler- 
ably clear insight into the history of the times. 
It was plainly an age of great moral degeneracy. 
The city of God was polluted, and had become 
'^ a fountain casting out her wickedness like 
waters." It was a scene of violence and corrup- 
tion, as the vision of the Prophet so strikingly 
reveals. " She is wholly oppression. Violence 
is heard in her ; before me continually is grief 
and wounds." Such was the fallen moral con- 
dition of Jerusalem. Then quite as clearly are 
we taught her great peril. Evil had, as always, 
wrought evil results ; and Jerusalem was iavolved 
in calamity, and environed with danger. The 
Prophet sounds an alarm, and lights a moral 
beacon on the mountain tops that '' evil ap- 
peareth out of the north and great destruction." 
" The day of Jerusalem goeth away," and the 
evening comes ''by night to destroy her palaces." 
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Now it was when Jerusalem was thus fonnd cor- 
rupt and in peril that God made a last appeaJ, 
'' Be instructed/' and He revealed to them a yet 
greater peril, — "lest my heart depart from thee." 
And oh, if the heart of God be forced from Jem- 
salem, then she is desolate indeed. The text, 
however, is not merely an interesting record of 
God's method of dealing with ancient Israel It 
is far more than a relic of past time. Its far 
deeper importance is found in those great eternal 
principles it unfolds, and which illustrate God*s 
dealings with man from age to age. The iert 
did not belong to Jerusalem more truly than it 
now belongs to us. It did not disclose a more 
tender, passionate, longing of God than now fills 
Him for the sons of men. It did not more im- 
pressively teach them than it does us the danger 
of impenitence. It is Jehovah's warning appeal 
to man from age to age, and again it rings 
through our soul, '' Be thou instructed, Jeru- 
salem, lest my soul depart from thee." Begard- 
ing our text then as the living appeal of God to 
Uving men, and as truly for us as if spoken in 
our ear through the trumpet of an archangel, 
what are its truths to which it behoves us to 
give " the more earnest heed " ? May they not 
be thus grouped ? A beautiful afi&rmation is made, 
viz. that God's heart cleaves to man. A solemn 
warning is uttered to the effect that God's heart 
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may be forced away. And a yehement entreaty 
is urged that such sorrow may be avoided. "Be 
instructed, Jerusalem, lest my soul depart from 
thee." 

I. The text is a revelation of God's love to 
man. His soul cleaves to him. 

There is an intensity of thought and feeling 
in our text that is truly wonderful and touching. 
The thought it contains filled Job with wonder, 
and caused him to say, "What is man that 
thou shouldst set thine heart upon him?" But 
the text enlarges even Job's conception of the 
fixing of God's heart on man. The word "de- 
part" means "to unloose or disjoint"; and the 
idea therefore is not merely that God has set 
His heart upon man, but He has done so with 
a peculiar intensity, fastening His soul to man 
as with a clasp, nay, as with joints, so that man 
is embraced by and forms a part of His whole 
economy of love. 

Thus regarding the text as teaching the pas- 
sionate clinging of Divine love to man, what are 
the grand truths that look out upon us? 

1. The entire absence from God of all feeling 
and purpose of hostiUty and dislike in relation 
to any human bemg. There is not a principle 
of Divine nature nor a purpose of the Divine 
government in antagonism with the true interests 
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of any one* The nature and government of G-od 
are against evil, but they yearn over and labour 
for the well-being of the sinner. The methods 
of the Divine procedure may appear harsh, but 
men misunderstand them and misread the chajr- 
acter of God if they therefore argue that God is 
cold or harsh or opposed to us. The teaching 
of nature alone might be unsatisfactory and leave 
even reflective and reverent souls in doubt. With 
the terrible forces of storms and earthquakes, of 
lightnings and pestilence, around, no wonder if 
philosophy should be uncertain whether or not 
the Supreme is in antagonism with the world. 
But surely "the blest volume He has writ" 
scatters this anxiety. God is not cold or harsh, 
not our enemy. This seems to me the funda- 
mental fear of human nature — ^lest God should 
be against me. Our text should banish it for 
ever. Poor heart of man! give thy fears to the 
winds. Neither the feeling nor the purpose of 
heaven is opposed to thee. And here is the 
sufficient evidence, " God has fixed His soul on 
thee." 

2. The feeling of God to man is far other 
than that of mere passive good-will. We can well 
suppose what in numberless cases is the fact, that 
men may give up the theory of God's hatred of 
them; but are they thereby compelled to accept 
a theory of Divine Love ? By no means. It is 
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bardly a comfort to them to think God does 
not hate them, for they reason thus — ''I am 
too contemptible even for God's dislike." "I am 
a worm and no man." '' I am a mere waif and 
atray in the universe. God does not hate me^ 
but that is only part of a truth sadder and more 
depressing even than the Divine antagonism would 
be, — He does not care for me." So do men 
rush into a theory of Divine indifferentness. 
Why, brethren, the man is hardly more to be 
pitied, who wanders about like a fugitive dread- 
ing the eye and hatred of God, than he is whose 
depraved heart fancies no notice whatever is taken 
of him by heaven. He is a waif driven hither 
and thither, a stray blown about by the gales of 
accident, xmtil he at length drifts into his grave. 
Now the best of us and the worst might have been 
the victims of such fears if God had not revealed 
Himself. Nay, perhaps some may be oppressed 
with such thoughts. It is the deep inner burden 
of your soul, " God does not care for me." God 
not care for thee! He indifferent! Why, He has 
fastened his heart to thee. 

3. God's feeling to man is one of resolute and 
passionate attachment. ''My* heart is fastened, 
jointed, to thee." Perhaps we best lay hold of 
the meaning of the text by conceiving the thought 
in its human relations. Think of the dear rela- 
tions involved in such words as father^ mother^ 

H 
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husband, wife, chilis friend and how in Btioh 
relations the heart clings to its object and irill 
not but with extremest difficulty and reluctance 
be torn away; and then apply the thought in 
its Divine relations. As the heart of a man or 
woman clings to its beloved object ; so is God's 
heart fixed upon thee, but with an infinitely 
heightened force and tenderness as becomes His 
all-perfect nature. " Grod so loved the world." 
Then we are brought to this position — that the 
feeling of the Almighty towards man is one of 
strong love such as the purest and most ardent 
human affection only feebly represents, and is 
even working in our interests. It will farther 
assist our reflections to consider a great law of 
love that looks out upon us at this point. Love 
forgets itself in its wishes and efforts for those 
who are beloved. All who love purely may say, 
"None of us hveth to himself.'' Idealize this 
thought up to God, and what is the wonderful 
world of truth it unfolds to your mind ? You no 
longer philosophize upon an abstract truth apper- 
taining to God. It is not the mere passion of 
Divine love you consider ; but you look upon the 
activities it develops, its labours and patience. 
God's love translates itself in long and unwearied 
efforts on our behalf upon whom it is fixed. What 
then are the facts which prove this most touching 
revelation concerning God, that He has '' set His 
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heart" on man? If the heart of a son is fixed 
upon, say, his mother; with what tenderness he 
will shield her^ with what care he will provide for 
her ! How has God evidenced His love for man ? 
By a method of dealing with him ordained for 
the working out of his welfare. Not only are 
God's purposes not antagonistic to human in- 
terests, but they are intended to secure the highest 
weal of man. What has God done ? How has 
He shown His heart to be fixed on our world ? 

First. — By Sacrifice. " He spared not His own 
Son but freely dehvered Him up for us all." " He 
so loved the world as to give His only begotten 
Bon." " He hath made Him to be sin for us, 
who knew no sin; that we might be made the 
righteousness of God in Him.'' Trace, dear 
brethren, the suffering career of the Man of 
Sorrows until He expires upon the cross; and 
remember it is not only the love of Jesus you 
behold, but behind and underneath .that you see 
the passion of love for thee that filled the eternal 
Father's heart and that prompted the giving up 
of His "well -beloved Son." The sacrifice made 
by the Father is too subtle and lofty a thought 
for us perfectly to conceive, but it was the giving 
up by the eternal Father of a Son, of His well- 
beloved Son. What better proof could be that 
He set His heart on thee and resolved upon thy 
redemption at any cost. 
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Second. — By Provinon. What want of maa 
exists for whioh there is not provision made in 
the Gospel of Christ ? What necessity has been 
overlooked? Is not this the New Testament 
declaration made to. a needy world, " My God wiU 
supply all your need according to His riches in 
glory by Christ Jesus" ? Whose sin cannot God 
forgive for Christ's sake, and what soul is too 
black for the cleansing of the covenant blood? 
What prodigal is so far off as not to be beheld 
by the heavenly Father who waits to reinstate 
him in the family? For whom is there not pro* 
Tided grace according to his day in all the changes 
and sorrows and perils of Christian life even unto 
death ? And who is so forlorn that there is not 
room for him in the eternal house of our Father 
above? We come again to the old truth, the 
song and beauty of the New Testament, that the 
covenant blood of Christ has purchased all bless- 
ing for the world, and, sprinkled on the mercy 
seat, is the sure pledge of their bestowment 
down to the latest immortality. Ah, brethren, 
it is clear enough, " God has set His heart on 
you." 

Third. — By Help. In order to see our thought, 
suppose aU had been done just afi&rmed to have 
been done and the Lord had then said, ^'I will 
adopt no farther measures, but wiU let him alone 
to accept salvation or not." Has God adopted 



TSF DANGER OF IMPENITENCE, 101 

a policy of that kind? Has He not on the con- 
trary employed all kinds of powerful influences 
in order to allure or compel men to His arms? 
What argument of fond endearment has He not 
used ? What promise has He not made ? And 
on the other hand He has warned and threatened. 
He has filled life with blessing, if haply the heart 
might lift itself up in emotions of gratitude to 
Him — ^the Giver. He has sent sorrow, if haply 
in the eclipse of life's brightness you might be 
led to seek in heaven '^ a better and enduring 
substance." I do not know how much of the 
eupemaitural there has been in your life, but of 
this I am sure, the gracious Spirit of our God 
has ever attended you, and sought by all the 
methods of warning and wooing eternal love could 
supply to win you to God, and this is the reason — 
''the heart of God is fixed upon you." 

And lastly. God has proved His love hy patience. 
There are no Scriptures so touching perhaps as 
those which expound the long-suffering love of God. 
It is not merely that He waits and waits through 
the cold long night of the years of your neglect, 
but he waits as it were in an agony of longing 
and hope. What a passion of patient love is in 
these words, " How shall I give thee up ?" and 
again, " Ephraim, what shall I do to thee ?" 
Again, hear the Saviour's complaint, " Ye will not 
come unto me." And what a cry of love is that 
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which all must have heard, and perhaps is heard 
eyen now, '' Behold I stand at the door and 
knock.*' My brethren, there is one who 

" Through aU your life hath strove, 
Woo'd you to embrace Hia love." 

And, oh, the unconquerable patience of love, 
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Knocldngr, knocking, still He's there; 
Waiting, waiting, grand and fair ; 
Yes, the pierced hand still knocketh. 
And beneath the crowned hair 
Beam the patient eyes, so tender. 
Of the Saviour waiting there.' 
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I leave these reflections with you. I pray that 
the great truth they are intended to illustrate 
may go to our hearts, so that we may yield to 
eternal love and say, " What is man that Thou 
shouldst set Thine heart upon him." 

II. The text is a revelation erf danger. 

Looking only upon the truth just unfolded we 
might very easily draw thence a false inference, 
and reason thus. God's heart is set upon us, 
and that fact is inconsistent with any theory of 
danger. He whom the Supreme loves, and whose 
well-being all the attributes of Deity are engaged 
in accomplishing — He whose destiny is embraced 
in the loving purposes of heaven can know no 
peril. For what contingencies do not those pur- 
poses foresee, or cannot subdue to themselves? 
Surely our future cannot be more securely placed 
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than within the circle of God's gracious plan 
for us. And thus arguing, we might ask trium- 
phantly, ^' From what quarter through the whole 
course of being can any threatening of peril 
arise?" But need I point out that such reason- 
ing is wholly illusive, and wiU not bear appeal 
to the Scriptures. A great principle and ordin- 
ation of God, of which the Bible is from end 
to end the great exponent, and which the whole 
course of history is but the unfolding, is this, 
viz. that the fulfilment of even the loving pur- 
poses of God regarding us depends upon our own 
sympathy with them. Assuming the heart of a 
man to be brought into harmony with God, and 
the life of a man to be consecrated as a co- 
working with God ; then no accident shall ever 
ahenate God's heart from you, and all the evil 
powers combined shall not prevent the fulfilment 
of its eternal wishes of love. Now look at the 
appeal of our text in the light of the method of 
God's dealing with man, and say if it is not a 
revelation of peril. Its teaching sounds an alarm 
and shines like a beacon-fire, admonishing men 
of a horrible possibility ahead. Out text is God's 
appeal to impenitent men. He could not speak 
thus to those who love Him. No faintest cloud 
of peril like this dims anywhere the horizon of 
their being. But He has to do with men who 
love Him not, and will not have Him to rule 
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oyer them. To them He speaks. And now say, 
O sinner, if no danger threatens thee. What 
danger, askesir thou, can befall one whom God 
loves ? Why, the danger inyolved in His ceasing 
to love thee. " Be warned lest my sonl be forced 
from thee." There is the abyss of ruin and 
misery that lies before the ungodly, and of which 
our text gives most faithful and tender warning. 

Before considering what is meant by the de- 
parting of God's soul from man may we not 
profitably point out what is incidentally taught 
us, viz. the terrible power of an evil life. What 
God cannot willingly do, it obliges Him to do. 
It forces Him to withdraw His love from man. 
The idea of force is in the text, — "Lest my soul 
be forced from thee." No caprice in God Himself 
will cause Him to unloose the hold His love has 
on the sinner. The roll of eternal ages will not 
develop any change or unfaithfulness in Him. To 
all who are worthy He says, " I have loved thee 
with an everlasting love." But an evil life can 
unloose the strong clasp of heavenly love. 

Impenitence can and does tear from its object 
the very soul of Deity. Oh, brethren, if we would 
have a wholesome horror of sin, and behold the 
evil of impenitence in all its black deformity, 
ponder deeply this frightful power it possesses. 
It will force God to depart. It will alienate His 
love from Thee. It wrenches away Hia clinging 
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soul, and forces Him to say, " Now I leave thee 
and thou art desolate." Let men deeply think upon 
it. If impenitence be persevered in, this issue is 
simply and absolutely inevitable. In the history 
of every impenitent one there occurs that awful 
moment of his abandonment by God. As in the 
history of Jerusalem there was a moment when 
the veil of darkness settled upon her, and the 
things belonging to her peace were hid from her 
eyes; as there was a time when the Lord said, 
" Jerusalem, Jerusalem, thou that killest the • 
prophets, and stonest them which are sent un- 
to thee, how often would I have gathered thy 
children together, even as a hen gathereth her 
chickens under her wings, and ye would not ! 
Behold, your house is left unto you desolate:" 
so it is the fate of impenitence in individuals to 
stumble upon that awful moment. And that is 
the moment depicted in our text. God's soul 
departs because it is forced from them. When 
such a moment, so pregnant with an immortality 
of woe, occurs is a question that perhaps is not 
easily answered. It is maintained by some that 
God may depart from a man and leave him a 
wanderer along the fields of time in a conditioQ 
of utter hopelessness with respect to salvation. On 
such a theory we conceive of men who are moving 
in their family circle, engaged with their business, 
their farms and their mills, from whose destiny 
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all hope of heaTen has passed irretrievably away. 
Now if that were so we should be bound to preach 
it, painful though it would be. But there is no 
word of Scripture that places any living man out- 
side all hope of mercy. Who, taking in his hand 
the largest and freest offer of salvation the gospel 
of Christ proclaims, will dare to say it is not for 
the oldest and greyest sinner, aye and the blackest 
that totters outside the gates of hell ? The teach- 
ings of our Bible are not reconcilable with any 
theory that places the limits of probation within 
the limits of life. These co-extend and so termi- 
nate together. And while, therefore, the moment 
of God's departure from a soul is the moment 
when its probation ends, both are coincident with 
the expiring of life. It is the great joy and ur- 
gent duty of every preacher to declare to every 
living man, " God so loved the world, that He 
gave His only begotten Son, that whosoever be- 
lieveth in Him should not perish but have ever- 
lasting life." And for the comfort of the stricken 
and despairing he can affirm, 

"While the lamp holds out to bom 
The vileat sinner may return." 

But this must with solemnity be added, if 
that return be not made before the flickering 
lamp of life goes out, then it goes out in utter 
hoplessness. Here is the true awfulness of dying. 
It is not merely a farewell to the world — a long 
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farewell ; it is not merely the entering upon new 
conditions of being, but probation is over and 
destiny is sealed. That is the attribute of dying 
that gives to that moment its awful importance. 
I entreat you, dear brethren, do not allow the 
painfulness of this subject to drive your reflec- 
tions from it Every one of us is sometimes 
forced to reflect thus: "What has occurred to 
others may occur to me, one of these days I 
may be missed from my accustomed place in 
the market or in my mill, and my workpeople 
may say with bated breath, 'Master is dead.*" 
Ah, that is pathetic enough. But say if the 
deepest sensibiiities of the heart do not thrill 
to the touch of a more awful thought, "Will 
God who has so borne with me then be forced 
from me for ever?" Need I now say that that 
is the supreme peril of life ; and it lies unseen 
in the future of the impenitent and any moment 
he may stumble upon it. " Watch therefore for 
ye know not when the time is." We are brought 
then to this position, that an ungodly and unre- 
pentant Ufe involves itself in abandonment by 
God. His soul that would not and could not 
withdraw is alienated, unclasped and forced 
away. Now of the unhappy Hfe where thia 
takes place two thiQgs must be affirmed. 

First, it falls outside the sphere and opera- 
tion of God's purposes of love ; and secondly, it 
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falls within the range of His righteous indigna- 
tion. Both propositions are awful and both so 
true. Brethren, it is enough to draw tears from 
the eye to conceive the first truth. All that 
etem&I love has done is of no avail, all the 
clinging of His heart, all the energy of His 
Spirit, all the thunders of His Providence, all 
His patience ending in failure. Is not that 
awfully sad? And if all the forces of Divine 
love fail to effect their end, then the purpose 
they contemplate is lost. If all God has done 
for us falls to allure our hearts to Him, then 
aU He has promised and prepared for those 
that love Him and love the appearing of His 
Son passes irretrievably beyond their reach. No 
crown, no song, no place with the blood-washed 
and redeemed, no mansion in t)ie Father's house. 
All that heaven means and is God in His love 
willed them to share, but they have thwarted 
and defeated His purposes and they fall outside 
their operation. Our Lord's words come to us 
with terrible force in this connection, "There 
shall be weeping and gnashing of teeth, when 
ye shall see Abraham, and Isaac, and Jacob, 
and all the prophets in the kingdom of God 
and you yourselves thrust out." And then 
the final thought is the condition of that un- 
happy life from which eternal love has been 
forced away. It is not merely lost as it respects 
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the pnrposes of that love, but it falls within 
the range of God's righteous judgments. Like 
a star that breaks away from the orbit in which 
it should peacefully moYe and wanders off into 
irremediable ruin and collision and darkness 
hither and thither through the universe. Like 
a vessel that gets out of its course along happy 
seas and traverses interminable regions of storms 
and icebergs and desolated spaces for ever. So 
of the unhappy life from which God's soul 
departs. All love's plans are unreached for 
ever and it is left to wander in eternal desola- 
tion amidst a weary waste of woe. And that 
isy so far as we are able to understand the 
delineations of the future of the impenitent 
given us in the Scriptures,— that is their final 
doom, to ** be punished with everlasting destruc- 
tion from the presence of the Lord, and from 
the glory of His power,"— to "go away into 
everlastisg punishment," — ^to be " cast into outer 
darkness." 

Thus is the possibility of God's love being re- 
moved from a human soul the grand master peril 
of its life, and it lies lurking every moment in 
the path of the impenitent. Ah, brethren, in 
the saddest condition of human dejection there 
is some alleviating thought, some fact or influ- 
ence that softens your lot, or some hope for the 
future that beams like a sun. But, if God depart 
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from thee, then what aUeviation of thy sorrow 
wilt thou know, what solace can come to thee, 
or what hope can light np the endless darkness 
of thy doom ? If ever, which God forbid, if ever 
the question of the dejected Psahnist grows inio 
affirmation of fact, and instead of ^' Hath God 
forgotten to be gracious?" it is said ^'Grod hath 
forgotten to be gracious. His mercy is clean gone 
for ever. He hath shut up His bowels of com< 
passion from us"; then will have come the state 
of irretrievable loss and ruin our text warns us 
against, the final alienation of Divine love. 

in. The text is a revelation of duty. 

" Be thou instructed, Jerusalem, lest my soul 
depart from thee." Is not this the thought — ^the 
cloud of anger that shadows with darkness the 
future of the ungodly may clear away. The peril 
lurking in his path may be removed : instead of 
Gods heart being forced away, it ma^j^ become 
closer and closer in its fond embrace. 

" Hifl mercy never will remove, 
Whose nature and whose name is love." 

There is an exquisite fulness of meaning and 
force in the appeal of our text. The Divine Love 
it reveals, and the peril it discloses, are alike 
urged upon our reflection for the same gracious 
end, viz. the eternal confirmation of love and 
the eternal removal of peril. ''Be thou in- 
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Btractedi Jerusalem, lest my soul depart from 
thee." Bring yourselves into harmony with God 
and shape your life according to the teaching of 
His word, and thus bring yourselves into a con- 
dition of peace and salvation. Thus the text 
discloses to us the supremest duty and loftiest 
privilege of life. It urges upon us a Une of 
moral action, by following which all threatening 
of Divine anger will pass from our being, and 
with it all sorrow and peril, and the eternity of 
love's blessing be secured. And perhaps two 
things are included in our text, viewed as a reve- 
lation of duty. 

First. It is an invitation to the deepest and 
most serious reflection. Do not hastily dismiss 
these things as idle dreams. And even though 
they be distasteful and unpleasant, give them due 
thought. Be instructed. Beceive their teaching 
for what it is worth. And who will estimate its 
worth ? Behold " I set before you life and death, 
blessing and cursing." The two alternative issues 
of life are defined with the utmost clearness. One 
of them must be the issue of this awful proba- 
tion. Either God's heart of love will be alienated 
or it will be eternally confirmed to us. Surely 
nothing can come to our thought, nothing arise 
in our life of such moment. I wish not to under- 
value the importance of worldly affairs, but what 
are the schemes of trade or the glorious anxieties 
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of ambition in comparison. with these deep moral 
questions npon which the destinies of all fatnrity 
hang. I implore you, men and brethren, to aronse 
yourselves. Let not the pressure of your daily 
cares, nor the charm of your social position, nor 
the anxieties of your business or professional en- 
gagements force from your attention these awfal 
questions which must be decided, and which by 
your very inaction respecting them are being 
decided and that fatally. 

On this quiet Sunday evening, while no distract- 
ing voices of the world echo through your soul, 
accept this invitation to thought, and prayerfully 
ponder the question of the continuance or forcing 
away from your soul of the heart of eternal love. 

Second. The text is an invitation to a wise 
choice, and all that it implies. Why should 
a man ponder important questions affecting so 
deeply his own interests if not with a view to 
a decision respecting his own course? Why 
consider broad and momentous alternatives except 
that he may make his choice ? And in relation 
to these grander moral questions who can fail 
to see that the Divine appeal is to man's 
decision ? " Choose ye this day whom ye will 
serve.'' If any blessedness belongs to those whom 
God loves, then at any effort or sacrifice secure 
it yourself. If any horror looks out from the 
possibiUty of its alienation pray that such dire 
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•calamity may be averted. Do we ask what is 
the wise choice urged upon us? One fact wiU 
help us to the answer. The appeal is to the 
impepitent. That is the stupendous evil that 
places man in such peril* The persistent main- 
tenance of an evil life is alienating the very 
love of God and forcing His heart away. Clearly 
our duty is to bring ourselves into harmony with 
^od by obeying the commands of His Word. 

In that great work two things are included. 
First. The penitent abandonment of all eviL 
That is, as our Saviour puts it, the *' forsaking 
of all that a man hath, yea his own life." It 
is the forsaking of wicked ways and unrighteous 
thoughts and the returning of the heart to the 
Lord. Need I say, that duty is imperative 
upon all who will be saved ? Who is willing to 
do that? Who is prepared to repent of sin and 
give up his daring position of antagonism against 
Ood ? Who will forego any pleasures that have 
hitherto held him back from his Saviour? 
Brethren, some are surely now brought to that. 
It would be treason against the good Spirit of 
*God not to hope and believe that He is in 
some method of His own alluring our heart 
and influencing our choice. Has He brought any 
soul to say, **God helping me I wiU be a holy 
man?" That is choosing wisely and well> 
Second. Complete this* great act of decision by 
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a surrender to Christ. And here it is that the 
gloriously evangelical nature of the great act 
of a sinner's return to God appears, which it 
were unpardonable not to make prominent. The 
love of God to the world is made known in 
Christ and the return of any prodigal to that 
love is through Christ only. The way, the sure 
way, the only way of bringing our soul into 
harmony with God is by believing in the name 
of His only begotten Son. Is it not the sum 
of New Testament teaching that ** if thou 
shalt confess with thy mouth the Lord Jesus, 
and shalt believe in thine heart that God hath 
raised Him from the dead, thou shalt be saved " ? 
'' The Lord hath laid upon Him the iniquity of 
us all,'' and it is for His name's sake ''He 
abundantly pardons." "come unto Christ all 
ye that are weary and heavy-laden and ye shall 
find rest unto your souls." Come away from 
evil, and fear, and sin, come to Jesus. He ytUSi 
rejoice in your return and find in it the satis^ 
{action for His soul's deep travail. God Himself 
will rejoice — " He will rest in His love and joy 
over thee with joy and singing." The burden of 
that Divine gladness will be, " This my son was 
dead and is alive again; he was lost and is 
found." And for you, believer, how glorious 
the event that makes you such ! Tour return to 
Christ has been the recovery of your peace. In 
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yonr enjoyment of forgiveness and the new life 
forgiveness inaugurates, your new destiny grows 
radiant with a new beauty. No fear of God's 
heart removing from thee. His mercy will be 
everlasting. His loving kindness will not depart 
Be thou faithful, and then '' neither death, nor 
life, nor angels, nor principalities, nor powers, 
nor things present, nor things to come, nor 
height, nor depth, nor any other creature, shall 
be able to separate thee from the love of Gtodf 
which is in Christ Jesus our Lord." 



J*HE J^ALM AKD THE CbDAF^. 

''The bighteoub shall floubish like the palm tbee; he bhaix> 

OBOW LIKE A OEDAB IN LEBANON."— Pm^ XcH. It 

One striking eharaeteristic of Holy Scriptnie^ 
looked at as a literary production, is seen in the 
frequent employment of the works and influences 
of nature as metaphors for the illustration of 
moral and religious truth. Probably three things 
have in the providence of God contributed to 
bring this about. First, the extreme beauty of 
nature in the favoured eastern land which was 
the cradle of the world. Where are the rivers 
so fair as those which murmur over Syrian 
fields or tumble down the chasms of Judah's 
hills ? Where are skies so blue as those Syrian 
fields of Heaven — in whose light and drawn 
by whose influences an incomparably glorious 
vegetation springs ? Then, a second reason 
for the use of metaphor by the sacred writers 
is found in the poetic nature of the Eastern's 
soul. Unlike our cold northern nature, the 
very mental structure of the Eastern was poetic. 
Poetry was the breath of his intellectual and 
spiritual life. And a third reason is found in 
the exquisite fitness for poetic representation of 
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ilie themes upon which the seers and psaknists 
of the Bible dwell. 

Thus it comes to pass that the river and the 
rain^ the dew and fountain, the sea and cloud, 
the shadow and the rock are the emblems of 
Ood's gracious love in its varied aspects of re- 
freshment, purity, and solace; while the cedar 
and the palm, the lily and the rose are emblem- 
atic of the beauty and strength and glory of 
Christian character. Hence our text, " The 
righteous shall flourish like the palm-tree, he 
fihalt grow like a cedar in Lebanon." We are in 
no difficulty with respect to our application and 
interpretation. The text is plainly a declaration 
of godly character. '^ The righteous are like the 
palm-tree.'' Nor is it necessary to inquire who 
are righteous? In the New Testament sense of 
the word, only they are righteous whose sins 
are pardoned and whose guilt is taken away 
through faith in the all-cleansing blood of the 
world's Bedeemer. They are righteous and none 
other. Let us* look at the text as referring to 
them, and it suggests 

I. The mystery of the Chriatiem life. 

Suppose we could traverse the burning Syrian 
desert. Our feet are blistered with the hot dry 
sand; our tongue is parched with thirst; and 
all our efforts are vain and impotent to screen 
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our head from the fierce rays of the sun. h» 
we go wearied and panting along, we come to a 
pahn-tree that starts bolt from the sand — an 
object of incomparable beanty and grace. Our 
first feeling is one of astonishment that such an 
object of beanty shonld grow in such a place* 
Or suppose we jonmey among the crags of lofty 
Lebanon and gaze admiringly on the stately and 
well-nigh immortal cedar, a like sense of sur- 
prise will possess onr mind that it flonrishes 
upon the everlasting rock. The rich loamy vale 
would seem a more suitable home for both 
cedar and palm, where the washing water-brook 
might carry perpetual nourishment to their roots 
and so hold the branches in perpetual green. 
But there they are, the palm in the arid and 
sandy desert, and the cedar upon the rugged rock. 
Here there is set forth what I have termed tlie 
mystery of a godly life. It blooms like a palm-tree 
in a desert world. By the " fountains of Uvisg 
water '' where the Lamb leads His redeemed ones 
for evermore, holiness may flourish. In Paradise, 
ere sin blasted the moral world, the unfaJlen 
sons of God would live in a suitable region. 
Nay! we can construct an ideal Church upon 
earth, where the righteous might live as in the 
serene atmosphere of a perpetual Sabbath. But 
not any of these conditions of spiritual life exist 
for the godly here. The world is evil. Its prin- 
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eipleSy its porsaitSy its influences, all oppose 
themselyes to a holy, blameless walk. And a 
godly man who perfectly manifests the Christian 
life in the very midst of such ongenial sor- 
ronndings is like a palm that blooms in the 
sand or like the cedar that towers from the 
rock. 

But this mystery grows and onr surprise grows, 
if we reflect not only upon the general fact that 
the world is unfayourable to the growth of piety 
but upon the circumstances of individual Christ- 
ians. Yon feel, dear brethren, many of you, that 
you are placed amid surroundings that grievously 
tiy your integrity. I talk to a young woman, 
perhaps, who is the only one in the family whose 
heart is afiected with love to Christ. Even your 
very home is unsanctified. No holy conversation, 
no morning prayer, no evening praise, no reading 
of the Scriptures, none of the beautiful appliances 
of a Christian home assist your piety; it blooms 
like an exotic in a wmtry place, or like the palm 
in the arid sand. There are young men whose 
Christian life passes amid scenes as unfavourable. 
You live not in a quiet hamlet, under the very 
shadow of the house of God, but in the busy 
town. You work with evil men who sneer at 
you, you listen to their evil conversation ; you 
are perhaps planted in some ungenial lodging, 
where the comfort of secret prayer is almost 
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denied yon. Tonr integrity and loyalty to Christ 
are pnt to the test every day. Your life is like 
that of the palm in the desert. I think of others, 
who are very poor and old, widows perhaps or 
fonely old men, who are bereft by death and loss 
of what the world deems the comforts of their 
life. And yet in their lonely widowhood, and in 
their poor suffering old age, they display purity 
and faith and love to God and all the wondrou» 
virtues of Christianity. Are not all these things 
surprising as the sight of the pahn blooming and 
laden upon the fringes of the wilderness ? Let 
us again attend to our text, and it wiU suggest 

II. The solution of %h!i% mystery. 

What is the explanation of the beautiful phe- 
nomena of a saintly life? How is it that faith 
and hope and love, purity of life, loyalty to Christy 
and all the attributes of a perfect Christianity^ 
ean flourish in an atmosphere of sin and in the 
midst of the most unfavourable and sorrowful 
surroundings ? The question is not an unin- 
teresting one. If considered a priori, it would 
appear impossible. But our text states a fact. 
The righteous do flourish. Think of Enoch in 
the moral waste of the early world. Bemember 
Daniel in Babylon. Becall many a saint you 
have known whose piety was hardly less heroic. 
The sweet analogies of our text help us to an un-* 
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derstanding of the mystery. Again go to yonder 
palm, and inqniring into the mystery of its peren- 
nial life begin to ^dig away the sand : a little way 
down it grows cool, a little deeper it becomes 
moist. Very soon a pool of water lies in the hole 
you have . been digging ; — ^the mystery is gone. 
No matter how dry the surface may be, no matter 
how the sun may bum; nothing can hurt the 
yitaUty of the pahn that, with a hundred roots 
piercing far into the ground, drinks perpetual 
refreshment from these hidden springs. Or go 
again to rocky Lebanon, and you find that the 
dew lightly falling at even, the streamlets run- 
ning from the melted snows upon his lofty 
summit, give life. The rock itself is broken with 
tiny oreyices, into which the roots of the cedar in- 
sert themselves and through which they suck the 
treasures down below. Behold in these figures 
the suggested solution of the mystery of a saintly 
life. It is created and sustained by forces which 
are not apparent to the ungodly. The faith and 
hope and love of the soul are in contact with 
Christ and His Spirit, and drink even in the arid 
wastes of sin from the viewless rivers of God's 
grace. The secret energy of the water of life is 
stronger than the blasting influences of evil asso- 
ciates and the world's attraction or scorn, as the 
hidden springs of the desert are mightier than 
the burning sun : the heart drinks of' those hidden 
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waters, and the life of holiness blooms even in 
an nnsympathetio world. The people of God are 
planted by rivers of water. In their very sonl 
the Spirit of God has opened a living well. 
Tes ! the grace of Christ that sustains the Chris- 
tian life flows everywhere for those who believe 
and love. In the workshop, while standing at 
the loom, in the counting-house, amidst the 
unhealthy excitements of commerce, amidst the 
enervating influence of ease and. wealth, in the 
chamber of loneliness and pain, and in the feeble- 
ness of old age and death, it is because the very 
roots of their moral life, their faith and hope 
and love are fed by this hidden stream, that 
young and old, rich and poor, are preserved 
** blameless and harmless, the sons of God, with- 
out rebuke, in the midst of a crooked and per- 
verse nation." A faithful soul cannot get away 
from Christ. He is in the world. He evermore 
speaks to the weary soul of every man, " If any 
man thirst let him come unto me and drink;" 
while to His people He fulfils His own promise, 
'' He that beUeveth on me, out of his belly shall 
flow rivers of living water.'* Dear brethren, in 
those times when your soul faints by reason of 
the baleful power of evil influences around you, 
do not forget that underneath them all the water 
of life is flowing as the hidden springs beneath 
the desert sand. 
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nL The strength of the Christian life. 

Where would it be posaible to find a grander 
image of strength than is suppUed by the cedar 
of Lebanon ? How massiye are its boughs ! 
With what Yigonr and majesty do they spread 
from the mightier and all but everlasting tnmk ! 
Bat this open and visible grandeur b hardly so 
impressive as that which is mvisible. Look at 
the roots ! No tiny fibres hold that superinexun- 
bent forest firmly to the ground. Boots thick 
and strong, elastic and long, thrust themselves 
far into the crevices of rocky Lebanon, and, grip, 
ping the enduring hill with a hundred sinewy 
hands, hold the mighty tree from age to age like 
a ship anchored and moored safely against the 
storm. Thus secured, it endures the frosts of a 
thousand winters and bears the brunt of ten 
thousand storms, and is then hale and strong in 
old age. So are the righteous — ^well rooted in the 
truth of Gk)d, well established in their own ex- 
perience, and hence permanent. These are the 
conditions of a stalwart, immovable Christianity, 
such as the figure of the cedar would suggest. 
First, — strong convictions and faith. Those of 
whom the Psalmist speaks '' know whom they 
have believed." They believe in God, in Christ, 
in the Bible. These grand verities engage their 
deepest convictions, and win thdr entire feuth. 
Upon this basis a stalwart religious Ufe can be 
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built. But if a man wavers and does not know 
what to think of Christ, and is not convinced 
that the Bible is God's book or that He cares 
for man at all, how can he build upon that 
miserable foundation a noble and established 
Christian life? He is driven to and fro. Every 
passing wind shakes him. Oh, how I covet for 
you a firm belief in Christ ! That is first, it is 
the root of religious life. The next thing is ex- 
perience — an experience of Divine love, a sure 
sense of sins forgiven. This is the proper fruit 
of strong convictions and a strong faith. And 
then comes the third thing, viz. permanence or 
stability. Thus our simile is complete. Our 
Christian life, whose faith is firmly grounded in 
a sure belief in God and His Word, is as the 
roots of the cedar. In its strong maturity of 
experience in all Christian virtue, it is as the 
goodly branches thereof, and then in its perman- 
ence it is like the tree that braves the fiercest 
winds that rave along the range of Lebanon. 
And when I see a young man firm in his loyalty 
to Christ, despite the evil surroundings of his 
walk in the workshop or market or mill; when 
I see another unwavering, although fierce tribu- 
lation has beset him for years ; when I see an 
old saint, who, for half a century, has bravely 
confessed his Lord, and who on the very margin 
of the grave is yet firmer in faith than ever 
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before ; when I see Daniel in the lions* den, St« 
Paul going to his death, St. Stephen beneath the 
mnrderous stones, the martyrs and confessors at 
the stake ; — ^what language can express my grate- 
ful admiration ? He who thus endures is like the 
an^il that yields not to the mightiest blow of the 
smith; he is like a rock in the storms of the 
sea; — ^he is like a cedar in Lebanon. 

rV". The beauty of Christicm life. 

If the cedar be most majestic of eastern trees, 
the palm is more beautiful. Starting from the 
desert, its exceeding gracefulness, its exquisite and 
symmetrical shape, its smooth stem and its 
leaves that ever and anon change their shades 
of green as the breeze sweeps past or the glance 
of the sun changes its direction, all combine to 
render it an object of beauty to look upon which 
fills the traveller with delight and admiration. 
Very sweetly does all this become an em- 
blem of Christian life, regarding that as an 
embodiment of all that is spiritually beautiful 
and fair. Perhaps three things, which our text 
suggests, will unite in the moral loveliness of a 
true Christian character. The first is a real 
possession of the living virtues of religion. Its 
essential principles are the divinely implanted 
graces of love, meekness, patience, brotherly 
kindness, charity, all blended with a deep in- 
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ward peace of sotQ and conscious love to a 
forgiving Saviour. Imagine all these to belong 
to a human soul and to find appropriate mani- 
festation in aU the outer forms of a gentle life, 
and you have in your thoughts a character of 
incomparable beauty; in such a one you behold 
the "beauty of holiness." Ah, brethren, would 
to God we were such! Alas, instead of being 
all this, many of us are at best but defective 
believers, and some — ^it may be — only caricature 
saints. We listen to statements like those we 
hear to-day and suppose they are sketches of 
an ideal human life. And so they are, but that 
ideal is realized in the character of the truly 
godly. The next element in a perfectly beautiful 
Christian life is symmetry. All the graces beau- 
tifully balance and blend in one harmonious 
whole. And how fair and admirable is the 
shapeliness of many a saint's character. No 
unsightly angles, no excrescences or blotches or 
disfigurements occasioned by instability or sin, no 
crotchety eccentricities that are ever and anon 
asserting an unpleasant notoriety and disturb- 
ing the repose of the Church. There are per- 
sons who are frequently Mling into sin and going 
back into the world, or perhaps, while keeping 
in the Church, they forfeit by a careless deport- 
ment the respect alike of believers and unbelivers. 
Watch, dear brethren, against such peril; seek 
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rather to attain the perfection of Christian 
character promised in the Gospel of onr Lord and 
imaged in onr text. Again, we meet with others 
who, while good and strong and tme in their 
loyalty to the Gospel, are fall of angles and 
crotchets which derange the symmetry of their 
life. They are violent without knowing it, and 
nnkind without intending unkindness. The 
obtrusion of their eccentrioites produces discord 
and unrest in the Church, and altogether they 
win the reputation of being queer. Now what- 
ever these brethren may be, they are not pahns. 
They may have the sturdiness of the oak, but 
they have its rugged lumps. They may have the 
vigour and life of the holly, but they have its 
prickly leaves. 

May I commend to you, dear brethren, as your 
model the palm. Do not be content with even 
a vigorous religion. Cultivate also the grace and 
symmetry of life and character, such as most 
perfectly are seen in Jesus Christ Himself. And 
then a third idea and element in a perfectly 
beautiful Christian life is found in this, — ^it is 
unfading. The palm is an evergreen. The dri- 
ving wind on the one hand, and the burning sun 
on the other, are impotent to denude it of its 
glossy greenness. Thus it is with a Christian. 
The moral beauty of his character ''fadeth not 
away." The keenest blasts of winter should not 



128 TSX PALM AND THE CEDAR. 

- ■ _ .^ 

^ther it, nor should the fiery trial scorch it. 
True religious life is the true amaranth. It is 
the flower of immortality. Hence the beauty of 
a saintly old age. Many a storm has failed to 
blast the flower of love to God. There it is, 
blooming upon the very margin of the tomb. 
Christian life, that has been growing and per- 
fecting for half a century, is now in its very 
summer, and blooms in the very winter of old 
age. Looking at such a one, your heart says, 
*^ How does the beauty of holiness culminate ! 
— ' his leaf does not wither ' ; — * the righteous 
flourish like the palm-tree.' 



> »» 



V. The beneficence of Chrisiia/n life. 

Perhaps neither the strength of the stately cedar 
as it laughs to scorn the storms of Lebanon, nor 
yet the beauty of the palm that stands in im- 
mortal greenness on the sandy waste, will affect 
us with such interest and admiration as the 
palm's usefulness. To the desert wayfarer the 
sight of a grove of palms in the distance is one 
to awake feelings of grateful hope in the soul. 
He is panting for. water, and his wearied camel 
can hardly creep along for thirst. Yonder palm 
is an infallible indication that a weU is near. 
His journey has been so long that his supply of 
food is exhausted, and he is famishing. Tonder 
palm will yield him luscious and invigorating 
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fruit. He faints beneath the fierce rays of the 
snn. The beneficent pahn will afford him shelter 
cool as '' the shadow of a great rock in a weary 
land/' And so is it with the child of God. He 
is like the palm in the beneficence of his life and 
its blessed influence upon a weary world. The 
moral woes of the world are healed, and the sor- 
rows of mankind soothed instrumentally by the 
prayers and sympathy and love of the people of 
God. Who are the men and women who visit 
the sick, feel for the suffering, and commend them 
in prayer to God ? Who are they that with un- 
ostentatious charity try to feed the hungry and 
clothe the naked and help the poor ? Do the 
anti-Christian societies, who denounce the Bible 
as a sham and the Christian life as a supersti- 
tion, famish a brigade of workers in the sad fields 
of human tribulation ? This is matter of fact 
and history, yes ! the history of every town 
and village and hamlet in the land unites 
with Davi^ in saying, " The righteous are like 
the palm-tree." Who does not know it? Who 
has not felt it ? How often in the day of our 
sorrow and weariness and pain have the gentle 
love and prayer and counsels of a brother been 
to our soul like a shelter from the sun, or like 
a stream in the wilderness ! Dear brethren, let 
our text suggest to you the practical virtues of 
piety. Study to bless the world. Know you one 

E 
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bowed down with woe, heart-broken, and sick, 
try if yon cannot soothe him with yonr compas- 
sionate love? Is there one ready to halt in the 
Christian way and in danger of going away from 
Christ, carry to him yonr loving counsels and 
warning. Do you know one, a widow or an 
orphan, perhaps poor and needy, go and give her 
of your plenty. Is there one in some quiet place 
you know who secretly inquires, "What must I 
do to be saved?*' Go and direct him to Christy 
and open to him the Scriptures. Let your life 
be as a cooHng shadow to the suffering, and as 
a weU to the thirsty. Let your piety assert its 
blessedness. Labour that in the strength and 
permanence of your faith, in the beauty of your 
walk and character, and in the beneficence of 
aU your life, you may exemplify aU the meaning 
of our text, " The righteous shall flourish like 
the pahn-tree ; he shall grow like a cedar in 
Lebanon." Finally, the grand quaUty of perma- 
nence which belongs to Christian life, in what- 
ever aspect it is studied, reveals itself with respect 
to its beneficence. Like the palm, the holy bring 
forth fruit in old age. We say of an old believer, 
^'He has finished his work." K we mean his day 
of labour is done, we are right ;-he can preach 
no more, nor teach in the Sunday-school, nor 
falfil any of the active functions of Church enter- 
prise in which he so much delighted, but from 
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the quietness of his house, where in suffering 
patience he awaits the coming of his Lord, by 
his meekness and prayer and love he still minis- 
ters (who can tell how much?) to the wants of 
the world. And when the grave has closed over 
him, is he dead ? What ! are the men dead who 
once were with you in the work of the Church ? 
Is David dead while his psalms live? Is Paul, 
is John dead ? Are Luther, Wesley, Fletcher 
dead ? No, they live in their work ; they never 
die. When I hear you speak of beUevers of oth^ 
days I feel what a fragrance is in their memory, 
what melody in their names. 

" like the vase in which roses have onoe been diitUled ; 
Ton may break, yon may shatter the vase if yon will, 
Bnt the scent of the roses will hang round it stilL" 

Gut down the cedar and how fragrant is its 
wood ! How incorruptible ! No time can destroy 
its perfume ; no moth, no insect causes it to 
decay. So are the righteous in the incorrupti- 
bility and fragrance of their memory. They are 
''like the cedar in Lebanon.'* 

In contrast with all this, ponder the terrible 
words of the context. ''The wicked spring as the 
grass ;— they are destroyed for ever." 



PNE pEATH AND JUDGMENT: DnE pACRIFICff 

FOR SIN. 

'* And as it IB appointed unto MBN ONOE to die, but AFTEB THI9 
THE JX7DGHENT : SO ChBIST WAS ONCE OFFERED TO BEAB THE 
SINS OF MANT ; AND UNTO THEM THAT LOOK FOB HIM SHALX* 
HE AFPEAB THE SECOND TIME WITHOUT SIN UNTO SALVATION." — 

Hebrews ix. i7, SS. 

Great events occur bnt seldom. This may b& 
called a universal truth ; and it holds good 
with respect to nature, to history, and to in- 
dividual life. In nature we observe the or- 
dinary forces to be in constant operation ; th& 
wind blows and the dew falls perpetually, but 
the tornado rages, and the hurricane and earth- 
quake destroy at longer intervals. The sun and 
stars for ever shine, but the comet seldom blazes 
across night's ebon plains. The sea is ever 
moaning and often rises into tempest, but only 
once has it deluged the earth, and only once will 
the world be burned up. So it is in history. 
It is upon the whole tranquil, and made up of 
multitudinous little circumstances that are hardly 
worth a record. Only occasionally do famine and 
plague, battle and the fall of empires, disturb the 
quiet flow of the world's story. So again is it 
in our Ufe. It too, on the whole, is a quiet affair 
and monotonous in its very pleasantness or pain. 
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Daily toil, daily cajre, daily duty with but little 
variation, combine to make up life. But here 
and there we meet with a great responsibility, a 
great joy, a crashing sorrow, a rapturous hope, 
which ruffle with pleasing or anxious agitation 
the tranquil flow of existence, as famine and war 
disturb the progress of national history or earth- 
quakes the placid course of nature. 

Even these reflections are not without their 
moral lesson. Value, my brethren, the blessings 
that come but seldom. The tide that bears a 
man on to fame is not often at the full. The 
clear call to the arms of God in Christ may not 
be heard so distinctly again. A special oppor- 
tunity of doing good may never occur again. 
Keep a good look out for those crises which 
improved wiU make the wilderness of existence 
blossom with noble joys and nobler deeds. Many 
a man passes a life of obscurity because he knew 
not the importance of the crisis, and did not 
avail himself of the tide that might have borne 
him to prosperity. And many a one remains in 
almost hopeless spiritual death, the victim of re- 
morse, because he knew not the day of visitation. 
"Whatsoever thy hand findeth to do, do it." 

Our text suggests these reflections and sup- 
plies their grandest illustration ; — one death, one 
judgment, one sacrifice for sin. These are too 
momentous in their relation to every man to 
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occur more than once : one saerifiee for the sal- 
vation of the world : one death for the ending 
of probation : and one judgment for the vindica- 
tion of Divine Providence and the award of eternal 
retributions. These subjects are an epitome of 
Theology. The one death, one offering, and one 
judgment suggest as the double subject of our 
meditation the certain and the contingent future 
of man. 

I. The certain futwre of mem. 

There is much in our future that is, so to 
speak, under our own control. God has put it 
within our power to make our future and deter- 
mine its character; but this with vast and solemn 
limitations. Two decrees are absolute. Man 
must die, — ^he must be judged. These are not 
left to the caprice or choice of any one. No pos- 
sible policy can avoid them. The multitudinous 
paths of Ufe alike lead to the grave and to the 
tribunal of God. These two. Death and Judg- 
ment, are the grand resting and arresting points 
of human progress. Whether we reflect upon 
them with confidence or with a startled shrinking 
of soul, we equally feel they mark the supreme 
moments of our future, and can as little avoid 
them as hurl the Deity from His throne. 

Again, there is very much in the future of 
each one of us that is not under our own control, 
but is in its very nature contingent. Hence the 
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strange wonders that fill our mind when we try 
to forecast the coming years. Will onr hopes be 
realized? or are our dreams and fancies^ which 
we imagine to be glimpses of coming time, only 
the illusions of an ill- taught mind? Who will 
dare write beforehand his own biography, or ven- 
ture upon a prediction concerning its character? 
To be honoured or unknown, to live long in 
glowing health or to be stricken down? — ^these 
and a hundred other things are hidden, and we 
know not even upon which side the balance of 
probability lies. But to die and to be judged, to 
quit this scene and then to stand amid the glories 
of the great last day are events as fixed as the 
decrees of God can make them. These are the 
points that indicate in the mysterious chart of 
being the pathway along which we are doomed 
to travel. Life is in many respects a voyage of 
discovery. Unanticipated events are constantly 
appearing. As the navigator of strange seas looks 
upon many a scene not laid down in the chart, 
so is it in life, — new experiences and unforeseen 
events ever and anon disclose themselves. But 
as that same mariner knows there are certain 
capes and headlands that must forsooth be passed, 
so is it in life — ^in the mysterious voyage of being 
these two points must be passed, the appointed 
death and judgment. Who of you, my brethren, 
looking into the sombre abyss of coming years, 
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does not see lighting its dark depths and blaz- 
ing like lonely stars in the lonely night, Death 
and Judgment ? They show the way our souls 
must go. 

Men complain of knowing too little of the 
future. The years are too silent, and the unfold- 
ing of their secrets is too slow a process for their 
longing. And yet can we be deemed ignorant of 
the future, seeing we know we are to die and 
be judged ? It is not at all important that 
the details of our life should be foreknown by 
us. Better is it that they remain unknown and 
we cast our life upon Providence. But it was 
supremely important that we should know that 
our stay and probation upon earth would end in 
death, and " after death the judgment." This 
knowledge imposes vast responsibilities. None 
can say farewell to life, ignorant that such a 
crisis was coming. None of us will stand at the 
bar of Christ who did not anticipate the great 
white throne. These events must come, and to 
all ; but they will come in fulfilment of well- 
defined expectation. Such then is our destined 
future ; such are its grand outlines : first to die 
and behold the revelatione^ of the invisible, and 
then to be judged and receive the doom of God. 

First. Once to die. 

It is not one of tho smallest benefits of reve- 
lation that its clear and distinct utterances settle 
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many a question, upon which reason would dis- 
pute and philosophy speculate in vain. Here is 
a case in point. Apart from its teaching, it 
would not be absurd to suppose that the dread 
experience of the grave would have something 
like it in other states of being beyond. But no : 
once the spirit must be unclothed; once the dark 
valley must be passed; and that is all. This were 
indeed a comforting truth but for its association 
with another, — ^if one death, then one probation. 
The range of duration has no period so pregnant 
with mighty consequences as the seventy years of 
human life. It is indeed a blessed thought to 
the saint that he dies but once ; and then no 
more the fevered lip, or failing pulse; no more 
death. But it is a terrific thought to the un- 
godly. Let him wander beyond death unsaved 
and no probation will greet him more, and no 
opportunity be presented where the sin of life 
may be atoned for and pardoned. Oh ! do not, 
I implore you, think lightly of this one life, 
nor look with unconcern upon the one death. 
Eather, while yet you may, " Prepare to meet 
your God." 

The text throws light upon the mystery of 
dying. Why should man die? is an inquiry not 
admitting of an easy reply until we go to the 
Scriptures; and then we find that it is a Divine 
enactment. God appointed it. Here the mind 
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rests in humble submission to His msdom and 
authority. We bow to a law as sublime in its 
origin as it is resistless in its operation. We 
find also in this appointment the secret of its 
perpetual force. No accident, skill, or discovery 
can ever free a man from the obligation to die. 
It is only once, but it is inevitable. 

Although death is by God's appointment, yet 
it is not merely arbitrary. It is the effect of 
sin. Death and Judgment are mighty witnesses 
to man's transgression. Earth indeed groans 
with evidences of man's sin ; but the saddest, 
gloomiest of all, is death. The tombs of departed 
generations are the grim monuments of the fall. 
^'By man came death." 

We cannot help moralizing upon the constancy 
with which men have for six thousand years 
submitted to the stem appointment, — ^yes ! until 
in these later ages the Hying are but a smaU 
minority of the vast multitudes who have walked 
the earth. We are but as fragments of our race. 
The schemes of science have been powerless to 
work out the fiction of an earthly immortality. 
The elixir of life is a dream, because God has 
appointed to man "once to die." WiU you not 
reflect upon these salutary truths ? Oh ! welcome 
to your soul the wholesome anxieties they create. 
Then may you be led to that Redeemer " Who 
hath abolished death, and brought life and im- 
mortality to light through the gospel." 
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Snch are the clear views of our text. But 
what uncertainties and possibilities appear to onr 
thought ! The voice of God and the fate of our 
fathers teU us, '' We must needs die/' Neither 
God nor history tells us when. We lie like priso- 
ners under sentence ; but we know not when the 
sentence will take place. It was said to one of 

ft 

old, *^ This year thou shalt die ; " and to another 
it was said, '' This night thy soul shall be required 
of th6e." Who knows in the mystery that sur- 
rounds us whether such a mandate may not have 
been issued affecting one of ourselves ? Shall not 
we all begin to pray, 

'' Our cautioned souls prepare 
For that tremendous day, 
And fill us now with watchful care, 
And stir us up to pray." 

Think of these things. There must come the last 
grasp of friendship, and the last look of love. 
The bond that binds us to earth must be broken. 
Nature, beautiful nature, will have no more for 
us her songs of stream or wind. Earth's am- 
bitions appeal no more to desires that fail. 
Scenes of festivity are overshadowed with forget- 
fulness. Then will follow the grand awaking to 
an endless life, lit up with the bright smile of 
God or darkened with His curse. The one life 
and probation are over and destiny is come. 
death, dim and solemn light reflecting upon our 
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future! God help us to reach it well and pass 
it with a song. 

Second. After death the judgment. 

As certain and as absolutely fixed as death 
itself is the judgment. It also rests for its author- 
ity upon the authority of God; and, like death, 
finds its reason in the sin of the world. God 
"hath appointed a day in which He will judge 
the world in righteousness." The conjunction, 
in our text, of death and judgment, strikingly 
suggests that no change will be effected in the 
moral condition or spiritual relations of the 
departed in any period that may intervene be- 
tween them. It is utterly impossible even to 
conjecture what that interval may be. The early 
patriarchs and later prophets, and people of yet 
later periods have been waiting for that final con- 
summation during centuries and miUenniums, and 
may still wait through the roU of other millen- 
niums. Nothing in the Bible helps us in any 
speculation upon these questions ; but it teaches 
us what is far more important to be known — 
that, however vast such interval may be, it will 
not alter the condition of the dead. On the 
one hand no lapse among the redeemed can 
occur, and on the other hand no reformation of 
the' lost will be wrought. Hence the connection 
of ideas: although the events themselves are 
separated by vast ages. Virtually, departure 
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from this life is the judgment, for it seals 
irrevocably the doom of the soul. But strictly 
the judgment is public and universal and will 
be in "the great day," "the last day," when 
God will vindicate His government before assem- 
bled worlds and distribute the retributions of 
eternity. 

How awful is the knowledge that such a day 
is surely coming. That to-morrow will dawn is 
not so sure as that the last day will burst in 
splendour upon the world. We take it that so 
hidden are the purposes of God in regard to 
the future of our mundane economy that we do 
not know another sun will ever rise nor that 
ere midnight the cry will not be heard, "Behold, 
the Bridegroom cometh ! " But we « do know 
that the day of the Lord will come and bring 
with it the end of empires and the close qf the 
world's history. God has revealed that and 
written it as with a sunbeam. Nay! the very 
instincts and conscience of mankind whisper 
deep and audibly in every soul, "After death 
the judgment" We should believe in a divine 
tribunal, if it were not revealed. There must be 
a time when the Almighty will vindicate His 
rule from the calumnies and blasphemies of His 
foes. When the accusers of our Lord point to 
the wrong and suffering of the world, the afflic- 
tion and oppression of innocence, and the 
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trinmph of gnilty and ask, '^ Where is your 
God?" — our reply is, "He -will bring every 
work into judgment.*' Yes, my brethren, while 
revelation, as with the blast of a clarion, says, 
"After death the judgment", the imperfections 
and wrongs, the sms and sorrows of life catch 
up the sound and with feebler yet still mighty 
voice echo and re-echo, "After death the judgment/* 
It is utterly impossible for our mind not to 
respond with many a sentiment of awe to the 
representations the Scriptures give us of the 
circumstances associated with that time of times. 
We have abeady alluded to it as the enid of 
the world; and the impressive views the Bible 
gives of that end will occur to every one. 
Nothing can exceed their grandeur. " The earth 
is utterly broken down." It will "reel to and 
fro like a drunkard, and shaU be removed like 
a cottage." "There will be signs in the sun 
and in the moon and in the stars — ^upon the 
earth distress of nations, with perplexity, the 
sea and waves roaring, and men's hearts failing 
them for fear." "The stars fall from heaven 
unto the earth as a fig-tree casteth her untimely 
figs when she is shaken of a mighty wind." 
"The heavens depart as a scroll, and every 
mountain and island are removed out of their 
places." And then our thought pictures the 
fulfilment of St. John's words, "Behold He 
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Cometh with donds ! " aiid Jesus appears with 
ten thousand of His saints and heralded with 
the Toice of the archangel and the trump of 
God. 

And, oh, what change to man! We who are 
aliye and remain will be changed in the twink- 
ling of an eye and feel the throb of immor- 
tality; while the dead will awake '^some to 
everlasting life and some to shame and ever- 
lasting contempt." Dear brethren, do not listen 
to this inspired programme of the future and 
yet forget how deeply it concerns you. Bather 
reflect, — '^ These eyes and not another's shall 
look upon that wondrous pageant. This dust 
shall be regathered, and this soul quickened 
with an immortal energy shall be there." Do 
not say, "How can these things be?" Where 
can your spirit hide from the glance of 
God ? Where can your dust go to escape Divine 
observation, and into what combinations can it 
enter that Omniscience and Omnipotence cannot 
detect and unravel ? It must be done. The 
decree has gone forth — "After death the judg- 
ment." 

Then, with Christ upon the throne and the 
books opened and the risen dead around, the 
judgment will proceed. What mysteries of 
iniquity will then be lifted from obscurity ! 
What sin will then be suddenly translated from 
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the dark secresy of a guilty conscience into the 
living light of eternity ! And what despair when 
He that sitteth upon the throne shall condemn 
the impious, and they depart to the moaning 
and shoreless sea of being that has no light 
and no haven and no hope, but storm and 
unrest for ever ! my soul, come not thou 
into these deep secrets. 

But what felicity for those upon whom the 
judge serenely smiles ! Blessed smile ! the pledge 
and foretaste of endless peace, the guerdon for 
a life of tribulation and fidelity, the sweet result 
of faith and love. Life begun in tears of peni- 
tence and maintained in conflict and sorrow has 
grown into the ecstasy and repose of immortality. 
Blessed indeed are they to whom the Lord will 
say, " Come, ye blessed of my Father ! " 

And now permit me to ask you not to suppose 
that these views are the chimera of ministerial 
fancy or bursts of pulpit rhetoric only They are 
great truths revealed by the inspired Word ^of 
God, founded on His vast authority and growing 
out of the moral necessities of our fallen but 
redeemed state. They indicate the inevitable and 
destined future of every one of us. " It . is 
appointed unto man once to die, but after this 
the judgment." 

Let us now with more brevity advert to our 
second subject. 
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II. The contingent or possible future of mem. 
1 have hitherto spoken of our fatnre as des- 
tined, — ^we must die ! we must be judged ! Thank 
(fbd, with this necessity there is associated a 
glorious possibility — we may be saved ! To die 
may be but to pass to the bosom of our Bedeemer. 
To be judged may be but to be publicly welcomed 
to the inheritance that fadeth not away. For 
''so Christ was once offered to bear the sins of 
many; and unto them that look for Him shall 
He appear the second time without sin unto salva- 
tion." With what a charm does the consideration 
of Christ's death for sin follow our other reflec- 
tions ! All that is sorrowful in human experience 
and terrible in human prospect is the fruit of 
sin. How hopeless then our lot were it not for 
the atonement ! What unredeemed man could 
think of death without a shudder? And who 
conscious of guilt could look upon the day of 
final retribution and not feel the horror of a 
guilty alarm? Be grateful then for the light 
of the Gospel which streams from the one 
death of Christ upon the cross, and dispels the 
terror from the one death of man and from the 
one judgment, by showing them to be only the 
road to everlasting salvation. 

Behold the several dear links in that more 
than golden chain which binds the redeemed to 
eternal life ! 

L 
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with these truthg that second appearing becomes 
a blessed and glorious hope; and filled with 
desire the prayer goes away into the future, 
*' Amen. Even so, come Lord Jesus ! " 

Third. The appearing of Christ. 

He shall appear the second time. How often 
and in what gentle and august terms did our 
Lord in the days of His flesh speak of His 
coming again! To His sorrowing disciples who 
mourned His departure He said, ''Let not your 
heart be troubled. I will come again and receive 
you unto Myself; that where I am there ye 
may be also." To the people in more majestic 
words He said, " The Son of man shall come in 
His glory and all the holy angels with Him.'^ 
When He ascended into heaven an angel re- 
afi&rmed the promise which thenceforth became 
the glorious hope of behevers in every age, "Ye 
men of Galilee, why stand ye gazing up into 
heaven ? this same Jesus which is taken up 
lirom you into heaven, shaU so come in like 
manner as ye have seen Him go into heaven.*' 
That became the hope of saints ; and for nine- 
teen centuries they have been looking for its 
fulfilment. It will certainly be fulfilled. The 
Lord will come again: not in loneliness and 
suffering as He came before to make an atone- 
ment, but in all the unclouded majesty of His 
Godhead. And that appearing will supply the 
last link in our golden chain. 
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Fourth. Salvation. 

He will come to save perfeetly and for eyer 
those who look for Him. All the believer de* 
sires will then be realized. That appearing 
will be like the bursting of a summer upon 
the weary winter of the world, and as the 
dawn of immortal day upon the long dark night 
of sin and sorrow. " When Christ who is our 
life shall appear, then shall ye also appear 
with Him in glory," — enwrapped as it were in 
the very radiance that surrounds His own ador* 
able person, and associated with Him in the 
bright and endless destinies of heaven. That 
will be in its ultimate meaning, *^ Salvation." 
We who in Christ believe are now saved, but 
our salvation is imperfect. Here is conflict 
and sorrow, and death and the grave; but when 
He shall appear what a fulness of meaning the 
word will then possess! No sin, no sorrow, 
no pain, no tears, no death! That is the 
everlasting Ufe into which the life of faith is 
expanding and brightening as the scintillations 
of the dawn brighten into the beams of the 
day. 

And now in conclusion let me ask you if 
your souls are wrought into any kind of sym- 
pathy with these truths. Oh that all felt that 
there is only one way of going safely forth 
to meet the future ! I solemnly declare to 
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you there is but one, and that is in the 
strength which trust in Christ inspires. Let 
faith with one hand hold firmly to Christ's 
first appearing as a ransom for sinners, and 
with her other hand lay hold upon His second 
appearing at the end of all things to save His peo- 
ple. Then may you stand amongst those concern- 
ing whom it is written in anticipation of the final 
perfection, ^* These are they which came out of 
great tribulation, and have washed their robes 
and made them white in the blood of the Lamb. 
Therefore are they before the throne of God, and 
serve Him day and night in His temple : and He 
that sitteth on the throne shall dwell among 
them. They shall hunger no more, neither thirst 
any more ; neither shall the sun light on them 
nor any heat. For the Lamb which is in the 
midst of the throne shall feed them, and shall 
lead them unto living fountains of waters ; and 
God shall wipe away all tears from their eyes.'^ 



JLlQHT AT jPVENTIDE. 
*'BX7T IT SHALL OOHS TO PAfiB, THAT AT SVnmrO TIME IT SHALL Bl 

OOHT." — Zieehariah xw, 7. 

The ' langaage of the text is fignratiye, as is 
evident from the fact that it is opposed to the 
Kteral truth of nature. With the going away of 
the day the light departs; and evening, whatever 
else it may be, is invariably dim and shadowy. 

Suppose it had been peace instead of '' light/' 
that would have described nature ; for then comes 
the tranquillity which hallows the earth into re- 
pose. The very hills seem to sleep as if soothed 
after the heat of the day with evening winds and 
dews, and the valleys subdued and made more 
gentle by the soft twilight are lulled with the 
evensong of quiet streams and the intermittent 
lowing of oxen. At evening too the burden is 
taken from the shoulders of industry, the busy 
brain of society beats with a gentler throb, and 
care lays a lighter load upon the heart. It is 
the hour of peace, the daily Sabbath of the world, 
and we thank God for the. hush of earth's tumult 
and the rest it brings to weary souls. 

Again, suppose it had been beautiful instead of 
" light," that too would have been in harmony 
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with nature; for certainly no hour is so lovely 
as when the softened splendour of the sinking 
sun crowns with glory the mountain tops, or 
gilds the fleecy clouds that gather in the west, 
and then mingling its light with the summer 
moon falls softly down on slumbering scenes of 
earth. The weird woods shimmer in the beau- 
teous gloom, and away through cloud-rifts one 
one by one the stars light their gradual fires in 
the still abyss of God's eternal heavens. 

But the text opposes nature, whose infaUible 
law is that evening shall be dim. Hence the 
text is figurative, and demands a spiritual inter- 
pretation. This may soon be found. When God 
created great hghts in the heavens and set them 
for signs and seasons, for days and years, these 
terms were descriptive of certain revolutions of 
the heavenly bodies. But days and years soon 
and most naturally took another meaning, and 
became symbolical of periods of human life and 
epochs in history. These figurative expressions 
have interwoven themselves with our common 
forms of speech. Thus we speak of the aged as 
those whose day of life is nearly over. So also 
we look upon decayed powers or dying empires 
and say their day is gone. The sacred writers 
use these figures with great force and propriety 
as signifying life, dispensations, historic and pro- 
vidential periods. The Jewish dispensation was 
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the day of the Jews. The Christian economy is 
the latter day. The Sabbatic year and the pro- 
phetic year were historic or prophetic periods. If 
then the ^* day " represent these periods, yon 
will see at once how the " evening " may be 
light or dark as the case may be. For example, 
suppose the day represents a period of gracious 
trial and it passes away unimproved, then the 
evening will be dark with disappointment and 
punishment^ even as the day of the Jews ended 
in the night of their national overthrow and re- 
jection by God; and as the sinner's day so full 
of mercy will close, if wasted, in the night of 
remorse and in the gloom of that region where 
is '' outer darkness." On the other hand, if such 
day be well improved it will end in the light of 
reward and blessing, as the believer's life closes 
in brightness that banishes even the shadow of 
death. 

We are brought then to our subject, and I 
wish to expound the promise of the text in rela- 
tion to three periods which are frequently spoken 
of as days, viz. the seasons of Divine discipline, 
the duration of the world, and the life of the 
believer. 

I. The promise in relation to our days of dis- 
cipline. 
The disciplinary chastisement God appoints to 
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nations and to men who need it is almost always 
called in the Scriptures "the day of the Lord.'* 
The Prophets are frequent in their employment 
of the phrase in this sense. Zephaniah, in a 
passage of great sublimity, speaks of the dis- 
ciplinary captivity of the Jews as " the day of 
the Lord." Our text literally refers to God's 
judgments against Jerusalem as a day ''neither 
light nor dark," but ordained to close in " light,'* 
that is, with the Divine wisdom and holiness and 
love fully vindicated and demonstrated. Look at 
the prophecy expounded in the light of that 
historic event to which it refers and which was 
its fulfilment, viz. the destruction of Jerusalem. 
Truly was that day foretold as " neither light 
nor dark," a strange sad twilight of tribulation, 
in which the meaning and end of their trouble 
lay hidden from their perplexed and bewildered 
thought. Tet all this time God had clear and 
definite purposes in His judgments. He was 
not only chastising the people for their sin, but 
He purposed bringing out of their merited chas- 
tisement a permanent good to the world ; for He 
abolished the Jewish economy and established the 
broader kingdom of Christ. The eventide of this 
day of calamity witnessed the dawn of the Gospel 
salvation, whose light will go on to bless the 
world. From these reflections we may venture to 
deduce the general principle that days of Divine 
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chastisement are mercifully meant to work out 
our moral regeneration ; an era of affliction may 
bring about an era of blessing ; the dim days of 
the Lord's judgment have an eventide of light. 

First, Consider the application of this principle 
to nations. In our own day the Divine govern- 
ment of nations as set forth in the Bible is very 
extensively denied. We are told that God does 
not take cognizance of national sins, and the 
idea that He in various ways afflicts nations for 
their iniquity is denounce^ as unscientific. That 
pestilence and famine and sword, the prophetic 
trinity of evils, should be the scourges of God 
is pooh-poohed as an antiquated and exploded 
idea ; and hence, when they occur, their imme- 
diate occasion is sought in various directions. 
Unbelievers are not disposed to inquire whether 
their profounder moral cause may not be found 
in our national sin, and whether they are not 
at once calamities and judgments. Some people 
seem to think that 'by a wise political economy 
we may save the community from suffering. No, 
my brethren, this can only be done by putting 
away sin. They say that by attention to the 
laws of public health we can destroy and prevent 
disease. This we believe to be possible, and wish 
it were done. Yet we have not exhausted the 
resources of God's judgments : He can permit 
war to rise against us. It may be said that wo 
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can establish courts of arbitration/ and so end 
the era of battle. Our sympathies are with this 
generous and wise idea. But if it were done, 
God could still visit wicked peoples with famine 
and other sorrows. In this controversy we keep 
to the old Bible teaching, that when nations 
have become wicked then '^ the day of the Lord 
Cometh," and He visits them with His scourge. 
This we maintain as historically true, and ask, 
if it be a principle of God's government, and 
moreover a historical truth, may we not fear for 
ourselves and our land? What enlightened be- 
liever will not mourn on account of his country ? 
We have peace and wealth and prosperity ; but 
we also have what is the blight and peril of 
these, a sad condition of national pride and 
worldliness and sensualism. God may visit us 
for these things, not in anger or He would bring 
us to nothing, but in mercy for our welfare. His 
rod is not for the destruction, but for the resto- 
ration of nations ; and chastisement submissively 
received ends in blessing and in the vindication 
of our text, "At evening time it shall be light." 
Secondly, Consider this principle in its appli- 
cation to individuals. Our individual life has its 
" days of the Lord," its periods of discipline, 
when sorrow and trouble in their varied forms 
encircle us as the besieging armies did Jerusalem. 
Often are the rejectors of God, who wrapped in 
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a dream of worldliness yield only to the selfish 
impulses of their own evil nature, overtaken by 
chastisement and made to feel His rod. They 
have forgotten Him until His judgments have 
startled them, and to their inmost soul it has 
been proclaimed, ** The day of the Lord is come." 
We deeply thank God for these days. How sad 
were Ufe if He let it alone, and His judgments 
like the sound of a trumpet never broke upon 
the sinner and aroused him from his sleep ! How 
should the worldly be arrested in his devotion to 
earthly pursuits if God did not sometimes blast 
his prospects of temporal good, or send him 
stricken to a sick room to reflect upon and weep 
over the folly of his life. Alas for us if God 
let us alone ! Then we should sleep on until 
aroused too late by the thunder of eternity and 
the evil day of ruin. Oh, sinner, if you knew 
the loving purpose that lies concealed in the 
losses and sorrow and perplexity which may have 
befallen you, you would rejoice that God's dis- 
cipline has overtaken yon, and snbmitting to be 
led to His feet for mercy you would hail the 
approach of light at eventide. Just read the 
truth we want to convey in the light of expe- 
rience. And that you may do so I will suppose 
a case that wiU be the type of a multitude. A 
man has lived spell-bound with the enchant- 
ments of the world. His whole life was a deli- 
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cious worldly dream, and an unbroken devotion 
to sin. He had no time for thought about God 
and eternity, and so he drifted towards his ruin. 
Vain were all the Spirit's gentle calls to a better 
life : he did not heed them. At length, however, 
the day of the Lord's discipline came upon him 
and his life seemed smitten. The dream of his 
godless career broke in vanity, and in the great 
grief of his chastened sou? he cried unto the 
Lord and was delivered ^^ out of darkness and 
the shadow of death." This is but a faint picture 
of an experience, the vivid reality of which has 
burnt itself into your own soul's history. Some 
of you will remember how long you declined the 
mercy of Christ until you were driven by pressure 
of storms to seek the shelter of His love, and 
judgment 

"Forced your conscience to a stand, 
And turned your wandering soul to God." 

Affliction and loss and bereavement overtook you, 
and it was the dark day of discipline ; but you 
groped your way to the mercy-seat, and at even- 
ing time it was Ught. Consecration issuing in 
forgiveness was the beginning of better things, 
and in the dawn of a new day our text had its 
sweet fulfOment. 
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II. Consider the promise of our text in relation 
to the world's day. 

The whole circle of time is the world's day, and 
like other days it has its evening. God*s day is 
eternity, and that only has no end. But as for 
the world, it is ordained to grow old and die* 
Its solemn evening must come when the angel of 
doom shall stand with one foot upon the sea 
and one upon the land and swear that time will 
be no more. And who does not feel an intuitive 
conviction that it shall be light. The question 
of eternal Providence will receive its elucidation 
and be clothed in darkness no more. The mys- 
tery that so long enveloped God's ways will pass 
away Uke morning mist from mountain tops. If 
we have one conviction deeper in our soul than 
another, it is that the evening of the world's 
dark and troubled day will be light. Then the 
righteousness of God will be demonstrated, and 
every caviller and opposer abashed and silent in 
eternal confusion. There will be no accuser to 
charge Him with injustice. Silent in their very 
acquiescence the wicked will receive their just 
award, while from the ranks of angels and the 
redeemed will go to God a song whose theme 
and burden will be, "Blessing, and honour, and 
glory, and power, be unto Him that sitteth upon 
the throne, and unto the Lamb for ever and 



ever." 
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UI. Consider the promise of our text in re- 
lation to the believer's life. 

The sacred writers regarded the life of man 
as a day. Job speaks of man accomplishing, 
"as a hireling, his day." Solomon says, "The 
path of the just is as the shining light, that 
shineth more and more unto the perfect day.'' 
True, our life is subdivided into days and 
months and years, but from the morning of 
our birth to the evening of our death it is a 
day. "In the morning we are like grass which 
groweth up; in the evening it is cut down and 
withereth." There is something very impressive 
and affecting in the mode by which the patriarchs 
and later Hebrews calculated their lives. Thus 
Jacob in his pathetic address to Pharaoh said, 
" Pew and evil have the days of the years of my 
Ufe been." And Moses said, "The days of our 
years are three score years and ten." Life a 
day! Whose mind has not frequently dwelt 
upon the analogies this thought suggests. What 
sacred or secular poet has not unfolded them? 
To the pen of what moralist have they not 
lent pathos? How like the morning are our 
early years when every pathway has its flowers 
and songs, and hope like a great sun renders 
luminous the whole circle of life and gladdens 
all the landscape of the* future ! But the noon 
advances, and by-and-by " the day goeth away, 
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and the shadows of the evening are stretched 
out." Our day may be filled from rise to set 
of sun with a constant light and oyerarched 
with a smiling sky, or it may be stormy and 
cold, or it may be fitful, changing from calm 
to tempest — "neither light nor dark," a dim 
twilight of mingled joy and sorrow. Your Itfe, 
my brethren, may or may not answer to these 
analogies, but there is one point where in every 
case the analogy is perfect. The brevity of life 
is as a day whose evening cometh fast. "Woe 
unto us," Jeremiah exclaims, " for the day 
goeth away." Such will be the sinner's cry 
when life's long privileges are over and he 
sinks into darkness. But how different will be 
the close of a good man's life. It may have 
been dim and troubled and brief; but the pro- 
mise of a faithful God will be fulfilled in the 
brightness of everlasting day. 

Let us dwell awhile upon two thoughts — ^life's 
eventide, and light at eventide. 

First. The evening of life. There is exquisite 
propriety in calling the close of any life " even- 
ing." The day is over, and its work is done. The 
pursuit of pleasure and the work of ambition are 
ended. Evening has brought " the shadow of 
death," and darkness settles upon the worn-out 
life. But to the saint the figure of evening 
4oes more than suggest the ending of the day^ 

M 
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it has other ideas which describe his life's happy 
close. 

1. He rests at evening time from all his labour. 
Perhaps the first idea our mind associates with 
evening is that of rest. Nature is hushed into 
repose, and rests from the plough and harrow of 
the husbandman and from the burning heat of 
the sun.. Her denizens rest too — ^the bird in the 
'shade of quiet woods, the flock in the fold, and 
the herd in sheltered vales. The workman also 
lays down his toil, and with thankful heart goes 
to his rest. These are emblems of higher truth. 
So does the beUever rest from all toil upon the 
bosom of God. Job expresses his desire for the 
final rest of believers by this very figure, "As a 
servant earnestly desireth the shadow, and as an 
hireling looketh for the reward of his work." The 
day of life is a day of labour always — ^labour in 
the mill, or mine, or field, where the sweat stands 
upon the brow like tears, and the man grows old ; 
labour in the study or counting-house where the 
brain reels under its pressure, and the brow grows 
wrinkled with thought and care ; labour in the 
silent places of suffering, where God's afflicted 
ones bear the burden of a constant agony, and 
lie meekly under the load of an incessant tribu- 
lation ; labour in the soul, where tl^e tempted one 
wrestles with the enemy and sustains the secret 
conflicts of the Christian lif& Is there one of ua 



LiaHT AT EVENTIDE. 188 

who does not know enough of toil in the stndy, 
or shop, or place of sufiEering to make him 
sympathize with the promise of rest? God has 
put this desire in our heart and writ the corres- 
ponding promise in His word, not to make us 
impatient but to fill us with hope and fortitude. 
I cannot measure your labour, nor yet adequately 
sympathize with it; but there is One, even the 
Spirit of God, to whom pertains this happy 
fanction ; and while He perchance whispers some 
comfort to your soul. He also speaks of a place 
where '' there remaineth a rest to the people of 
God." It comes with the hush that makes life's 
evening so beautiful. The world says that believ- 
ers die : the Spirit says they " rest from their 
labours." Yes, there is rest at evening time. 
Feast upon the hope, and every evening as you 
lay down your spade, or book, or pen, let that 
hour receive the consecration of another thought: 
it is the emblem of the final repose when Ufe's 
evening comes. 

2. At eventide the believer goes home. When 
evening comes, whatever is honest and innocent 
goes home. The bird flies to its nest, the flocks 
and herds go to the fold or stall, and the travel- 
ler hastens to his dwelling-place. A man hurries 
across the moor taking no notice of the moun- 
tain flower blooming by the way, but if some 
bird cleaves the twilight in haste to its nest he 
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sighs, '^ Oh that I had wings like a dove ! " Do 
you ask Tfhy that excited haste? The darkness 
thickens, a storm is coming on, and he longs to 
reach his habitation ere the evening deepens into 
night. May I be permitted to interject an in- 
quiry ? Where do you go when evening comes ? 
Ye young men, ye working men, when evening 
comes where do you go ? Surely your own fire- 
side has more attraction for you than any other 
place. There is something wrong with the man 
if it be otherwise. The love of home lies deep 
in a healthy soul, and never does it awaken 
such grateful emotion as when night is coming 
on dark and stormy, and the hail drives on the 
window-pane outside. Well, evening brings the 
Christian home. He has been an exile in a land 
of strangers, a pilgrim away from his Father's 
house, a wanderer in the wilderness; but when 
the day is over the exile is ended, he reaches 
the Father's house and passes through death 
triumphant home. 

I need not enlarge upon the character of your 
pilgrimage. You know if the way has been 
rough, and^ how wearily you have mounted ttie 
hills, and how sometimes sore afflicted you have 
addressed your Lord, 

" We have been wounded with the himterV darts, 
Our eyes are very lieavy, and our hearts 
Thirst for Thy coming. When the light departs 
At evening bring us home. 
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The dArkness gathers ; through the gloom no itar 
Biaes to guide us. We have wandered far, 
Without Thy lamp we know not where we are. 

At evening bring us home. 
The clouds are round us, and the snow-drifts thicken, 
O Thou good Shepherd leave us not to sicken 
In the waste night. Our tardy footsteps quicken. 

At evening bring us home." 

Your prayer wiU be answered: God wiU bring you 
home. The evening will not come and find you 
lost upon the hills or perishing in the desert ; 
but then the intricate journey will be over, and 
safely gathered with all the family of God you 
will gratefully acknowledge, " He led me forth by 
a right way." When Neander lay dying he was 
dwelling upon other thoughts than death. Per- 
haps his mind went back to the days of his 
childhood and a mother^s care, or perhaps be- 
holding the saints' inheritance clear and beautiful 
a great home sickness filled his soul, and he said, 
■*' Let us go home ! " These were his last words, 
and he went home. In such an hour may God 
put into our hearts similar longings, so that we 
may say, 



4X 



Let us go home ! The day is fast declining, 
Now chill dark shadows gather over me ; 
But bathed in holy light, serenely shining, 
The bright celestial city now I see, 
And near the golden gates loved ones assembling 
With glory on each brow, love in each eye, 
While in the tranquil night air softly trembling 
Steal sweet low strains that tell me rest is nigh— 
Let us go home." 
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S. The eyening time is one of reward. Christ 
has taught ns this in His parable of the labourers 
in the vineyard. The servants who had borne 
the bnrden and heat of the day were paid their 
wages when evening came. As surely as the day 
goes away and the evening of peace comes, so 
surely will the vast reward of grace be given to 
every servant of God. When St. Paul had fought 
the good fight, he said, " There is laid up for 
me a crown of righteousness." And our blessed 
Lord Himself said to the Church in Smyrna, 
^'Be thou faithful unto death, and I will give 
thee a crown of life." Such, my brethren, are 
the sweet thoughts that may hallow the close of 
jour life : it is evening, and so a time of repose 
and reward when you reach your heavenly home. 

Second, Light at eventide. 

Here the analogies of nature wiU not help us. 
The believer's day ends not in darkness but in 
light, and its close is bright with the beams of 
eternity's morning. His sun never sets, for what 
seems its setting is more truly its rising in a 
better world. The text is not merely a general 
promise that it shall be light at last, but that 
the light shall then be clearer than the day has 
been. A saint's life is full of trial ; sad, bewilder- 
ing, and dark : but at evening the clouds clear 
away, the storms are still, and there is light. It 
is often strikingly so, in two particulars, whieh 
we may notice. 
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1. In religions experience. It is not easy to 
say why many good people pass through life with 
an unsettled and painful religious experience; but 
it is a fact obvious to every one who has care- 
fully watched the inner life of believers. Nothing 
can be more admirable than their devotion^ or 
purer than their life, or more sincere than their 
entire character ; and yet they torture themselves 
with doubts, their life is overcast with melan- 
choly and their path watered with tears. We 
have known some of these doubting disciples, 
who have been among the purest and best saints 
we ever met; and we have watched them to the 
end, and seen how strong has become their faith. 
The doubts of their soul were utterly banished 
by the abundant revelations of the Bedeemer. 
Schleiermacher truly observes, '' Often the last 
radiant moment is called rapidly into being even 
in souls where the eternal Light has not always 
shone with bright effulgence." 

2. In trials. We have known good men over- 
whelmed with inevitable cares, and like Micah 
they have sat in darkness. In such darkness 
a mighty conflict is fought with temptation, and 
they wonder why they are made so deeply to 
suffer. At length they rest in God and say, "I 
will bear the indignation of the Lord until He 
shall bring me forth to the light." Mark such a 
believer, who has passed through great tribula- 
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iion^ when the evening comes. All his past life 
will not present to his mind one superfiuouB 
care. He would not, if he could, wipe one grief 
out of the troubled past. God was in it aU : his 
doubts are all solved: every murmur is hushed, 
and in the happy light of evening he breathes 
out his grateful acknowledgment, '^He hath done 
all things weU." 

But when the "evening time" is over and the 
day of eternity has dawned, what light will be 
there ! What light of life, of love, of glorious 
prospect ! Then " thy sun shall no more ga 
down ; neither shall thy moon withdraw itself r 
for the Lord shall be thine everlasting light, and 
the days of thy mourning shaU be ended." " And 
there shall be no night there." 



Jhe JTew ^ono. 
*'And they suno a new boko, sating, Thou abt wobtht to 

TAKE THE BOOK, AND TO OPEN THE SEALS THEREOF; FOB THOU 
WAST SLAIN, AND HAST RTeniCTeMTEn US TO 60D BT THT BLOOD.** 
— BevelaUon v, 9, 10, 

It is not necessary to discuss the theories adopted 
by different schools of expositors in the inter- 
pretation of this profound and beautiful book. 
Whether it is a prophecy, which in the course 
of time and as its predictions are fulfilled will 
grow clear, or a grand symbolical representation 
of the great conflict between the kingdom of 
God and the kingdom of evil, we need not 
attempt to determine. Our text carries us be- 
yond the realm of prophecy into the place where 
all its utterances are fulfilled ; it bears our mind 
out of the region of the Church's conflict and trial, 
and lets us listen to the song of triumph in the 
world of reward; it suggests a couplet of Pope's: 

"Heaven opens on our eyes; our ears 
With sounds serapkic ring." 

No doubt it is true that now, upon earth, 
believers, as the redeemed of God, sing a "new 
song." The atoning work, the kingly dignity, 
and priestly honour of their Lord are themes 
of delight to them. But the songs of earth are 
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*' songs in the night " ; our hymns rise amidst 
the din of conflict and mingle with onr sighs 
and tears. The singing we listen to in our text 
has none of the sorrowfulness of a pilgrim's 
hymn; it is rather the melody which, with no 
tinge of sadness, rises from souls whose grief is 
past and whose tears are wiped for ever away. 
In an important sense, the believer sings in the 
battle. Our text carries our thoughts to the 
world where all are more than conquerors; — ^it 
shows us the completed Church of God who are 
redeemed from the earth, and of them it affirms, 
"They sung a new song, saying, Thou art 
worthy," etc. 

It has been said that "the bUss of heaven 
will consist in love and song"; and we can 
readUy imagine it to be so, love forming its 
inner life, while its outer expression is song. 
WeU may thej/ sing, who love so purely, and 
are so beloved of God, and dwell in such a 
home! Song there attains its perfectness, and 
is the language of an uninterrupted joy; it finds 
its noblest theme — ^the love and glory of our 
Bedeemer; it engages the sweetest voices, and 
the angels who never fell mingle their acclaims 
with those of the redeemed from earth. 



" O may I bear some humble part 
In that immortal song I " 

The moral discords of the world have been 
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produced by Bin, as spiritual brightness has 
been thereby eclipsed. Sin is the great disturber 
of Ood's harmonies and the destroyer of man's 
felicity. Had sin never been committed then 
eternity itself had been filled with a minstrelsy 
that no discord could have disturbed. Devoutly 
indeed may we thank God that song, as the 
expression of a sinless bliss, does unite the 
two eternities, the far past and the coming 
future. The first sound you hear while listening 
in the morning of eternity and dawn of crea- 
tion is one of song. " The morning stars sang 
together, and all the sons of God shouted for 
joy." Well may we imagine the first-bom sons of 
light, as they awoke to life amidst glories too 
bright for our imagination, to break into rap- 
turous hallelujahs. And so, too, may we suppose 
that man primeval would chant the Creator's 
praises in the garden of Eden. Then, alas ! 
the melody ceases. Creation's harp is broken ; 
and sighs and griefs and blasphemies all down 
the stream of time attest the presence of sin 
and sorrow. Humanity, like the captive Hebrew, 
sits weeping in a strange land. By-and-by, 
however, Christ comes to redeem and restore a 
lost world. He puts a new song in the mouth 
of his saved ones; and, ere long, all gathered 
within the shelter of the heavenly world, they 
sing and say, "Thou art worthy," etc. Thus 
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the dawn of creation and the work of re- 
demption clasp hands. Human story begins in 
joy, and then, after the long, dark and painful 
parenthesis of evil, it ends in joy. "And they 
sung^ a new song" — ^becomes the latest utter- 
ance of prophecy. 

I» The theme of the heavenly song. 

" Thou art worthy, for thou wast slain and 
hast redeemed us to God." 

The theme is the praise and glory of our 
Lord Jesus Christ as the atoning Bedeemer of 
the world. But while that is its general sub- 
ject, there are three ideas or truths distinctly 
expressed. First. The perpetual memory the 
redeemed cherish of Christ's sacrificial death: 
" Thou wast slain." Second. Their permanent 
and happy sense of obligation to Him : " Thou 
hast redeemed us to God by Thy blood." Third. 
Their ascriptions of praise unto Christ : "Thou 
art worthy." 

First. The song of the redeemed expresses the 
perpetual memory they cherish of Christ cruci- 
fied. The Lamb slain is there — ever before their 
eyes. His glorious scars excite their lofty rap- 
ture. Calvary, which on earth demands their 
faith, there demands their love. The atonement, 
which is here the spring of religious life, becomes 
there the fountain of an endless felicity. They 
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never forget the Lord's dying love : He is eter- 
nally before them as the slain Lamb. 

It is not a little remarkable that nearly every 
passage of Holy Writ that relates to the exalt- 
ation and glory of our risen Saviour bears some 
direct reference to His death. Every glimpse we 
gain of the Lord in heaven discloses Him bear- 
ing the marks of His passion. If you see Him 
upon the throne, snrromided by worshipping 
angels and elders, He is 'Hhe Lamb in the 
midst of the throne," or "the Lamb upon 
Mount Zion."- If you think upon His vast 
authority as possessor of the Book of Life, you 
remember it is "the Book of Life of the Lamb 
slain from the foundation of the world." If He 
is revealed coming to judgment, then He bears 
the marks of His piercing, or if He receives 
the acclamations of all heaven, the chorus of 
praise is, " Worthy is the Lamb that was slain/' 

Now ought not these facts to settle for ever 
our views concerning the significance of our 
Lord's work upon earth? Wonderful and cumu- 
lative is the evidence that proves it to have been 
atoning. The old sacrifices of the Hebrews have 
no significance, unless that be its teaching. And 
then, coming down to the New Testament and 
studying the Lord's own sayings and doings, we 
feel that He lived and died not merely to stimu- 
late the laggard souls of mankind in their pur- 
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suit after a like tmselfish devotion, nor yet as a 
martyr who crowns his self-sacrificing life with 
a voluntary death, but a far grander significance 
must be attached to His work, — ^He died to 
make atonement for the sins of the world. Truly, 
He was an example, the truest and purest the 
world has ever seen. Certainly, He was a 
martyr, the grandest and most stainless of all 
the noble army. But He was more : — ^He was 
the sin-atoning Victim. The Body of the Lord 
Jesus was broken for thee, and the Blood of 
the Lord Jesus was shed for thee. 

Yet, if the symbols of the old economy, and 
if the words of the Lord Himself are not enough 
to teach clearly what is the significance of His 
dying, let an appeal be made to the heavenly 
world. See Him there ! He is clothed with the 
symbols of Divine attributes. An all-subduing 
power, and an all-pervasive prescience, are repre- 
sented by those mighty horns and awful eyes. 
He is high and lifted up — '^ in the midst of the 
throne.*' They all adore Him. The four beasts 
and four and twenty elders worship Him. See 
the angel host stretching along the heavenly 
fields, and hovering tier above tier on poised 
wing in adoration ! See the redeemed from all 
the ages and all the world around the throne ! 
Now say, — ^in all that sea of glory what is the 
prominent fact ? What is the thought in the 
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mind — ^what the object in the eye of those saored 
hosts ? Not the beauty of the scenery the celes- 
tial world can boast. Not anything, save, as 
their song declares, ''the Lamb that was slain." 
How, my brethren, can we explain the great fact 
that the Son of God is for ever presented to 
the gaze of the redeemed as the slain Lamb ex- 
cept upon the theory of His death having some 
mighty significance ? This is the significance it 
possesses, — ^it was in its virtue atoning, and in 
its effects redeeming. Many an event of historic 
interest and importance is forgotten in the lapse 
of years. The glory of antiquity is hidden in 
mouldering ruins. The deeds of old heroes are 
forgotten. Mighty battle-fields are blotted out 
from the chart of history. But these things 
can never be forgotten — ^the incarnation of our 
Lord, the agony and bloody sweat, the cross 
upon which He was slaughtered. These events 
for evermore find their memorial in the liviag 
Lamb : and, long as the redeemed sing, they will 
sing inspired by memories that will evermore 
be suggested to them by ''the Lamb that was 
slain." 

Do we learn no lesson at this point ? Is it 
nothing to us that all heaven cherishes the 
memory of our Lord's dying? How it reproves 
our carelessness ! Upon many souls the very 
death of Christ makes no impression. We look 
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upon His cross as if it were nothing to us that 

Jesus should die. Let the ecstasies of heaven 

reprove us. that all felt the meaning of His 
dying I 

" For yon the puiple cortent flowed 
In pardons from His wounded side ; 
Languished for you the eternal Grod, 
For you the King of Glory died." 

Second, The heavenly song not only expresses 
the memory of Christ crucified cherished by the 
redeemed, it also expresses their perpetual sense 
of obligation to Him. '' Thou wast slain, and 
hast redeemed us to God." 

Behold the happiness of the redeemed ! It 
declares itself in song. Strong feelings, whether 
of joy or sorrow, find some way of expressing 
themselves. Grief lifts up its voice in melan- 
choly sighs and cries and tears, — ^the broken 
heart wails forth its woe. On the other hand^ 
joy expresses itself in gentle verse or melodious 
song. Weeping and wailing and gnashing of 
teeth express the endless sorrows of the lost. 
But the song of heaven is the language of a 
perfect felicity that is shared by all the re* 
deemed host. The early patriarch and the happy 
soul latest escaped from the world — the mature 
apostle and the child-spirit, whose, early depar- 
ture its mother in the far-off world is mourn- 
ing — all are saved from earth. They have come 
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from the east and west and north and south, 
and are joined in an everlasting brotherhood of 
joy. Strangers in this world, who here wor- 
shipped in different languages and journeyed to 
heayen along different paths and in different 
climes stand together before the throne. They 
have been gathered from the ages and from all 
nations, and have passed to their reward through 
great tribulation. Now, however, all is past. 
Shadows are gone : chains are snapped : tears are 
wiped away : danger is over. They are redeemed 
and happy in the possession of a pure and pro- 
gressive joy. Of this joy song is the expression; 
it is their poean of victory, and their hymn of 
praise for an undying life. 

But what is blended with this overwhelm- 
ing happiness? What other thought does their 
hymn express ? Why, the truth that all their 
exalted life is due to the redeeming work of 
Christ. " Thou hast redeemed us by Thy blood." 
As though they should say, " True, we are 
from earth, the dark, sinful, and woe-worn world 
yonder, but Thou hast lifted us up. We were 
rebels and wretched in yonder world of shadows 
and sins, but we were forgiven and saved through 
the power of the Lamb." Yes, they sing who 
once mourned or blasphemed, but their song is 
one of praise unto Him who washed them in His 
blood. Not a soul is yonder in whom this con- 

I 
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yiction is not profound and permanent. How 
beautiful that this sense of blessed life should 
for ever be associated with a feeling of obligation 
to Jesus. In heaven ! — ^but He brought me. He 
found me in the darkness and in the storm, and 
He led me to the port of peace. How can they 
ever forget their indebtedness to the Lord, seeing 
that they are ever reminded of it by the glorious 
scars upon which they look. They see the Lamb 
upon the throne. They look upon the Lamb that 
was slain and who redeemed them by His blood. 

Here also is an invaluable lesson. There is an 
infallible way to heaven and only one. It is by 
the* way of the cross. They are in it who peni- 
tently trust His atonement. Is that the way in 
which you are walking ? Then be ye Bure that 
it will open by-and-by upon the plains of heaven. 
Be faithful ; and your destiny wiU be to be lifted 
from the fellowship of the Church below to the 
company of the redeemed in heaven above — ^who 
sing the new song. 

Third. The song of the redeemed celebrates 
the glory enjoyed by Christ in virtue of His 
atoning work. 

It is in fact their ascription of praise to Him 
as their Bedeemer. It is not possible that 
anything can ever be added to the essential 
Deity of our Lord. Nevertheless, it does seem 
proper that He should derive special honour 
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from His wonderful work of Bedemption. St 
Paul describes a grand coronation scene. He 
leads our mind into the invisible world. He 
shows us the welcome accorded to our Lord 
when He ascended into heaven, and he affirms 
that His blood bought honours, '' He humbled 
Himself, and became obedient unto death. Where- 
fore God also hath highly exalted Him." Our 
text and its related paragraph show us, if not 
the same, yet a sympathetic scene. Bead the 
whole carefully, and you will see our meaning. 
In his wonderful vision St. John beheld a "book" 
that afterwards appears to be a symbolical repre- 
sentation of God's judgments in regard to the 
destiny of the world; while He who can open 
that book is the rightful Lord of human destiny. 
Among all the heavenly throng, none is found 
worthy to open the book, save Him whose wor- 
thiness is thus declared, " Thou art worthy for 
Thou wast slain." Here is the sublime and im- 
pressive truth to which we come. Our Bedeemer 
has Unked Himself, in virtue of His death, with 
human destiny. He is the Master of futurity 
and the Judge of men. He is at once the Judge 
of the wicked and the Saviour of the holy. It 
is a terrible truth that He will say to the un- 
godly, " Depart from me, ye cursed ;" and, as 
He utters these words. His own wounds will 
vindicate His right to do so: they will seem to 
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say, *' I died for yon, but you rejected me, — 
therefore depart from me." 

On the other hand, He will bless with eternal 
benediction His own, and say, ** Gome^ ye blessed 
of my Father;" while tMs will be the endless 
response they will make to His loye, '^ Thou art 
worthy, for thou wast slain and hast redeemed 
us to God." 

Such, then, is the theme of the heayenly song. 
It celebrates the glory of Christ who by His 
death redeemed the singers unto God. 

n. The heavenly song considered as a new 
song. 

First. It is new inasmuch as it is in cele< 
bration of Bedemption. The glorious fact of 
Bedemption was from eternity in some sense a 
contingent thing. It proceeds upon the fact of 
man's apostasy from God. The song of the 
redeemed celebrates the t^umph of Mercy over 
the sin and woe of the ML^ hence it could never 
have been sung, if sin had never been known 
and its ruin never wrought. Of course, even 
then heaven would have been most harmonious. 
Nay ! had God never displayed His creative 
power, even then His own presence would have 
fiUed immensity and eternity with a high and 
mysterious spiritual harmony. Or, had He only 
been pleased to bring into existence an inanimate 
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world; then, in the lofty language of David, 
mountains and yalleys and seas would have 
praised the Lord. Nature would haye sung the 
wisdom and goodness of her God. The thunder 
of oceans would have blended with the gentler 
voice of every rill. The zephyr of the smiling 
plains would have been as the gentle echo of the 
mightier voice of joy of stronger winds on far 
away mountain tops. The soft fragrance of every 
flower would have been a silent song in the beauty 
of every morning and evening : while the music 
of the spheres might have been interpreted in 
Addison's words, 

" The spadona fiimament on high, 
With all the blue ethereal sky; 
The spangled heavens, a shining frame, 
Their great Original proclarm ; 
For ever singing as they shine, 
'The hand that made ns is Divine.'" 

Again, suppose the creation of man and angels 
had been followed by no apostasy, how lofty and 
pure had been the endless song of unsinning 
souls ! But this would not have been the *' new 
song/' It would have been the hymn of creation, 
" Holy, holy, holy, Lord God Almighty ! Thou 
art worthy, Lord, to receive glory and honour 
and power ; for Thou hast created all things, and 
for Thy pleasure they are and were created." 
That song breathes no whisper of a Bedeemer, 
and celebrates no incarnate and dying love. The 
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song of the text is ^' new" in its very subject. The 
Tictory af Christ's death imparts new harmonies 
to the universe^ and demands new praise to Crod. 

Second. The heavenly song is "new" com- 
pared with the songs of eajrth. 

By nniversal consent song has been consecrated 
to the celebration of grand passions and heroic 
deeds. Hence the great epics of different nations 
which celebrate the glorious deeds of their re- 
spective heroes. Homer, Virgil, Tasso, GamoenB 
variously sound the praises of Hector, Achilles,. 
iEneas, Godfrey. The deeds of heroes have ever 
been a favourite subject of song. But even in 
this respect how new the song of heaven ! How 
different the heroism it celebrates ! How much 
grander the battle and victory it declares ! Its 
theme is the heroism of the Son of God, the 
fight He endured, the battle He won, the heaven 
He purchased. Men sing an earthly — saints a 
divine — heroism. Men celebrate victories won iy 
wrong and cruelty and blood — saints one gained 
over wrong and sin and hell. Again, the pas- 
sions of humanity have engaged the minstrelsy 
of human singers. Love has been a favourite 
theme. Many a lyric of love is so happy as to 
have hardly a shadow from end to end. Many 
another is sad, as if the offspring of a careless 
melancholy. But the "new" song is of the love 
of Christ — so true — so pure — redeeming love! 
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Not only the heroio deeds and the better pas- 
sions of men, but also the selfish and cruel deeds 
and the baser passions have received the con- 
secration the poet gives. Many an earthly epic 
has marked the progress of desolation and rapine. 
Many a lyric has been in praise of violence and 
loss and blood. The world has been out of tune, 
and song has hence been degraded. When, there- 
fore, we are permitted to sing this hymn of the 
heroism and love of the Bedeemer of the world, 
we cannot but feel that in its pleasing contrast 
with the odes of earth it is a ''new song." 

Third. The heavenly song is new as compared 
with the songs of the Church. 

Not indeed in subject can this be affirmed. 
*^ They sing the Lamb in hymns above, and we 
in hymns below." But the attendant circum- 
stances are so strongly, so beautifully different: 
they present so fair a contrast with this militant 
state that " all things are new." 

Take our own hymn-book and say how many 
of the songs it contains would suit the perfect 
life of the redeemed in heaven ? Uninspired 
genius never soared higher than in some of 
Charles Wesley's hymns of rejoicing. A deeper 
tenderness never found expression in words than 
may be seen in those John Wesley took from the 
German. But after all they would not suit the 
life of heaven. They are generally hymns for 
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the battlei meant to fire the soul in conflict and 
not intended to celebrate an endless victory. 
The very pathos of onr hymns springs from the 
sorrow that blends with their joy : grief chokes 
the singer's song, and even while he sings his 
tears overflow. Some of them fill ns with a deep 
melancholy by bringing to our mind affecting re- 
miniscences. Their very associations suggest an 
imperfection we can never here outgrow. Hear 
what a Huguenot pastor says respecting the hynms 
that had been chanted in many a peril, and that 
seemed to be associated with the history of their 
church. "Oh," says he, "those rude chants of 
our ancestors, how they go to our hearts I Our 
psalms are our epic; but an epic more deep 
and real than was ever written or sung by any 
people. They are an interminable poem — ^a sacred 
measure of personal and individual remembran- 
ces. Not a verse but is a history or a poem. 
This was sung by a mother by the cradle of her 
first-bom ; the other by a martyr on his way to 
the stake. This again is the psalm of the Yaudois 
returning in arms to their country ; that the 
Camisards sang marching to battle. This is a 
verse the balls of the enemy interrupted ; that a 
father died while murmuring, and went to finish it 
in glory. Oh, our psalms ! who could ever express 
in words what you are to us in our solitude, 
on the soil that is red with our blood, and 



Tffg NBW SOJTG. 165 



beneath that blue heayen whence they look down 
upon us who have wept and sung and prayed 
before us." With only small yerbal alteration 
this passage zoight be applied to our own hymns. 
They fill us with the holy sadness of their asso- 
ciations. This hymn was loved in the days of 
our childhood ; that a mother used to sing before 
she went up to her Lord. This was sung at the 
grave of a friend ; that was sung at the fire-side 
in the dear old days when our father was living 
and before our brother or sister had crossed the 
seas. Who does not feel the pathos of these 
associations which our dearest hymns possess ? 
But the new song will call up no sad memory. 
Losses and separations and griefs are all repaired, 
and our song will express a joy *^ perfect and 
entire, wanting nothing." 

Yes, our hymns here are hymns of sorrow, 
either expressing sorrow or written to counter- 
act sorrow. Very likely the finest hymns of the 
Church have been written in times of great tribu* 
lation. From the bloody days of the Bohemian 
persecution and the perilous times of the Befor- 
mation, and from the cruel period of the thirty 
years' war, there sprang songs of such sweetness 
and power that they can never die. We think 
of Yon Lowenstem, whose songs addressed to 
Christ, *' the champion of the war-worn host," 
sound like a bugle blast in battle. We think of 
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Luther, whose habit in days of sorrow was to 
sing the forty-sixth Psahn, 

" A sure stronghold our God is He," &;o. 

We think of Eist, who might have been called 
TrisUy so sad is he. " Ah," he said, " the dear 
cross has pressed many songs out of me." We 
think of Bach, Hermann, and Gerhardt, whose 
beautiful hymns express the sorrow of their 
souls. They remind one of the nightingale 
whose sweetest notes are said to flow when the 
thorn is pressing its bosom, or of the blackbird 
that sings when the storm is loudest. Is it not 
ever thus ? You sing to rise as upon wings above 
the tears of your lowly lot, as the lark sings in 
its passage upward to brighter regions ; — ^but like 
the lark you are driven back; tempest beats you 
down; sorrow drowns your song. The wonder is 
we can sing at all, so great is often the pressure 
of grief. But there, where all tears are wiped 
away, where all the world in its perfection and 
repose will present so great a contrast with the 
, sinful, weeping, present age, the song will be 
" new ;" and, instead of being mingled with sighs 
and tears or silenced in sorrow, it will be the 
voice of a perpetual gladness. Again, our hymns 
are intended and adapted to incite to heroic deeds 
and brave endurance in the storms and conflicts 
of Ufe. They go to the soul like the blast of a 
bugle to the soul of a warrior. We read that 
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the noble old Albigenses, in the honrs of their 
sorest calamities, sustained themselves with song. 
And now our songs have some such power. Who 
does not feel all the braver and better prepared 
to encounter difiGiculty when inspired by a hymn 
like this, — 

" The fiercer the blast, the sooner 'tis past ; 
The tempests that rise 
Shall gloriously hurry our soul to the skies." 

And many of them are appeals to the heroism of 
the Christian soul. These cannot there be sung. 
Battle is ended in victory. Storms are passed 
away for ever, and the shore so long desired is 
reached. We then want a "new song" for the 
victors and for those who are for ever tranquil. 
This is it, " Thou hast redeemed us to God." 

And, lastly y the heavenly song is a " new song," 
because, in the language of Mr. Watson, " its 
great subject, Christ crucified, never waxes old. 
When human poets have put these subjects into 
verse and tuned them with a human harmony, 
even then you have a * new song.' Who that 
knows the good will of God calls for a new salva- 
tion or a new Christ. Even here the people of 
God are satisfied with His goodness ; how much 
more when heavenly poetry modulates the verse 
and heavenly voices attune the lay." 

" Worthy the Lamb " never can lose its fresh- 
ness. Other themes do. You grow tired of the 
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praises of heroes and of the eulogy of hmuan 
passion, hut never of Christ. 

One word in conclusion. — ^We have spoken of 
the song, hut what of the singers ? Who are 
they ? They are the redeemed. They were sin- 
ners ; but they repented, they were forgiven, they 
were sanctified. " They came out of great tribu- 
lation, and washed their robes and made them 
white in the blood of the Lamb." Here we find 
hope. If it were an angel's song, we could not 
sing it, for we are human. If it were only the 
song of unfallen men, we could not join in it, 
for we are sinners. But it is the song of the 
redeemed, and we are redeemed. The death of 
our dear Lord has purchased pardon and heaven 
for every one of us. my brethren, accept the 
purchase of His passion. In a spirit of peni- 
tence and faith, submit yourselves now unto God. 
Our text also contains admonition. The redeemed 
sing the new song and only they. What of those 
who impiously reject the grace of God ? What 
is their lot ? They are not found among the 
jubilant hosts of the glorified. They must be 
sought in dolefcd regions where the ^^new song" 
is not heard, but wailing and gnashing of teeth. 
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" This God is oub GiOd fob xvbb and xveb : Hi will bi oub 
axTiDB btin unto 'DEiL'rR,"^F$iUm xMU, 14. 

The text is the expression of the Ohurch's joy- 
ful confidence in her Lord. It is the langaage 
of her happy appropriation of the grand truths 
which form the theme of the whole Psalm. 
Need I say that the foundation of all true 
happiness in life^ the guarantee of all safety 
amidst its manifold and ever-recurring dangers, 
as well as the inspiration of real hope in death 
is foxmd in confidence in God. Whatever else a 
man may have, if he has no hope or. trust in 
God, he has not the secret of a believer's tran- 
quility. So long as all is bright and fair he 
may be happy; but when the sky darkens and 
the tempest comes then he is driven as a ship 
without rudder or anchor or compass, whereas 
the believer may cast anchor in the storm and 
say, "God is our refuge, we will not fear." 
And so, even in apparent wreck, he will find 
his feet upon a rock and sing, " Who is a rock 
save our God?" 

The great thing in life is for a man lovingly 
to trust in God ; and, remembering what repose 
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and exultation it yields in sorrow and woe and 
death, we feel that we can desire no happier 
result of onr meditations than the establishment 
of such trust in souls where as yet it is not 
found, and its confirmation in the hearts of 
those that already believe. God grant that 
from this time forth and for evermore this 
may be our joyful song, " God is our God for 
ever ! *' 

You will see that many references are made in 
this and the two former Psalms to Mount Zion. 
Mount Zion was the type of the Church of Christ 
and as such has passed away, but its anti-type 
remains and " God will establish her for ever." 
When it is so understood, the deep meaning of 
these references appears and their full signifi- 
cance is seen. Mount Zion was bcfautiful; God 
was in the midst of her; He dwelt in her. 
These affirmations find their fcdl meaning in 
respect to the Church of Christ. The Church is 
beautiful with the beauty of holiness. God 
dwells in her communion, and is the refuge and 
solace of His people. And the inhabitants of 
Zion are they who, feeling God's relation to 
them, are able to say, ''This God is our God 
for ever and ever : He wiU be our guide even 
unto death." Our psalm then becomes an eu- 
logy of the Church, and a song of the happi- 
ness of her people. Subject it to an analysis 
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and yon will find these two contrasts strikingly 
maintained. 

First The repose of the Church is affirmed 
in contrast with the trouble of the world. In 
the world, saith the Psalmist, are desolations, 
storms, fear and wars. In the Church is 
beauty, safety, repose. In the terrible tumult 
and unrest of the world, kingdoms are moved 
and the earth is melted. Kings are troubled 
and haste away, and mountains shake in the 
swelling storm. But the Church, the city of 
God, the true Mount Zion is safe and tran- 
quil. Now this contrast sets forth a perpetual 
and most striking truth. Within the kingdom 
of God is peace. Outside is trouble. It is true 
to-day. It has been true all through history. 
Earth heaves with perpetual agitation. Sorrow 
and unrest fill the heart of her people. But 
the children of God are calm amidst it all : 
they rest in the Lord. His kingdom is a refuge 
unknown to unbelievers, where they find harbour 
and where the tossed heart reposes. I do not 
point you to any material organization, nor to 
this or that section of the Church but to the 
Kingdom of Christ into which whoever will 
may enter by repentance and faith, and I 
tell you thiere is rest from sin and fear and 
an evil conscience. There are they found 
who, reposing in the love of God in Christ, 
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declare, "This God is our God for ever and 
ever." 

Second. God's revelation of Himself to His 
people is contrasted vdih His manifestations to 
the world. The world heaves and is troubled. 
No doubt its mighty agitation is the result of 
sin. That is the great disturber. It is the 
parent of storms and earthquake, of ambitions, 
lust, war and death. Bui beyond this, God 
reveals His power and justice in the world. 
He is a terrible King to the whole earth. God 
is in the world governing a rebellious people, 
subduing evil, vindicating truth and holiness. 
He controls and curbs an unwilling race. He 
governs the ungodly. Hence it is thai His 
revelations of Himself are in the way of judg- 
ment and power. But think in contrast with 
all this how sweet and gentle are His mani- 
festations to His own children ! He is in 
the world subduing His foes — He is in the 
Church protecting His people. He is in the 
world exercising judgment ; He is in the Church 
making peace. His eye flashes wrath upon the 
wicked; but beams most tenderly upon those 
who love Him. Now it is the apprehension of 
all these truths that causes the Church to 
break out in happy song, '' This God is our 
God for ever and ever." Let us in our medi- 
tations take the different parts of the text in 
the order in which they are found. 
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I. This God, 

First The personal and intelligent Bnler of 
the universe as opposed to the false deities of 
the heathen. Jehovah the self-existent Being 
who while filling all immensity "with His pre- 
sence is yet distinct and independent. The Lord, 
who acts as He wills and rules and loves, the 
world's Creator and Upholder, man's Friend and 
Judge — He is our God. 

Tes, the Lord of human souls, who loves 
every man and who ever tries by the wonderful 
methods of His grace to win man to Himself, 
in opposition to the worthless lords men set 
up for themselves when they exalt fame or 
riches into their heart and live for naught be- 
side — He is our God. The supreme intelligent 
Lord of all, in opposition to the irrational 
ideas of pagans, the philosophy of the pantheist 
and the objects of a stupid world-worship — ^He 
is our God. 

Second. The God of Eevelation. Our Lord is 
made known to us in the Bible in all the 
majesty of His attributes and in all the ^ory 
of His works. He possesses all possible excel- 
lence in infinite degree and all unsullied with 
any stain, and unmarred with any defect. When 
we behold Him whom the Bible reveals and as 
it reveals Him clothed in holiness like the light 
and possessing the lofty attributes of wisdom^ 

o 



194 zioirs GOD OUR ood fob ever. 



power, and love, we fall in grateful adoration at 
His feet and ask, ''Who is so great a God as 
our God?" "Who is God save the Lord, or 
who is a rock save our God?" 

It would not be wise to dwell long upon the 
attributes of our God, but let us reflect upon 
the three principal ones from which aU the 
others spring or of which they are all combin- 
ations or modifications. These are — His power, 
His wisdom, and His love. Oh, ye who are in 
covenant with Him, what can harm you? 
Safe in Him, what foe will you dread, what 
want can you know, in what darkness be lost? 
Then do we speak of power? Why, power be- 
longeth to God. Absolutely so — He holds it aJl 
in His infinite grasp. Thus the strength wielded 
by the wicked combinations of His enemies, by 
sinners and fiends, is but the lent force of our 
God. He could withdraw it in a moment How 
impotent does all combination against God seem 
in the light of this truth ! All is but the wicked 
perversion of an energy He bestowed. He could 
recall it, and all the kingdom of Satan would 
in a moment collapse in utter and irretrievable 
ruin. "Ah, Lord God," says Jeremiah, "Thou 
hast made the heaven and the earth by Th^ 
greai: power, and there is nothing too hard for 
Thee." And David said, " Lord God of our 
fathers, in Thine hand is power and might," so 
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that " none can stay Thy hand." What are we 
to Him ? Babes ! Worms ! and yet 

" He calls a worm His friend. 
He calls Himself my God." 

We rest our feebleness beneath the great shadow 
of the Lord Omnipotent and say, "This God is 
our God." Or again, do we speak of the wisdom 
of God? "His understanding is infinite." And 
" known unto Him are all His works from the 
beginning." His flashing eye runs to and fro 
in all the earth and pierces the secret places of 
all the future. Who then can circumvent you 
who are guided by Him? What perils can there 
be in your life He will not foresee and against 
which He will not provide ? And if with a sense 
of weakness it is delightful to hide behind the 
eternal power, so is it pleasant, conscious of 
oar ignorance, to repose in that great wisdom 
that foresees and provides, and say, " This God 
is our God.*' Again, do we speak of goodness? 
Have you ever reflected how the other attributes 
of God are only beautiful and attractive when 
looked at in the softened light of His own love? 
The power of God in itself strikes our soul with 
a great sense of awe. His wisdom fills us with 
amazement and fear, but His goodness affects 
us with deUght and love. Beheld through the 
softened medium of the love of God His power 
becomes transfigured into an arm lifted o'er Hia 
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people for their defence ; and His wisdom growth 
into the care that watches o'er all their des- 
tiny. God is love. 

I cannot help referring here to the beautiful 
Tiews the Bible gives us of God's goodness in 
its relation to the felt wants of man. 

What is our first and master want as sin- 
ners? Is it not forgiveness? His then is the 
goodness of forgiveness. ''For Thou Lord art 
good and ready to forgive." And then when 
we are forgiven, His goodness meets all our 
wants. It is the goodness of defence. ''The 
Lord is good, ^ stronghold in the day of 
trouble. It is the goodn«ess of an unimpeachable 
fidelity. "The Lord thy God is merciful. He 
will not forsake thee, nor forget the covenant ol 
thy fathers.'' And then His is the goodness of 
an ever varying manifestation according to the^ 
changing requirements of a believer's life. "His^ 
mercies," springing from the depths like a well,. 
" are new every morning." And it is lasting, for 
*' His mercy endureth for ever." 

Oh, dear brethren, feast upon these truths, 
which your own experience will readily corrobo- 
rate, and then with a quickened thankfulness 
and strengthened heart say, " This God is our 
God." 

Third. God who has made Himself known in- 
aU the history of His Church. Dr. Clarke says. 
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*' God who has done all this." Our thoughts are 
thrown back upon the exposition the Psalm gives 
of G-od's doings, and upon a consideration of all 
His relation to His people in every age. When 
did His power fail for their protection? Or 
His wisdom for their salvation ? If you please, 
search the annals of all time, and you will find 
nowhere any record of an impeachment of God's 
fidelity : but you will find one triumphant vindica- 
tion of His love. The venerable names of Abel and 
Enoch, of J'aeob and Joseph, of David and Daniel, 
seem to afiirm, " We are witnesses." Prom the 
still and pathetic depths of the world's early 
morning, Abel speaks ; from the solitude of an 
eastern desert, Jacob speaks ; from the fires of 
Babylon and the roars of the lions' den we hear 
the voice of Daniel and the Hebrew youths ; from 
the sufferings of the Church's early tribulation 
comes the testimony of the martyrs and confes- 
sors; — ^nay, from all the ages of all the world 
comes a grand declaration which may be thus 
interpreted, "In loneUness, in flight, in hunger 
and in change, in sorrow and conflict and death, 
we are witnesses that this God never fails." 
And we copae back from this review and confess 
to this God who is our God, "Our Fathers trusted 
in Thee and were not confounded." The God of 
Elijah, of Daniel, is our God : we shall never be 
confounded. 
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II. Thifl God is our God. 

But have we not been affirming that our ^^ 
is God alone ? Is He not the God of the worldr 
to whom even His enemies are accountable, a^^ 
from whose lips they and all mankind will re- 
ceive their doom ? Yes, He is the God of ^^ 
and from His tribunal will be pronounced the 
doom of man. Sinner, tremble ! This God ^ 
thy God. But -the phrase as used by the believer 
iias far deeper, holier meaning. God is bis ^ 
by peculiar possession and relation. He is b^^ 
friend, his portion, his redeemed. And on tbe 
other hand, the saints are God's inheritance. 
The dearest tie unites them. A stronger affiance 
and closer fellowship than can exist between the 
dearest human relations makes God and the saint 
the mutual possession of each other. '' They 
shall be my people and I will be their God." 

Our God ! We love Him and trust Him, we 
serve and enjoy Him. Our God ! for this trust 
is rewarded ; He loves us. He cares for us, He 
calls us beloved. Thus the phrase, '' Our God," 
means much more than that He is the God oi 
the world. Here is the blessed wonder of Christ- 
ianity, that when we come guilty and sin-stained 
in penitence to the Lord, He for Christ's sake 
pardons us. He takes us into His family. He 
fulfils the promise, " I wiU be a Father to yon 
and ye shall be my sons and daughters." All 
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who are brought mto this relation to Him are 
His people, and God is their God. They are a 
royal priesthood, a chosen generation. 

I must ask yon, can you say of Him whom 
the ungodly dread, 

"This awful God ia oun, 
Our Father and our Love?** 

Yon may so venture in the name of Christ. And 
would you not like so to feel ? toiler along 
the rugged ways of life, would you not like to be 
numbered among His chosen ones? Do you not 
sigh for His love with tears and a broken heart ? 
Come to Him and plead the blood of the cross. 
Then will He forgive you and make you His own. 
Then, in the gladness of a new experience, this 
will be your new song, 

" My Grod, I am Thine, what a comfort divine !*' 

III. Our God for ever and ever. 

Let us say at once that this cannot mean that 
the union between a soul and its Lord cannot be 
broken. Alas, the Bible tells us that the saint 
may fall : and the Church's history is sad with 
recitals of hopeless apostasy. But it does mean 
this : First, that our God will never change. His 
love and fidelity are immutable. Nothing can 
ever lead Him to abandon His servants. He will 
not tire of their love. He cannot grow weary in 
their defence. Ah, my brethren, if He had been 
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caprioionB ? Then even the best hope of a be- 
liever would have been haunted with fear that 
in some moment of caprice " our God " would 
scorn the union and cease to be '' our God." 
His unchangeable love is a rock upon which the 
feet of our faith may stand firm. He will never 
break the bond that holds you^ believer, to 
Himself He cannot cast you off. In this grand 
sense of His unchangeableness, '' God is ours for 
ever." And then, secondly, the phrase may ex- 
press the confidence the holy soul may possibly 
attain to, that her union with God is immortal. 
St. Paul, for example, stood in this lofty state of 
Christian life when he said, '^ I am persuaded that 
neither death, nor life, nor angels, nor principali- 
ties, nor powers, nor things present, nor things 
to come, nor height, nor depth, nor any other 
creature, shall be able to separate us from the 
love of God, which is in Christ Jesus our Lord." 
I do not think the doctrine of assurance of final 
salvation is in the Bible ; but I do think it is 
not unfrequently a matter of experience. Love 
to God, and trust in God and joy in God, become 
so perfect as to form a beautiful prediction of 
eternal salvation. Hope and joy swell the soul, 
and compel the assertion, ''I shall never be 
moved." When a grand old saint was asked 
about his hope in Christ he answered, " Sir, that 
is settled for ever." We do not think the answer 
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was presumptuous ; it was the language of a 
perfect love, and language that a perfect saintli- 
ness rendered absolutely true. After all, dear 
brethren, be humble; do not trust in your own 
experience ; trust in God : feast upon the thoughts 
of Him, and then what is now only a word of 
hope will grow into an absolute fact ; and this 
God will be yours for ever. 

IV. He will he our guide. 

Now, when a believer says this, we must not 
suppose he is the victim of a delusive and ex- 
treme confidence. His hope is in harmony with 
the special promises of God's word. It is written, 
"I will never leave *thee/' "He will direct thy 
paths." " My presence shall go with thee." 
Need I say what the soul of every believer will 
endorse, that the presence of God with His people 
is the guarantee of a safe journey and a happy 
destiny. Life is well described as a journey, and 
we are " strangers and pilgrims/* We advance 
from youth to manhood, and on to old age and 
eternity, and we never pause. Further, the path 
we tread is shrouded with mystery, and dark 
with uncertainty. Moment by moment it emer- 
ges from the mist like the dawn of perpetual 
morning, and event after event rises in constant 
though unanticipated development. Thus advanc- 
ing what could inspire our souls with a belief 
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that all will be well, but this thought, ''He is 
our guide." Who would like to steer his way 
alone across stormy and untraversed seas to an 
unknown shore, in the dark and without a pilot? 
Yet that were better than the voyage to eternity 
across the ever opening mystery of life without 
having God to bring you "to the desired haven." 
Who would like to thread his way through mid- 
night intricacies of an untrodden forest without 
so much as a star in the sky? And yet that 
were better than our hfe journey if we might 
not say with David, "Thou art with me." Tour 
memories will accord with these ideas. You look 
back and see how often you would have been 
lost but for God. In old time the pillari^ of 
cloud and fire led the Hebrews safely on through 
the untrodden desert. It was a symbol of God^e 
method with His people. It has been fulfilled 
in your own life. So He has led you, and bo it 
is come to pass that 

''You do not full direction need 
Nor miss your providential way." 

Again, there is more than uncertainty in life, 
there is danger. The journey is through a hostile 
land, and snares and temptations strew the way. 
Not without peril and conflict can the Christian 
go safely on. But his leader, God, is also hiB 
guard. As in old time a military escort was for 
the double purpose of defence and direction, so 
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the condescending Lord is escort to His people, 
and as such he guards as well as guides. '' The 
angel of the Lord encampeth round about them 
that fear Him and delivereth them." God is their 
shield, and at last they reach the place of im- 
mortal safety and sing, " He hath redeemed me 
from my enemies.*' 

Further, life is a region of care and sorrow. 
Whose path is not sometimes darkened with 
tribulation and watered with tears? And yet 
even then God guides. Let no believer argue 
that because his life lies through a sorrowful re- 
gion God cannot be leading him. We sometimes 
have been journeying to our home, and our track 
has lain over a rugged hill. Toiling along our 
tedious way we have looked down into the fair 
valley at our feet where the path goes over velvet 
turf. Why have we not gone back and walked 
along that pleasanter path ? Why, because the 
way we are on is the way home ; that, however 
quiet, would take us far from where we want to 
go. So is it iQ life. You journey over hills and 
through storms. It would be pleasanter perhaps 
to go by fairer paths, but they would not be 
the right way, — they would not take you home. 
We have already considered three attributes of 
God — His power. His wisdom, and His love. 
And there is comfort in the thought. The com- 
fort appears in relation to the three leading 
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features of human life — ^its mystery, peril, and 
sorrow. Behold, brethren, the harmony between 
those attributes of Grod and these characteristics 
of human life ! What is there in life's mystery 
His wisdom cannot unravel? What event so 
remote and contingent that His wisdom cannot 
foresee and provide for? What danger or battle 
in which His power will not be shield and vic- 
tory ? And what sorrow can come to us too vast 
for His loving solace ? 

V. Even unto death. 

There are two reasons why the Psalmist draws 
the line here. First, because that is the time 
in all our career upon earth when we most need 
God. Hence, some translate, **He will be our 
guide when dying." We always need God, but 
especially when we die. The other reason is 
that death is the grand boundary beyond which 
•our probation will not pass. God is our God 
for ever, but our guide only "unto death." We 
only need His directions so far. Here is peril 
and sorrow and death. Beyond, neither peril 
nor sorrow is known. You will not fail to 
see how in harmony with all this is the 
whole teaching of the Bible. The exhortations 
to fidelity are "unto death." The promises of 
help are "unto death." A sublime philp- 
sophy is in all this. The river of death once 
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passed, all danger is over. Exhortation is then 
not needed, and even promise is lost in the 
fulness of Heaven's eternal manifestations of 
Divine love. How then do God's people die? 
All testimony will reply, " They die in the arms 
of the Lord sustained by His presence and 
soothed with His love." "The wicked is driven 
away in His wickedness." Philosophy pauses 
upon the threshold of eternity and with startled 
alarm says it is "a leap in the dark." The 
servant of Christ says, "Yea, though I walk 
through the valley of the shadow of death, I 
will fear no evil; for Thou art with me." God 
guides them to death and through death. Be- 
fleet upon the death of St. Paul, Ambrose, 
Ridley, Glover, Luther, Jerome, and Wesley, 
Some would ask that if we offer examples, they 
be men of intelligence and learning. Here they 
are — ^men whom none can affect to treat with 
scorn; men who for intellect, culture and good- 
ness are giants. And their uniform testimony is, 
"God is with us." 

But some will say these are a few heroic 
souls singled out, and ask how the common 
sort of believers die ? We answer, with a hero- 
ism as perfect. Old and young, rich and poor, 
in city, and hamlet, and lonely way-side hpuse 
are strong enough by faith . 

" To trample death beneath their feet 
And gladly die their Lord to meet." 
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Dear brethren, let us sing a loud psalm of joy. 
Let this be our song, " This God is our God." 
And then falling upon the knees of our soul 
let us surrender ourselves entirely to our cov- 
enant Lord and say, ''Thou shalt guide us with 
Thy cotmsel, and afterward receive us to glory." 
Finally, let me urge upon all the promise, ''I 
will be your God and ye shall be my people.'' 
Ah, if ye knew how lovingly He waits to fulfil 
that word! Will you now enter into covenant 
with Him for Christ's sake? Do not delay a 
moment. He is in all tenderness alluring yon 
to Himself. He says, '' Come unto Me and I 
will give you rest." Let your deepest soul reply, 
"We come unto Thee, for Thou art our God." 
But whoever thou art, old or young. 
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If thou wilt suffer God to guide thee. 
And trust in Him through all thy M^ys, 
Hell bear thee safe whatever betide thee. 
And bring thee through life's evil days ; 
Who trust in His unchanging love 
Builds on a rock that naught can move.** 



The God op all Gi^acb 

" BdT the GrOD OF ALL GBAOB, WHO HATH CALLED US UNTO BIB 
ETBBNAL OLOBT BT ChBIBT JeSUS, AFTEB THAT TB HAVE BUF- 
FERED AWHILE, MAKE TOU FEBFEOT, BTABLIBH, BTBENOTHEIT, 

SETTLE TOO."— 1 Peter v. 10, 

The Christian life is essentially one of trial ; and 
that independent of the age in which a believer 
lives, whether it be one of persecution or peace. 
And this holds good whatever may be the circum- 
stances of his Ufe ; whether he be rich or poor, 
afflicted or in health. These accidents may soften 
or give severity to the great law of God which 
determines the testing of spiritual life, but they 
cannot abolish it. The government of God neces- 
sitates it, probation implies it, and as a matter 
of fact religion is one grand conflict with evil — 
an evil world, an evil heart, and an evil devil* 
So that wherever you see a Christian you see 
one who, in accordance with God's will concern- 
ing him, is submitting to a testing process and 
undergoing discipline for eternity. Now it is 
this broad fact that renders the New Testament 
so suited to the instruction and comfort of all 
believers. The early saints were sufferers by con- 
fiscation and exile, by the sword and the cross. 
They were '' killed all the day long and accounted 
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as sheep for the slaughter." And we, their des- 
cendants in the faith, are greatly indebted to 
them, not only on account of the lofty example 
of suffering patience they have left, but on the 
higher ground of their tribulations having elicited 
from the Apostles just such letters as meet the 
case of a suffering Church in every age. The 
epistles are letters of comfort and help, written 
to churches that were oppressed and weary; and 
the comfort they conveyed to them contains the 
immortal principles which fortify the faith and 
animate the hope of all behevers. Of such truths 
our text is a kind of summary. It taught those 
early Christians what it now teaches us, and will' 
teach others when we are gone that the trial of 
our faith is by the will of God, and is intended 
to effect our spiritual vigour and help us to an 
eternal felicity. Surely this truth is for us who,, 
m our own sphere, pass through great tribula- 
tion. To you in your sorrow is this word spoken 
for your comfort, " The God of all grace, who* 
hath called us unto His eternal glory by Christ 
Jesus, after that ye have suffered a while, make^ 
you perfect." One of the fullest and most beau- 
tiful texts in the Bible is before us. May He 
who inspired it enlighten us to understand and 
unfold its manifold excellencies ! It has two 
great parts. The first is an affirmation concern- 
ing what God has done for us unsolicited, ot 
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His own free love, — ^He "hath called us unto 
His eternal glory by Christ Jesus." The second 
marks the progress of Christian life onward to 
that end by means of suffering, and of the sta- 
bility and perfection suffering works. Or take 
another view of it. It points out the final des- 
tiny of believers — glory : it shows us how that 
destiny is reached through suffering; then it points 
to that suffering as being part of the discipline 
of the Christian life ; then to that Christian 
life as growing out of the caU of God, and 
all is referred to the infinite grace of God. The 
pivot on which the text turns is found in the 
present Christian life of those whom it addresses. 
It belongs not so much to those who are called 
as to those who have accepted the call and are 
on their way to glory through the discipline 
allotted to them. Our subject is the Divine call, 
its origin, its method, and its end. 

With regard to the nature of our call I shall 
not stop to dwell upon that, inasmuch as the 
different points involved will appear as we pro- 
ceed. It is, however, a call to eternal glory. 
God has called, entreated, and commanded us in 
many ways and for many years ; and when we 
heeded not He followed us by His Spirit into 
our chamber, into the world, into the fields> in 
solitude and society, and the voice of His love 
was ever in our soul imploring us to conobe to 

p 
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glory. Then at last we yielded and followed 
that Divine voice, and are yet following it. Ah, 
brethren, what love is here ! Called U9 — sinners, 
rebels, to glory. Take these two words, dnners 
and ghryy and say how conld they ever be other 
than antagonistic except through the might and 
wisdom of God's grace ? Why the very briDiancy 
of this destiny bewilders us. In this word is an 
eternity of bliss and holy progress and service. 
No fancy can realize it. No dream can picture 
it. It is heaven, which knows no curse, no sin, 
nor pain nor death. It is glory that never suffers 
ecUpse : the eternal kingdom of glory. Such is 
God's call. Let us consider, as before proposed, 
its origin, its method, and its end. 

I. Its origin. 

We are here taught that it springs from the 
infinite grace of God. Two things are implied 
in our call to glory, looked at as an act of 
Divine grace; — ^first, the absence of aU right or 
worthiness from those to whom it is made; and 
secondly, the absence of all compulsion or obli- 
gation from God. Admitting these propositions 
to be true, viz. that no worthiness in man gives 
him any right to such a destiny as is offered 
to us in Christ, and that no obligation forces 
the Almighty to seek our salvation, then it fol- 
lows that our call to glory is a manifestation of 
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that benignity which belongs to God and is called 
** grace." It is the outshining of His love, the free 
gushing forth of His mercy. But while main- 
taining the impossibility of referring the call of 
men to salvation to any other origin than Divine 
grace, we are not forced to such a line of argu- 
ment. The text not only refers it to God's grace, 
but in connection with the wonderful and eternal 
blessings which follow in the wake of our call 
from God it so reveals Him as to make it quite 
credible. It declares Him to be '' the God of all 
grace." That solves our difficulty. It is easily 
credible that such a God might call us to glory, 
but we could not suppose even the Supreme to 
do this were He not " the God of all grace." I 
do not remember that this designation is given 
to Him in any other place, and our thoughts 
linger upon its sweet meaning. What could be 
more descriptive of His nature and His works ? 
He whom this title sets forth must be in His 
very being and heart infinitely tender and loving. 
In Him are unfathomable depths of compassion. 
All holy sympathies are there in infinite degree. 
It must be consonant with the mind of such a 
Being to do good to all. The Father of all — His 
bosom yearns in pity over each wanderer from 
His love. Thus we regard Him not as indifferent 
or cold, still less as harsh or cruel, but as our 
Father and Friend ; in a word, " the God of all 
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grace.'' Is not this designation of God most 
beautifol in its connection with the call of men 
to glory ? Such a God alone could or would do 
it. 

But there is a yet deeper thought in this title 
used in such a connection. Is the grace of 
God the same as the goodness of Gk)d ? I think 
not. Grace goes further, and shows goodness in 
its relation to others. Grace is more than loye : 
it is love in action, love as it communicates it- 
self, love going forth to the poor and sinful. 
Grace and love stand in some such relation to 
each other as the clouds and the sea. There hes 
the sea within the bed which God has made; — 
but would you see her beneficence watch the 
vapours and the clouds she sends forth, which in 
their career bathe hills and vales with dew and 
rain, replenish the springs and screen the travel- 
ler's head, and work with the mighty sun for the 
beauty of the world. God's heart of love is like 
that sea. Grace is the communication to us in 
our deep sin and sorrow and need of aU its stores 
of blessing, as clouds from the ocean. Divine 
goodness is like the sim, the source and centre 
of fire and Ught. Grace is the giving of its 
warmth and shining of its Ught to our soul. I 
said that grace is love in action, hence all the 
beauty and bliss of heaven and earth, aU the 
blessedness of angels and glory of Paradise is 
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the going forth of love : in a word, it is grace. 
But I have also said that grace marks the activi- 
ties of love in relation to the fallen and unworthy. 
With peculiar propriety St. Peter attributes to it 
the work of our salvation. Here is a wonderful 
fact, — we are called to eternal glory in Christ. 
Here is the yet deeper truth which gives to our 
call its beauty and credibility, — ^the God of all 
grace has so called us. Whether you consider 
Eedemption as including Providence, or Providence 
as including Bedemption, all the goodness of both 
to man is the grace of ''the God of all grace." 
Our soul is lost in the wonder of this mystery, 
and in astonishment murmurs 

" How can it be, Thoa heavenly King, 
That Thou Bhouldst ub to glory bring? 
Make slaves the partners of Thy throne, 
Beck'd with a never-fading crown?" 

And then our wonder sinks into repose while we 
exclaim, 

"0 wondrous grace! O boundless love !" 

II. The method of the Divine call. 

" Who hath called us by Christ Jesus, after 
that ye have suffered awhile." Clearly God's 
method embraces two great ideas. It is first 
through Christ Jesus, and secondly through the 
discipline of the spiritual life. 

First. It is by Christ Jesus. Let us not give 
any uncertain sound on this point. God calls us 
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to life through the incarnation, sufferings, and 
death of Jesus Christ. It wa's after Christ had 
overcome the sharpness of death that the king- 
dom of heaven was opened to all behevers. The 
way to the holiest was made manifest through 
the blood of the cross. The Divine clemency is 
made known in and through Christ, and so far 
as we know God calls and can call men to heaven 
in no other way. Does not this fact set forth 
His grace in a striking manner ? Perhaps the 
difference between grace and pity, both forms of 
love, is this : pity is love in its manifestation 
towards the unhappy, grace is love's manifesta- 
tion towards the sinful. When our Lord says, 
"God so loved the world", He sets forth the 
pity of the eternal God towards this poor unhappy 
world ; but, when He further says " that He gave 
His only begotten Son," that is Divine love for 
the guilty as seen in its provision of atonement — 
in a word, it is grace. It is not merely in the 
exercise of His Divine prerogative that God calls 
men to glory. Stupendous difficulties must be 
overcome before the desire of infinite love could 
be fulfilled. These have been overcome by Jesus 
Christ "Whom God hath set forth to be a pro- 
pitiation through faith in His blood." That 
propitiation was a declaration of God's righteous- 
ness as well as a manifestation of His mercy. 
Hence He is *' just and the justifier of him which 
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believeth in Jesus." Thus a true faith is more 
than bare faith in God, it is faith in Him whose 
grace has been revealed in that redeeming work 
of Christ which has purchased all blessings for 
the world. 

But one other and deeper thought is here. 
*' By Christ Jesus " means not only that the 
Father calls us to glory for the sake of His Son, 
but to its enjoyment in Him as the great object 
of our trust and love. The Christian life, not- 
withstanding its trials and cares, is a life of glory 
in Christ. Glory is not a remote mystery only 
that lies beyond the limit of this earthly exis- 
tence, — ^its largest meaning will be learned there, 
its " exceeding and eternal weight " will there be 
more and more comprehended ; but we enter into 
its radiance now. Christian life is a synonym 
for all these blessings which are already glory in 
Christ Jesus. How beautifully the two thoughts 
harmonize, and complete each other. Christ is 
more than the purchaser of our peace, He is its 
inspirer. His name is the symbol of that new 
life of faith and love and peace and security into 
which behevers have even now passed. And this 
is glory in Christ Jesus, the dawning of eternal 
light, the earnest of the inheritance whose ful-« 
ness and end will be found in the everlasting 
kingdom of God. Will you take into your soul 
these holy and elevating truths ! The God of all 
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grace calls you to glory ; He does so through 
Christ's precious death ; He calls to a blessed 
rest of soul here^ a life that is '^ glory begun 
below " and that wiU culminate in eternal glory. 
Second. It is through the discipline of the 
Christian life, '' After that ye have suffered a- 
while. The call to glory and the call to trial 
cannot well be separated. They are one, and 
this is the underlying thought of St. Peter's 
words. God in calling us to the new life of glory 
in Christ does as surely call us to those expe- 
riences of trial, called '^ suffering awhile", by 
which He ordains that our life shall be tested 
and refined and led to its perfection in the world 
to come. Here is a truth for the comfort of the 
much-enduring believer. God has called you to 
the loneliness of your lot and the pain of your 
sick bed and the tears that fall in the way you 
tread. These things are not the accidents of life, 
they are the ordinations of eternal love ; they are 
the fiery trial through which the precious gold of 
your faith and love had better pass. They are 
not meant to be repressive forces for the chilling 
of your soul and the retarding of your steps, but 
helps in accordance with the Divine method to 
the surer and swifter attainment of that glory 
which in its eternity lies before you. " For unto 
you it is given in the behalf of Christ, not only 
to believe on Him, but also to suffer for His 
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sake." "For even hereunto were ye called: be- 
cause Christ also suffered for us, leaving us an 
example, that ye should follow His steps." 

And further, with what dignity is such suf- 
fering invested ! The appointed sufferings of 
believers for the trial of faith are the largest 
favours of heaven, and are of greater worth than 
the thrones and coronets of the unsaved. Their 
sorrows have the grandest relation to their des- 
tiny ; for God calls them through suffering to 
eternal felicity. How the splendour of this fact 
increases as our reflections continue to rest upon 
it ! It is the one and sufficient explanation of a 
truth which else were most strange and myste- 
rious. The Lord's children have always been 
tried. His Church is ever a suffering Church. 
*' Beloved, think it not strange concerning the 
fiery trial which is to try you, as though some 
strange thing happened unto you." Strange ! 
Brethren, how can that appear ? It would be 
strange indeed if no trial came to you, consider- 
ing the universal experience of His saints. Think 
of the sighs and groans of the old confessors, 
and look upon the blood of the slain for Christ 
in the cruel ages when the " power of darkness " 
" was seen in the fury of the oppressor." Think 
of "the man of sorrows'* who was "made per- 
fect through suffering," and of the Church passing 
"through great tribulation," and then say if it would 
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not indeed be strange, and a great grief to you if 
God did not unite you in this fellowship of the 
Church's sorrows. But it is a question, and a great 
question, why does God permit the suflfering of His 
church from age to age ? And the answer is, that 
it is His plan, the wisest and best. Here is the 
light our text throws upon the mystery. We are 
called to glory and to a discipline that shall test 
and perfect us. It is His method, and here our 
faith rests. 

There is however another truth our text brings 
out in connection with this Divine law of dis- 
cipline which relieves and softens its apparent 
sternness. Nothing is said about the sympathetic 
knowledge of Christ who is with His people in 
all their care; nor of the Holy Ghost, yet He 
is the ever present Comforter; nor of the pro- 
mises, although as expressing the love of our 
heavenly Father they are suited to every sor- 
rowful mood and state ; but we are sweetly 
taught concerning trial that it is transitory. 
" After that ye have suffered awhile.'' Ours is not 
an interminable test, thank God! Oh, it were 
hard to feel agony that may know no allevia- 
tion, and to watch through the long ^darkness 
of a night for a morning that may never 
dawn. But that is no believer's lot. There is 
no form of Christian trial which will not work 
out its design and pass away. 
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The context shows the thought to be directed 
to the attacks of evil powers, of the devil who 
goeth about "as a roaring lion" and who if 
resisted stedfastly in the faith will retreat. 
Mental disquietude may be severe but cannot 
last where there is hope in God. " Weeping 
may endure for a night, but joy cometh in the 
morning." Temptations are like ocean's tem- 
pests, furious awhile, and then they are spent 
and leave behind a fairer sky and calmer sea. 
Persecutions are like the earthquake, soon over 
but lifting the earth into a varied beauty. 
Sorrows are like the summer clouds which hide 
the sunlight and shadow the land with their 
wings ; the flowers droop and the songs of the 
woodlands are hushed, yet a little while and 
behold the cloud is gone and the world is glad. 
Have you not seen the transitoriness of trial in 
this way? A man becomes religious and passes 
through experiences Uke the early Christian 
Hebrews to whom Paul wrote, " After ye were 
illuminated ye endured a great fight of afflic- 
tions." The cowardly powers of evil attack him. 
Sinners sneer and laugh. But it is only for a 
while, and then the scomer hides his head 
and the world is subdued into respect. All are 
overcome by the spectacle of his patience and 
fortitude. Such experiences illustrate the teach- 
ing of our text that trials are only for a 
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moment. Sodily padn, mental grief, contests 
mth Satan, our family cares, bereavements and 
adversities are a passing night, and loj the 
morning breaks. ''For our light affliction, which 
is but for a moment, worketh for us a far more 
exceeding and eternal weight of glory." 

ni. The end of the Divine caU. 

This seemingly chaotic and tumultuous life 
ought never to be considered by us apart from 
that God who is ever overruling its confusion and 
subordinating its afflictions to His own loving 
purposes. He is in His own way harmonizing 
our life and subduing its wildness and chaos to 
a final and eternal order. That great end or 
purpose of God, that final harmony of oar 
being looks out upon us from the text in the 
most beautiful way. What then is the end of 
your calling, beloved brethren? What the pur- 
pose of your God? Is it not the perfecting of 
your character, and this as a preparation for 
eternal glory? 

First. The end of our calling is in part 
reached in the building up and perfecting of our 
Christian character. In order to see this you 
only need to reflect upon that great law of our 
soul in virtue of which it is designed that trial 
makes perfect. All earnest men have proved 
this. All noble histories demonstrate it. No 
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man is so great and good a man before as after 
trial. It develops all the moral heroism that 
while untested only at best lies latent within 
him. It calls forth and strengthens and educates 
his courage and patience, his faith and love^ 
and these mould him permanently into a truer 
character. In all the relations of life we may 
see the operations of this law. Who is the per- 
fect student, but the man who has borne the 
test of long mental application and by sheer 
toil becomes the master of his theme? Who 
are the heroes of the world but the men who 
have been tried by difficulty and have conquered ? 
And so in a far higher sense perfect Christians 
are not the young and inexperienced, but those 
who by trial of their faith and love have grown 
mighty to conquer the world. It is the law of 
Christian life that it is '' made perfect through 
suffering." The best soldiers are not untried 
recruits however splendid their physique, but those 
who have returned from battle as victors. The 
strongest men are those who wield the hammer 
and the axe, not those who never soil their 
hands with labour. And so in the Christian life 
the conqueror is not the man entering the battle, 
but the. one who comes out, it may be wearied 
and scarred but triumphant. The strong saint 
is not he who goes into the vineyard in the 
early morning, but the man who has "borne 
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the burden and heat of the day." Trial is a 
grand teacher, and makes all the difference be- 
tween a young and an old believer. It works 
out that spiritual confirmation which our text 
says is the end of our calling. A young disciple 
is^ ardent and sanguine. You see much in him 
to love, but you feel some degree of anxiety 
because he has never been tried. When the 
test comes will he bear it? What action will 
fire have upon him ? Will it consume him, or 
will it refine and burnish him as gold? An old 
and tried saint said of an inexperienced young 
lady whose life was all sunshine, ''Poor thing, 
she has never suffered." It expressed the anxiety 
that comes to you when you think upon the un- 
tried — ^will he bear it ? Will it perfect him ? 
How very differently you regard an old believer ! 
He stands in his moral majesty, and will stand 
you feel sure unto death. In the midst of trial 
he is firm as a rock in the sea. But this stability 
has been wrought by the suffering that tried him. 
Like the Plymouth breakwater that rose stone 
by stone until, a finished work, it shuts out the 
violence of the sea, so his character has grown 
in trial and by trial, and he is stablished, 
strengthened, and settled. The winds which in 
wild autumn days seem to threaten the uproot- 
ing of the forest do but convey a secret nutri- 
ment to the trees and cause them to take a 
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firmer grip of the soil. The gold which the 
refiner casts into the crucible is not destroyed 
but purified. And so suffering by the storms of 
outward calamity or the secret fires of an in- 
ward sorrow should make us take a firmer hold 
on God and chasten our heart into greater 
Christ-Hkeness. 

But while the perfecting of Christian character 
is the main thought of our text, it will give 
expansion to our ideas of its great meaning if 
we consider the import of the different words 
employed. At first sight the text appears re- 
dundant, — "perfect, stablish, strengthen, settle 
you.'* Why all these words ? The answer is 
that they describe in full the character of a 
perfected believer. 

1. Moral completeness. The word "perfect*' 
means to restore from breach or decay. Sup- 
pose the keen eye of a commander to find a 
weak part in a fortress he is besieging, he will 
point his artillery there and effect a breach. 
But should he fail to effect an entrance the 
defenders will restore that breach and make it 
strong as the other parts of the citadel. It is 
made perfect or complete, having no weak place. 
Now the spiritual truth conveyed is that the 
trial of the soul discovers its weak points. 
These first give way. Is faith or love feeble? 
Is the world loved too much, or is personal 



224 THE, GOD QF ALL GRACE, 

ease our chief concern ? The ordained test finds 
it oat, and then comes the perfecting work. 
These defects are remedied. Ye become complete 
by grace, and stand in your finished character 
like a tower perfect vtt its structure and lacking 
nothing for defence. . 

2. Moral confirmation. The word ''stablish" 
means to render firm, and that is only done by 
trial. Many a one is beautiful in character and 
like a sapling rich in foliage but not firmly 
rooted. The experienced believer is like the 
forest oak whose roots grip the ground as with 
a hundred fingers. His roots are cast forth as 
Lebanon. He is established, or to use another 
apostolic phrase, he is '^ rooted and grounded." 
Now God is doing this for the weakest believer 
but He is doing it through suffering. 

8. Moral health. To give health is what the 
word '' strengthen" means. This is the thought, 
the convert is like a man just recovering from 
sickness, the tried saint one who is fully re- 
stored to vigour* Suffering is the bracing at- 
mosphere in which the soul attains a perfect 
health. 

4. Moral settlement that is immovable. To 
*^ settle " is to lay a foundation and so make 
unwavering. It indicates the moral majesty of 
soul attained by one who builds upon a rock, 
and who remains steadfast and immovable when 



THE GOD OF ALL GRACE. 225 



the rain and wind and floods beat upon him. 
Such then is the end of your trial, — ^the com- 
pleteness of your character, the firm fixing of 
your soul immovably in God who is the strength 
of your heart and your portion for ever. 

Second. The final end of your calling is eternal 
glory. After the meetness for the inheritance the 
inheritance itself appears. After the perfecting of 
your Christian character, then will dawn the 
eternal kingdom of glory. Thither are believers 
moving through many a storm and much tribu- 
lation, but in God's good time they leave all 
these things behind, and like pilgrims reaching 
their home, or like sailors returning to their 
native land, or as servants of the King receiv- 
ing their reward, they sit down in the kingdom 
of God. That is the grand immortal sequel of 
a godly career. That blessed state freer from 
all ills than ever blue of summer sky was free 
from storm is the heritage of the redeemed, 
Then is the prayer of our Lord for His troubled 
disciples fulfilled, "Father, I will that they also, 
whom Thou hast given Me, be with Me where I 
am; that they may behold My glory.'* 
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